THE ESSENTIAL UNITY OF ALL 
- RELIGIONS - 


THE ESSENTIAL UNITY OF ALL 
RELIGIONS 


WORKS BY BHAGAVAN DAS 


Krishna. A Study in the Theory of Avataras. 

The Essential Unity of All Religions. 

Mystic Experiences or Tales from Yoga 
Vasishta. 


The Science of the Emotions. 
The Science of Peace or Adbyatma-Vidya. 


The Science of Religion, (Sanathana Vaidika 
Dharma.) 


The Science of the Sacred Word or Pranava Vada. 
The Science of Social Organization or Laws of 
‘Manu in the Light of Atma-Vidya. 


THE ESSENTIAL UNITY 
OF ALL RELIGIONS 


BY 
BHAGAVAN DAS 


THEOSOPHICAL PUBLISHING HOUSE 
Anyar, MADRAS, S., INDIA 


FOREWORD 


THE first World Conference on Education 
was held in San Francisco in July, 1923. 
Out of this Conference, the World Federation 
of Education Associations was born. The 
Constitution of the Federation provided the 
following article regarding Conferences. ‘The 
‘World Conference shall meet in full session 
at such place and time as may be determined 
by the directors; but a meeting of section: 
one in Europe, one in America, and one 
Asia, may be held in the intervening years. 1 

The first All-Asia Education Conference 
was held at Benares, from 26th to 30th 
December, 1930. 

The conveners desired me to write a paper 
on “The Unity of Asiatic Thought”. The 
subject took shape in my mind as “The 
Essential Unity of All Religions”. Asiatic 
thought is deeply tinged with Religion. 


Foreword to the Report of The First All-Ase Eduction 
conference 
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Asia bas given birth to all the great living 
religions. I read the paper to the Conference 
‘on December 30. Members of the audience, 
belonging to several religions and sects, very 
kindly expressed approval, and also desire 
for separate publication. Shri D. K. Telang, 
General Secretary of the Indian Section of 
the Theosophical Society, generously printed 
and distributed free over four thousand 
copies of it, in a revised and enlarged form, with 
Theosophy in Luitia, the monthly organ of the 
LS.T.S. It was reproduced serially in the 
Theosophist of Adyar, Madras, in the South, 
and the Vedie Magazine of the Arya Samaj, 
Gurukula, Kangri, near Hardwar, in the north. 
A brother wrote from Burma, asking consent 
to reprint. But the Theosophical Publishing 
House of Adyar had already arranged to 
publish it in book form. I have revised it 
again, in the time left by many other 
distracting demands, and enlarged it greatly 
by addition of many more parallel passages, 
in the hope of making it more serviceable, 
because of the encouragement received. 
Even so, a good many passages remain in 
my note-book, which I have not been able to 
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incorporate, for lack of the needed freedom 
from distractions. There is also a rough draft 
of a glossary of over five hundred Arabic- 
Persian words, pertaining to religion, especial 
ly the aspect of Saft mysticism, with Samskri 
and English equivalents, (a good many of 
which will be found in the book, scattered all 
over, but which are arranged in alphabetical 
order in the glossary). I wished very much 
to append it. But it requires careful revising 
and fairing, and therefore bas had to be put 
off till more favorable times, lest the publica- 
tion of the book be delayed indefinitely. If 
this book is so fortunate as to succeed in 

iving a taste to readers for-discovering iden- 
tities of thought in the great records of human 
ent languages, they will be 
at almost every step, in their 
further readings in such records, to their great 
n of their 


sympathetic appreciation of others 

Some learned scholars essay to prove that 
the religions of later birth have copied from 
the earlier. The question, whether it is so, 
may have an intellectual historical interest for 
the learned few. A far deeper, more vital, 
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more human interest is possessed, and for all 
mankind, by the question, why they have done 
so, if they have copied from one another at all. 
Is it not because there is only One Eternal 
Truth for all to copy? New generations are 
born from old, new nations grow out of 
colonies {rom old, new lamps are lighted from 
old, but the Life, the Light, the Might, which 
is only embodied in and expressed by the 
ever-changing forms, is beyond them all, 
common to them all, is originated by none of 
them, but originates them all. Itis an honor 
and a duty to copy—if what is copied is Truth. 
It were a disgrace to be original—if what is 
originated be False. But there is no need to 
copy. The River of Life is ever flowing ; 
whoever feels thirsty can dip his bucket 
directly into it. The same Truth wells up 
independently in the heart of Seer after Seer. 

While compiling the book and revising it 
again and again, I have prayed constantly to 
the Great Masters of all the living Religions, 
Manu, Krshna, Vyasa, Zoroaster, Moses, 
Isaiah, Laotse, Confucius, Buddha, Jina, 
Christ, Muhammad, Nanak, and the Spiritual 
Hierarchy to which they all belong, for 
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guidance of my very feeble fingers in this 
humble effort to serve my fellow men and 
women and children of all countries. 

I should inform my dear readers that I have 
no knowledge of Arabic and but a smattering of 
Persian. But I have a profound conviction 
that Truth is one and the same, and that all 
the Great Lovers of Mankind cannot but 
have said the same true things. I have, 
therefore, from time to, time, asked Maula 
friends to give me texts from the Quran and 
the Hadis (Sayings of the Prophet Muhammad), 
parallel to the Samskrt texts whose purport I 
placed before them. As the Qurin is a 
comparatively small-sized book, and many 
good Maulavis know it by heart, they were 
able to supply me with the needed texts with- 
out much difficulty, in some cases readily. 
These Arabic texts are indicated by (Q.) and 
(H) respectively. The Persian and Urdü 
texts are, most of them, quoted from Maulànà 
Rom, Hafiz, Jámi, Sà'di, Hasan Shah, and 
some others. They are marked as (S). I 
have found much information about Süfism, 
and many valuable Arabic and Persian texts, 
jn the books of Khan Sahib Kbàjà Khan (of 
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Madras), viz, Studies in Tasawwuf, The Secret 
of Ancat-Hag, The Wisdom of the Prophets, 
Because of my ignorance of Arabic and slight 
acquaintance with Persian, there are probably 
many mistakes in the Roman transcript and 
the English translations. Of course, I have 
based the English renderings of the Arabic 
texts on the explanations kindly supplied by 
the Maulavi friends. Still I may have failed to 
be accurate. Readers learned in Arabic and 
Persian will kindly correct my mistakes. 
The original texts also have been reproduced 
here, in Roman transcript, because translations 
by themselves do not command complete 
confidence, and because the work of correction 
by learned readers will be made easier 
thereby. 

The Samskrt texts are taken mostly from 
the Vedas (J^), the Upanishats (U), Manu- 
Smrti (4), GA (G), Mabi-bhirata (4^), 
and Bhigavata (54). 

‘Quotations from the Bible are marked (5). 

In other cases, names are given in full. 

I shall be very happy if friends learned in 
heir respective Scriptures will approve this 
kind of work and will take it up themselves. 
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Indeed, what is very much needed is that 
fepresentatives of all the great living re- 
ligions, large-hearted, broad-minded, copiously- 
informed, philanthropically-motived, may come 
together in a small and active Committeo, and 
prepare a series of graded text-books of 
Universal Religion, expounding the main 
points systematically, and illustrating them 
amply, for ready reference and obviation of 
doubts, with parallel passages, in the original, 
from the scriptures of the several religion 
Such textbooks would be thoroughly 
authentic, carry great weight with all 
communities, open their eyes to the uti 
common essentials of all religions, and bo in- 
troduced and studied with pleasure and 
profit in private homes as well as public 
educational institutions by students and 
readers of various ages and capacities—to the 
sure and certain promotion of peace on earth 
and good will among men. 


Aum! Auri! AMEN! 
 Benares, 
17-11-1932 BHAGAVAN Das 


NOTE 


I HAVE requested the T. P. H., and they have 
generously agreed, to forego their copyright 
in this book after a fixed period, ending with 
December 31, 1935, which it is necessary to 
reserve in order that there may be a fair chance 
for their costs on this edition to be recouped, 
After that, anyone who thinks it worth while, 
will be welcome to reprint, or translate, and sell 
at cost-price, or, better, distribute free of cost. 
It will make me very happy, and repay me 
a thousandfold for such labor as I have been 
privileged to bestow upon this compilation, if 
Universities and other educational institutions 
make it their own, and issue their own edi- 
tions of it at cost-price, or free, for the use of 
their students, after making improvements in 
it, by omissions or alterations, and, particular- 
ly, additions of many more parallel passages, 
(on the broad principles as well as on the 
details of observances, rites and ceremonies, 
customs and practices), through the learned 
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scholars on their staff who may be specially 
‘conversant with the subject, and who may 
form, in each University, a Committee of 
Representatives of the several Faiths, such 
has been desiderated in the last paragraph of 
the Foreword above—for where else should 
Jarge hearts, broad minds, and richly stored 
intellects be found, if not in Universities ? If a 
le such Committee could be formed, of 
members contributed by different Universities 
—that were best of all; its work would carry 
the greatest weight and be the most convincing. 

I should record here my gratitude to the 
T. P. H., for having undertaken the publica- 
tion of the work, and on the condition above- 
mentioned, of copyright limited to three ye 
to the Vasanta Press, for bearing patiently with 
my incorrigible habit of making too many 
alterations and additions in the proofs—greatly 
aggravated in the present instance by the 
large use of diacritical types for the Roman 
and, lastly, to my unseen helper, 
Shri V. N. Asundi, who, I learn, has helped, at 
Adyar, in preliminary prool-correction as a 
Jabor of love. 


BHAGAVAN DAS 


SYSTEM OF PRONUNCIATION 


THE system of pronunciation followed in the 
Roman transcript confines itself to the more 
simple differences. The more nice and minute 
ones have not been taken account of. Thus, 
there are four kinds of ‘s’ in Arabic-Persian ; 
they are all transcribed by “s” here. So three 
kinds of *z two * hy two of soft * t, 
rendered by one “z” one “by” one “t 
So two kinds of ‘sh’ in Samskri are both 
transcribed as “sh”. Arabic gutturals of e, i, 
©, u, have also not “been marked. Samskrt 
letters are rendered as below : 

a, as in similar, solar; ie, the sound of u in 

fur, cut, shut 

A, far, car. 

prora 

3, elite; the sound of ee in meet, feet, sheet 

u, put ; the sound of oo in foot. 

12, flute; the sound of oo in shoot, hoot. 

T: somewhat as in iro. 

& fae; as in fate. 

ai, somewhat like i in might, fight, right 
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0, o 
au, somewhat as in how, cow. 
am, like um in jump, hump, bumper. 
k, king, ken. 
kh, buckthorn, inkhorn. 
, det, gain. 
tt, big-horn, fog-horn. 
ng, bring, sing. 
ch, churn, chaste 
hb, rich-house, feteb-him, 
i joy, jam. 
ih, bridge-head, 
f cafyon. 
ty tit, tale 
th, get-home, 
laughter, dame. 
dh, 


madhouse. 
p ta oad d combini, 


d; there, that. 
Sh, hidhim (soft d 
m, nephew, niece. 

D, pan. 

php Tip homage. 

b bless, beam. 

th, hobhouse. 

mm, musk, 

oes 

E lamb. | 

Shy shine. 

un, son. 

b, hand, heaven. 


SYSTEM OF PRONUNCIATION xvii 
‘The special sounds of Arabic-Persian are : 


7 M guttural aspirate of k, ike the German ach, 
E n 

35, guttural of b 

4, fun, 

a, guttural of k. 

z, zephyr. 
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THE ESSENTIAL UNITY 
OF ALL RELIGIONS’ 


AUM 


Bxo Devah sarva-bhoteshu: 

ig 
pig t 
Takin sukham shishvalam n-diaréshim, 


Sorva-vyipt srva-thot-tntar.atma 
‘im tosanese-mepsiount Sich 
TD eme T 
k Téshàm sukham shashvatam n-ctaréshim, 


Nityo nityào2m chétanash chétantnAm 
lko bahonàm yo vidadhati kàm?n, 

Tam atmastham yé-oupashyanti dhtrih. 
"Péshim shántih shashvatt n-ótaréshâm. 
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Ba n^mé at ke O nâmé na darad, 

"Ba har nimé ke khwant sar bar Arad, 
Ba nimé an ke Wahid dar Kasir ast, 

‘Ke andar wabdat-ash kasrat asir ast ! (S) 


Aum! Amin! Amen! 


(The One God hidden in all living beings, 


ll heart 
‘The wise who seek and find Him in themselves, 
To them, and None Else, is Eternal Joy. 
The all Taner Sell of all, 


wing rom Hts Formlesanessereten all Formi— 
‘The Wise who ses that One within themselves, 
"To them alone belongs Eternal Joy. 


Eternity of ans, Life of lives, | 
"The One who all the Many's wishes sates— 
‘The Wiss who Him within themselves behold 
Theirs, and none other's. is th’ Eternal Peace. 


"The Colourless, who (rom His secret store 
MS cbauotiesa coustles colours draws to paint, 
Eis troi e wai upan the ace 
pty Space wi 
May He endow us with th 


‘Thus, in the nams of Him who hath no name, 
Yet lift to every name an answering head, 
"The name of tiim who is the Changeless One 
Amidst the changing Many, and within 
‘Whose Oazaess all this Many is confined, 
May we begin our loving work of Peace.) 
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DEAR FRIENDS! 
“In accord with the time-old traditions of 
the East, let us begin in the words of the 
Upanishats, the most ancient available records 
of deeply searching and passionately yearning 
human thought, and of the Süfis, the most 
poetical and beautiful exponents of it, with 
invocation of, and prayer to, the One Supreme 
Spirit of Life, which out of its Unity creates 
the infinite Many-ness of Nature, and at the 
same time imposes its allbpervading, all- 
embracing Unity upon that countless Mul 

tude; which binds atoms and cells into bodi 
bodies into spacies, genera and kingdoms, tie 
these to planets, planets to suns in solar 
systems, suns to larger suns, encircles these 
into vast star-systems, and makes of all the 
world-process a Uni-verse ; which enters into 
these dead dolls of bone and flesh that we 
otherwise are, and endows us with the 
mind that can encompass all these systems ; 
which indeed makes it possible for these 
dolls to understand and sympathize with 
and help each other; which is the One sole 
source of whatever Unity there is, not only 
in Asiatic thought but in all thought ; and the 


4 THE UNITY OF ALL RELIGIONS 


realization of which alone, as eternally 
present, in oneself and in all selves, brings. 
deathless happiness and peace, as nothing else 
can do. May that Universal Life and Light 
illuminate and vivify our hearts! Only after 
opening our hearts to It may we commence 
all duties with hope of successful per- 
formance ! 

Next I reverently salute the Rshis, Pro- 
phets, Buddhas, Messiabs, Nabis, the spiritual 
Hierarchs of all times, who have given 
Scriptures, age after age, to race after race, in 
order to keep alive the light of the conscious- 
ness of that Unity in the heart of humanity, 
and who brood over, and guide the progress 
of, the human race, as benevolent parent- 
teachers watch over children in an educi 
tional home, leading the minds and bodies 
of the pupils onwards, from class to 
upper class, along the path of ever upward 
evolution. 

I offer tribute of deep gratitude to the 
Founders and the presiding Head of the 
Society, which for over half a century now has 
been uni juely holding up before the world, the 
possibility of reviving the real actual worship 
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‘of that Spirit of Unity (1) by educing more and 
more clearly theessential unity running through 
all religions, past and present, (2) by directing 
attention to the need for the study of the inner 
mature, as much as the outer, of the human 
being as such, and (3) by reuniting the peoples 
of all countries, without distinction of creed, 
colour, race or sex, in a Universal 
Brotherhood, which alone can give sincerity 
and real life and fulfilment to the work of such 
a body as the League of Nations, by sup- 
plying the Spiritual half of that of which 
it represents but the material half. 

Finally I offer homage to that Great Sou), born 
among the Indian people, whom, in our d: 
the One Supreme Spirit of all has inspired 
and endowed with the needed soul-force to 
impose such Unity of heart and mind upon the 
multifariously divided creeds and castes of this 
unhappy country, as makes it possible for an 


VThe declared ejects of the Theosophical Society are 

Finst Te form e ooceus of the Universal Brtherbood of 
Humanity, without Sereiem frase, ceed, sot, caste of 
E773 
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Indian to address, without feeling too much 
ashamed, a gathering like this, at which 
visitors from self-governing and happier coun- 
tries may be present ; who is the one practical 
mystic of our time; who believes that true 
practicality consists, not in taking account of 
only the evil in human nature, but in giving 
full value to, and placing faith in, and in 
appealing to and calling out, the best in that 
nature, and in raising aloft the standard of the 
highest idealism and spirituality, even in 
political struggle ;'who alone i$ conducting, 
for the first time in known history, the true 
war against war, by teaching and making a 
whole vast people turn the right cheek to the 
smiter; who is proving thereby how the 
quality of non-violent resistance of evil is 
doubly blessed, relining and raising to sub- 
lime heights the courage of the sufferer, and 
touching to the quick and galvanising into 
throbbing activity the germs of conscience 
and the higher reason in the oppressor ; who 
is slowly uniting the thought, not only of Asia 
but of the whole world, in the one way to 
peace on earth and goodwill among men, the 
‘way of courageously enduring wrong but not 
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doing it, of facing and conquering hate with 
determined love. 


Gharib, miskin, wa bénawa Gandhi! 
‘Shaikh o Barahman ki rah-noma Gandhi ! 
Pádri bhi iisko Mastbà mànté, 
Mashriq o maghrib ka péshwa Gandhi!" 


(Gandhi, poor, meok of heart lacking all me 
Gindht, ihe guide of Si 
Whom’ Christian priests too think Christ como 


Giadbt servant alike of West and East 1) 

Asiatic TwouGkT AND. EUROPEAN 
THouGHT, It is common knowledge that 
ie thought is eminently coloured by 
modern "European. thought is by 
All the geeat living religions are 
Asiatic origin; also almost all the 


domestic, and social life of the Hincü is 
largely governed by the rules of what he 
regards as his religion, So is that of the 
Musalman. So of the Jew. So was, and 
lo some extent is, that of the Christian 
belonging to the earlier Roman Catholic 
form of Christianity. Such also is the case 
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with the followers of the other forms and re- 
forms of the Vedic religion known as the 
Zoroastrian, the Buddhist, the Jaina, the Sikh, 
though perhaps the element of ritual is less 
prominent and that of ethics more in the later 
of these, in accordance with the very principle 
of reform. Shintoism, nobly regarding man 
as naturally virtuous, stresses ritual mostly. 
In all these, the feoling is prominent of the 
ever-present influence) of, and relation with, 
something other than what is perceptible to 
the outer senses, and of the subordination of 
the life of the physical body to the life of 
that mysterious something, the soul, a life 
beyond this life. Indeed, the tendency to 
what has been called other-worldliness has, in 
some communities, grown over-pronounced, 
even to the extent of becoming a disease.’ 
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Contrary to this, in the West, advanced 
thought was, until very recently, cutting itself 
‘off more and more from all concern with the 
possibility of things beyond the reach of our 
physical senses, excepting of course some 
"imaginary" concepts which somehow indis- 
pensably constitute the very roots of the various 
most positive sciences, and are a perpetual 
reminder, to the thoughtful, of the inseparable 
connection between the physical and the met 
il. And that thought, going to the other 
from excess of other-worldliness to 
excess of this-worldliness, brought about the 
greater disease of mind which resulted in the 
greatest of historical wars and continues to 
threaten a still worse. 

To find out then, whether there is or is not 
any substantial unity in Asiatic thought, we 
have mostly to concern ourselves with religious 


te re a 
ferie, verius 
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thought; as, if we had to investigate whether 
there was or was not unity in European 
thought, we would have chiefly to compare. 
the views of those who have devoted their 
lives to the various branches of science, physi- 
cal, chemical, biological, psychological and 
sociological. 

To the cursory view of the person of one 
kind of temperament it might seem that the 
unity of scientific, thought, was patent, that 
the whole of what is known as science was a 
consistent body of theory and practice, while 
the unity of Eastern religious thought was an 
equally obvious myth, and that religions 
were born, one after the other, only to try to 
annihilate one another, and to induce their 
respective followers to plague and murder 
euch other. 

So, to the hasty sight of another, it would 
appear that, eg, in such a vitally important 
science as that of medicine, doctors disagree 
very much, that the more expert and scientific 
they are the more intensely they differ, and 
that radically conflicting systems of treatment 
kill and cure with much the same average 
of results on the whole. In the system which 
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regards itself as most scientific and up-to-date, 
theories as to the nature and cause of disease, 
the methods of treatment, and the drugs in 
favour and fashion, change from year to year. 
In almost all other sciences, pure and applied, 
old views and appliances are being daily 
scrapped in favour of new; the greater and 
more ropid the scrapping, the louder the vaunt 
of progressiveness; even in a rock-bottom 
science like mathematics, self-evident axioms 
are now in peril of their lives from the attacks 
ind in sociological sciences. 
of ideas, of words and of 


Indeed science has its ritual, 


s etiquette, 


its sacrosanct formalities, its mysterious 
oracular 


ies, its sanctum 
pomposity and superior stane 
popish infallibility, its experteraít, its ji 


controversial animus as billér as the odium 
theologicum; and, becoming religionless and 
Godless, it has, as the debased servant of 


imperialism and kingcraft, caused far more 
bloodshed than religion, becoming scienceless 
and  reasonless, and degenerating into 
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priesteraft, has done. But all such things are 
the fault, neither of true science nor of true 
religion, but of the evil in human nature 
which falsifies them both for its own selfish 
purposes. d 

THe Untry UNDERLYING BOTH. Here as 
elsewhere, the wish is father to the thought. 
Those who, for temperamental or interested 
‘reasons, wish to see unity will see unity. 
‘Those who wish to see disunion only, will see 
disunion only: Those who wish impartially 
to examine both sides of the question will see 
both justly, and will discern the truth, which 
always stands in the mean between opposi 
extremes, the Truth of essential Unity in 
superficial Diversi 
scientific thought. Such Unity is established 
by the mediation of philosophy, the use of 
which as such mediator has begun to be 
recognized, more and more, latterly, by 
scientists themselves, and by the more 
thoughtful religionists also. 

Tue One WAY TO PEACE ON EARTH. 
Thus discerning the Truth they will make it 
their duty, as lovers of the mankind of 
and West alike, to do their best to maximize 
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the unity, which, in Europe, is witnessed to by 
cbmmon science and culture, and, in Asia, by 
the fact that our brothers and sisters come 
from Thibet and Burma and irom distant 
China and far-off Japan to worship the 
memory of the Buddha at the Deer-Par) 
Benares and at the Temple in Buddha-Gay, 
while pilgrims from all the countries of Asi 
and from many parts of Africa gather at 
Mecca annually in obedience to the com- 
mand of the great Prophet. They will try 
with all their might to minimize the disunion 
and discord which, in Europe, has been 
by the Great War and the intense 
political, national, and racial jealousies and 
hatreds that continue there even after the 
awful blood-shed and agony of that War, and 
in Asia, especially in India, by the too well- 
known caste and creed dissensions, which 
keep it under foreign subjection, domination, 
and exploitation, to the ultimate great material 
as well as spiritual harm of both exploiter and 
exploited. The best means of promoting this 
so desirable peace, harmony, and unity, 
between all countries of both East and West, 
is the proving, the establishment, of unity 
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‘between science and religion, and between 
religion and reli 

Some, disgusted with religious conflict, 
speak hastily of abolishing religion to abolish 
that conflict, As well kill the body to cure 
jsease, To abolish rel successfully, 
they must first abolish Pain and Death. So 
Jong as human beings experience and fear 
these, they will not cease to crave the con- 
solations of religion. Also, so long as men 
and women are left, are encouraged, or even 
positively taught, to believe that religions 
differ, even jn essentials, so long will they, as 
the followers of such di/ferent religions, also 
necessarily continue to differ, to quarrel, to 
fight, to shed each other's blood. If, on the 
contrary, they are led to see that all religions. 
are one and the same, in essentials, they will 
also assuredly become one in heart and feel 
their common humanity in loving Brother- 
hood and Sisterhood. 

Scientific RELIGION. The bringing about, 
‘the proving, the establishing, of such union, 
between religion and religion and between 
science and religion, in place of the contlict 
which has been raging between them so far, 
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will make the beginning of a new and 
beneficent era in the life of the human race, 
a guided and governed by Scientific 


The signs are hopeful. Slowly the artificial 
barriers are breaking down between science 
and science, between science and religion, 
between religion and religion. It is beginning 
to be recognized and said that sciences are not 
many but that Science: is one. lt is to be 
hoped that before very long, with the help of 
that same: completely unified science, it will 
soon come to be recognized that religions, too, 
are not many, but that Religion is one, and 
finally that Seiencé and: Religion are but 
different aspects of, oF even only different 
names for, the same great body of Truth and 
its application which may be called the Code 
of Life, 

History shows that new religions and their 
characteristic civilizations have taken birth, 
grown, and decayed side by side. We may 
well regard the two as cause and effect. But 
what is regarded as the birth of a new 
religion, is really only the re-proclamation 
of the most essential portions of the One 
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Religion, made necessary by the fact that the 
earlier proclamation had become covered up 
beyond recognition with non-essential and 
lifeless formalisms. 

The fresh proclamation, needed for the 
present time, seems likely to take the form of 
Scientific Religion in a pre-eminent degree, 
And it apparently has to be made on the same 
socialist and democratic, rather than in- 
dividualist, which the Oversoul of the 
Human Race is taking in the other depart- 
ments of its vast life; that is to say, it has to 
be made, and, indeed, is being slowly, gradual 
ly, almost imperceptibly made by the large 
body of scientific and religious thinkers in co- 
operation as a whole rather than by a single 
individual, though leaders are needed even 
by the most democratic movements. Thus 
s are working at psychical 


Ted scare, beare 
niet tf al Neo 
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research. Sir Oliver Lodge, venerable veteran 
of 80 years, and of world-wide fame in the 
realm of science, said recently": 


The time will assuredly come when these 

avenues into unknown regions will be explored by 

Scienco; and thers are some who think that the time. 

is drawing nigh when that may be 

jappen. The universe 

than we thought, i 
‘midst of a spiritual world which dominates the 

material.. It conaitoes the erat and ever-present 

reality whose powers we are only bedi 

realize. They might indeed be terrify 
een assured for our consolation 


Thus is modern science, which was fathered 


in its infancy, and persecuted in its youth, by 


At Bc on 7S; MOD Mae weeny athe i 
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religion, now endeavouring to repay the kind- 
ness, after having retributed the injury, by 
renovating religion in what, let us hope, will 
be a finer form. 

With the breaking of the fences between 
science and religion, and by fuller scientific 
thought, will come the breaking of the hedges 
between religion and religion ; then it will be 
possible for the artificial boundaries which 
now separate country from country to be 
‘obliterated, and the barriers to be cast aside 
which divide nation from nation in head and 
in heart. Then may the new civilization 
dawn, dreamt of by the poet and the socialis 
and idealized and also practicalized by Manu 
then may be realized the Parliament of Man 
and the Federation of the World, the Org 
zation of the whole Human Race in one vai 
Joint Family and Brotherhood, of which the 


yet quite sincere step to-day. 

THE Duty oF EDUCATIONISTS. Educational 
institutions can and ought to take a leading 
part in the ushering in of this new proclama- 
tion of Scientific Religion and of the con- 
‘sequent new era of human history. 
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If the daily Press reports at all correctly, at 
West many, if not yet all, of even the state 

who were busiest in 
promoting and conducting the Great War, are 
now feeling that war is not a glorious busine 

at all, but something very mean, sordid, 
shabby, and shameful, al! due to the most 
evil motives. A rshal of Engla 
one of the prominent figures in the Great 
War, has recently said jn a public speech 


ra extent Undoubtedly, the mainte: 
nance of great and costly armaments is not the 
first essential measure required to it war, 
By far the most important requirement is less 
jevloasy and dess sellshness in the conduct of 
international affairs. That spirit is, we may hope, 
now gradually appearing and when it is adequately 
forthcoming, and not nil then, disarmament will 
follow rapidly and easily enough and the nations 
will be at last on the road to peace and goodwill. 


These are the words of a war-worn veteran 

of today. Jealousy and selfishness are the 

important words in his speech. Krishna, who 

had probably more personal experience of war 
Hie William Robertson, at Leeds on 10b Dee., 1890, 
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than even a modern Field-Marshal, said long 
ago that: “Lust, hate, and greed form the 
triple gateway into hell.” There can be no 

In accordance with the realization of this 
fact, which is indeed obvious to eyes not 
blinded by those same evil passions, youth 
movements are afoot to-day in many western 
countries for bringing up the new generation 
in the purer moral and spiritual atmosphere of 
internationalist and humanist feeling in pl 
of nationalism. This nationalism, very des 
able while defensive and self-helpful, has now 
degenerated into something very offensive and 
aggressive and other-harming. Indeed it 
is now nothing else than vulgar bullyism on a 
2, inherently barbarous and un- 
regenerate, and provocative of more and more 
murderous conflicts. Because of realisation of 
this fact, it is being suggested, very rightly, by 
influential persons in that same West, that the 
tone and the nature of the teaching given in 
schools and colleges should be changed, that 
war-gloriication and national boasting, self- 
conceit, and contempt and decrial of other 
nations, and expression of triumph over them, 
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should all e eliminated from that teaching, 
in accordance with the new more truly refined 
and civilized spirit of humanism, which is 
manitesting itself in the higher thought and 
feeling of the nations as a reaction against the 
horror of the senseless butchery of the Great 
Wa 

Educational institutions should not be 
subservient to political jingoism, but should 
spire to guide politics into the path of right- 
eousness. The scientist-priest, the custodian 
of the spiritual power, ought to guide, nay, to 
command and compel, the ruler-soldier, the 
repository of the temporal power, into the 
right uses of that political power. All such 
institutions, therefore, should regard it as a 
sacred duty to help forward, to the best of 
their ability, this most desirable change of 
tone and teaching. Here comes the use of 
well-planned religious instruction as the most 
potent instrument for the moral regeneration 
of mankind. Humanism, inter-nationalism, 
inter-religionism go together. 

Men, according to their temperaments, 
may, with their head, either admire great 
military heroes and conquerors of history, or 
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condemn them as predaceous marauders and 
butchers; probably none will offer reverence 
to them. But there are few who will not 
offer reverent homage, with their heart, to 
those truest and greatest educators of mankind, 
by precept and by example, whom we know 
as the Founders of the great Religions, 
the reproclaimers and illustrators of the One 
Eternal Truth of the Unity of all, and of the 
Beauty and Goodness of the concomitant Love 
and Sympathy and Self-saerifice for one 
another. 

Genuine educators, who realize their high 
spiritual duty to be the missionaries of the 
Supreme Spirit on this earth, who spend them- 
selves in constant endeavour to uplift their 
fellowmen to the plane of righteousness, and 
help to usher in anew and maintain the era 
of peace on earth and goodwill among men, 


cannot do better than give to the teaching of the 
Essentials of Universal Religion, by example 
as well as by precept, a foremost place in their 
courses of instruction to the younger genera- 
tion, and inculcate in their hearts the habit 
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nonconsentals_ details, small and_superice 
things—Liberty ; in all things—Charity”. ~ | 

THE GOLDEN MEAN BETWEEN THE TWO 
EXTREMES. In the minds of some individuals, 
and among some sections of communities, or 
even perhaps among a very large portion of a 
whole very numerous nation, there may be 
revolt against religion. If newspaper reports 
be true, the governing power in Russia has 
set itself to abolish religion from the face of 
that country. But this is sometimes denied 
also. It is also reported that great masses of 
the people are clinging to their ikons and their 
churches, and refuse to part with them despite 
grievous persecution. All this only means 
that revolt against religion, as commonly 
understood and practised, may be localand 
temporary, due to special causes, as reaction 
against priesteraft and abuse, but that 
permanent eschewal of it is impossible. 

The poet complained that the world is too 
much with us night and day. Thoughtful 
Asiatics have good reason to complain that so- 
called religion has been interfering with our 
lives, private and public, far too much. But 
we also see that law, and science often 
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misapplied by law, are now trespassing 
excessively upon our daily life and into oar 
very homes, from birth to death, and that 
almost greater horrors are being perpetrated 
in the name of science, art, and law, than ever 
were in the name of religion. 
Especially is so-called “law 
much with us, in our private as well as publi 
lile. Every human being in a "civili 
country to-day (and tbe more "ci 
is, the more is this the case) goes about in 
constant fear for his pocket and his liberty, 
through fines and jails, if not also for his lif 
through the gallows, as a consequence of a 
chance infringement of any one of a thousand 
local, special, general, municipal, sumpluary, 
social, fiscal, executive, procedural, substantive, 
civil, criminal, etc., laws, which envelop his 
life as the tentacles of an octopus its victim: 
And the "public servants" ("servants 
forsooth !, “ masters” and "'monarchs of all 
they survey” rather!), of a hundred depart- 
ments of the “benevolent” state are ever on 
the watch to grab a victim, with, and quite as 
often without, even the merest technical couse. 
The behaviour of the “ myrmidons of law " is 
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now much more arrogant and troublesome 
than that of the " myrmidons of religion”. 
A western statistician has calculated that one 
‘out of every ten, another that one out of every 
seven, human beings in a country like England 
passes through the clutches of one penal law 
or another, and pays a fine or serves a term in 
Surely this cannot be a mark of health 
in a civilization. Too much religion kills 
God, God 


superstition, instead of bringing him Freedom 
from all fear. Too much law kills peace of 


and experteraft, instead of giving him ordered 
liberty. 

All this only means that excess of even a 
food thing is bad. Indeed, it may well be 
said that excess is the one sin of all sins, and 
the following of the middle course the one 
virtue, in all departments of life. The way 
that the Buddha taught is expressly and 
particularly known as the Afajjkima Patipadd, 
the Middle Path. One of the treatises of his 
contemporary, Confucius, is entitled, “The 
Doctrine of the Mean”, (the actual compil 
tion of which is ascribed by tradition to his 
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grandson, Kung Kei). A Samskrt proverb 
says: - 


Äshrayón madhyamim vritim sti sarvatra 
variayet- 

(Follow the middle course ; avoid extremes.) 

Krehpa expounds it thus: 

lyashnalas tu vogosli, na cha-ikintam 

anashnatah, 

Na [Ghataeapomshlasye, tno nli ch- 
E wviharasya, yuktachesbtasya 
chfesvapecdvaboghenra,yool/bhavati duhkha- 

74) NS 


le who avoids extremes in feed and fast 
8 sleep and waking, and in work and pl 
là winneth yoga, balance, peace, and joy.) 
“As the teaching of Buddha is known as the 
Majjhýma Patipada, so the Jaina way, taught 
by Mahavira Jina, is known as the An- 
etdnta-raga, the Doctrine and the Way of 
Non-extremism. 
E shlatbayanti vastu-tattvam 


Arles, yai Jain niir menthineodtram 


(Amrta Chandra Sari). 


(E'en as the dairy-maid, pulling and slacking 
‘The two ends of the cburning-string by turns, 
Gets out the golden butter from the mille, 
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Even so the sage, working alternately 
At both the two inevitable sides 
Of every question, finds the perfect Truth.) 


Muhammad enjoins the same : 
LA ta'Tadu inn-Alltha 14 yohibbul ma’tadin. (Q.) 
(God loves not those who go beyond due bounds.) 
Kbair-ul-umoré ausatoha (H.) 

(All acts are good but in the mid degree). 

Every question has " two inevitable si 

because : 
Snel 


m- dvair-ayojayat chomh nukba-d 
Pi paian (AL) 

(Che world is made of pairs of opposites. 

ÀN things occur in pairs of (wo and two, 

‘The Maker fused duality in all 


Min kbalagna kulle shayin zavjain. (0) 

(I, the Supreme and Universal Self, 
we made all things in pairs of spouse and 

spouse). 

Ishq-bazt mi kunad bà kbwesh-tan ; 

Shud bahàná dar-miyane mard o zan. (S.) 

(To play at Love the better with Him-Self 

He put on separate masks of man and wife.) 

Sa Bkakt n-iramata; Sa Atmanam óvéddha- 
pitayat : 

Palish-cha patas ch-tbhavat; dpayato wai taw- 
‘anyonyasya kiman sarvan. (U.) 
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(Lonely He felt, and all unsatisfied ; 
So into Two He did divide Him-Selt, 
To bave a Play-mate: Man and Wife He was; 
An wishes of each other they fulfil). 
Chitta-nadt nam-obhayato vähint, 
Vahati kalyanaya, vahati cha papaya. (Yoga- 
"Wshya). 
(The mind-stream in two rival currents flows, 
Deve vitm w vin ed 
Babr-e-talkh o bahr-e-ehirih ham-en: 
miyan shen barzakh- -yubibivin. (8) 
Vyaman bil qist. if) 
(Oceans of Sweet and Bitter rush abreast, 
tween them rests the razorli 
‘The Being of Godhead rests amidst the pairs.) 


‘aiv-ausboyam na cha shiatà, 
Tosha stam padam sbinlam, 
‘Maghye vai gukia-duhRhayth, (MM). 
middle point, nor hot nor cold, 
Which spread cold and heat ; 
So of the Middle point where there is Peace, 
On the two sides surge seas of Pain and Joy.) 
Té dvam-dva-mohs-nirmukta bbaiaoté Mam 
“icdba-erat 
eta vimuktah sukba-dubkin atii. 
chehbant-yamOdhi padamavyayam tat. (.) 
(They who love Me with steadfast mind alone 
Can cross this glamour of Dual 


Crossing beyond this ever-battling pair 
Of joy and sorrow, mind zow proud now low, 
Elation and depression, they attain. 

‘The state of Peace thal knows not any change.) 
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The fact of this all-permeating duality is 
d pre-eminently by the very names, 
in opposed pairs, given to God in Islam as 
well as Vaidika Dharma, He is Al-Awwal 
and Al-Akhir, Adi and Anta, Ficst and Ls 
Alpha and Omega: He is Al-Bitin and A: 
Zahir, Avyakta and Vyakta, Inner and Outer, 
the Un-manifest and the Manifest, the seed 
of the tree and the tree of the seed; He 
ALBAGE and Al-Jiml, Srashtá and Sambart 
the Spreader-out and the Gatherer-in ; He is 
Al-Muhiyy and Al-Mumit, Bhava and Hara, 
the Giver of Life and the Giver of. 
Muzil and AL-Hadr, Màyr and T: 
Misleader, Tempter, Degrader, Tester, and 
also the Guide, Leader, Teacher, Rector; Al- 
Qabbàr and Ar-Razzig, Rudra and Shiva, the 
Angry Overwhelmer and the Auspicious Nouri- 
sher; Al-Ghazzib and Al-Ghalfar, Yama and 
Kshami-vàn, the Punisher and the Forgiver; 
Al-Jabbar and Al-Karim, Ghora and Dayalu, 
the Severe and the Compassionate ; Al-Jalil and 
Al-Jamil, Shasta, Prabhu, Ishvara, and Madhu, 
Madhura, Sundara, Kanta, the Lord, Ordainer, 
Sovereign, Awesome, Terrible, and the Beauti- 
ful, the Beloved, the Friend of All. 
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Confucius declares to this effect : 
Yang and Yin, male and female, strong and 


The Greek philosopher Heraclitus said, 
“God is Day-Night, Winter-Summer, Wai 
Peace, Repletion-Want.” 

Har kamalé rà zawalá. ; (Persian proverb). 
(Every virtue has its vice) 


Subotiabay ba sire. (Persian philo 
pots an 

(Each thing is prove y ts opposite. 
Ginnie determinatis ent d d 
KAN determination is negation ofthe oppo 
Sarv-arambha bi dotbeos lea 
‘iain ta) MSS 


(As fire doth carry smoke withi 
So every action carries a defect. 


self, 


+ Life is a perpetual exercise of choice 
‘between endless pairs of rival ills, Right 
choice, which will, in any given time, place, 
and circumstance, bring most happine 
least pain, which will reconcile 
ds the choice in: 


and 
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stands permanently in the Middle between 
the two extremes of Nature, impartially 
“tastes all things, and holds fast that which 
is good, most good, viz., It-Self ", and always 
avoids excess. Such seems to be the teaching 
‘of all religions as well as all science 

Tug NEED FOR SCIENTIFIC RELIGION. 
Religion is as necessary as science. As said 
before, so long as human beings suffer from. 
and fear pain and death, and look before and 
after, and think about such’ things, so long 
will the human heart and head will demand, 
and will not be denied, the solace that only 
religion can give. When anguish wrings the 
heart, then we overwhelmingly realize that it 
shall not profit a man anything if he gain the 
whole world but lose his own soul. If they 
are not given true and scientific religion by 
the philanthropic and the wise, men will in- 
evitably swallow the false and superstitious 
religion given to them by priesteraít. 

If it be true, as it obviously is true, that the 
human heart has an ineradicable conviction 
that there is something beyond this life, and 
yearns to know about it and its relation with 
this life; if it be true, as it evidently is true, 
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that science is for life, and not life for science; 
then surely man cannot and will not accept as 
final the view that the present conflict 
between science and religion is incurable. 
Such a view means that Truth is sell-con- 
tradictory, that science is not consistent in 
all its parts. But this cannot be. It must 
nol be. Truth, Science, Veda, Heateat, 
Ma'rifat, Gnosis, Jnana (all meaning the 
same thing) must be all-inclusive, all-explain- 
ing, all-reconciling. Otherwise, it is not truth. 
This common conviction shows forth from 
behind the most hostile-seeming words. 

The man of modern style piques himself on 
cating, drinking, bathing, sleeping, dressing, 
housing, travelling, doing all things in short, 
in the name of science and law. The man of 
older style bas been trying to do all these same 
things in the name of God and religion. Yet 
the two modes are not antagonistic, not even 
really different. “In the name of God” 
means, among other things, “in the name of 
God's Nature,” and, therefore, of the laws of 
that nature in a// its departments, physical as 
well as superphysical or psychical ; whereas 
“in the name of science and law " means, at 
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present, “ in the name of the laws of only the 
physical department of Nature as recognised 
and utilised in man-made law". Science, in 
the limited sense of physical science, is imper- 
fect religion, is one part of religion. Religion, 
in the full sense, is larger science, is the 
whole of science. We owe debts and duties 
not only to our own and our fellow-creatures" 
physical bodies, but also to the superphysical. 
The rules of religion, i... of the larger science, 
enable us, at least ought to enable us, to di 
charge all these wider debis and duties. 
Religion has been described as “the command 
or revelation of God”, This only means, in 
other words, “the laws of God's Nature,” as 
revealed to us by the labours, intellectual, 
intuitional, inspirational, of the seers and 
scientists of all religions and all nations. 

We have heard of the three R's long enough. 
This fourth R, of genuine religion, is more 
important than them all, and ought to be added 
to them everywhere, in every school and 
college. But it has to be carefully discovered 
and ascertained first. It behoves all sincere 
‘educators to help in this work by applying the 


scientific method of ascertaining agreements 
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amidst differences. What are the elements 
common to the great living religions? What 
e the agreements between them ? 

We may also call that method, in terms of 
the democracy in vogue at present, the method 
of majority-rule. Those truths which all 
the great living religions vote for—they 
should be prominently taught to the younger 
generation. 

Some people, bewildered by the rival 
bigotries, fanatic cries, and bitter hostilities, 
indulged in by misguided persons, in the 
name of religion, ask what right have we to 
impose such evil things, such prejudices that 
make for ill-will between man and man, upon 
our children. If religion were dispensable, 
the question might be answered readily in the 
negative. But it is not dispensable, as indicat- 
ed before. We have therefore to answer the 
question by saying that we have as much 
right, nay, as much imperative duty, to teach 
religion as we have to teach arithmetic, 
geography, history, science. Nay, again ; more 
right and duty; for these other things, how- 
ever desirable, however useful, are not so in- 
dispensable for comfort of soul. We teach 
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these other things to our children for their 
good, out of our love for them, And we try 
to teach what we have ascertained to be good 
and true and useful, by our best lights. If we 
make mistakes, it is because we are human 
and liable to err. Because food now and then 
disagrees, we cannot stop all cating. We 
must make only greater elforts to ensure its 
healthiness of quality and quantity. So in 
Religion we must make the greatest efforts to 
ascertain what is most indubitable, most in 
accord with the best science, and, more than 
all else, is most approved and agreed in by all 
concerned. This is the very and only way to 
allay those dazing cries and bigotries and 
hostil 

AGREEMENT OF RELIGIONS. That there is 
agreement between the great religions, that 
all teach the same essential truths, their 
promulgators themselves are all agreed. 
We have their clear assurances on this 
point. 

The Upanishats say: 

Gavim anóka-varnānam  kshirasy-isly-éka- 

“varoata. 
Kshira-vat_pashyaté Jnanam, linginas tu gavam 
vata. (UJ 
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The milk of allis of 
De prcieimers whe proces the Truth 
Use many varying forms to put it in, 

But yet the Truth enclosed in all is One.) 


Jama-ó sad-rang 2-80 kbumm-é safa 
Sada o yak-rang gashtah chos ziya. (S.) 


(esus put many cloths of many hues 
Into one jar, and out 
i all their hues rushed of all clean 
white, 

As seven-colored rays merge in white light.) 
Krshoa says, and not once but twice : 


Mama vartm-dnu-vartanté manushiyah, Partha 
‘arvasbah. (G.) po 


(To but One Goal are marching every w! 

All Buran beings hough they sem to wall 
On paths diver that Goal is I, 
The Universal th e Consciousness.) 

This is the one far-off, yet also always very 
near, divine event to which the whole 
creation moves perpetually. 

Kung-fu-tse (Confucius) was a younger con- 
temporary of Lao-tse. Buddha lived and 
taught in India, the younger sister of Chi 
those same days. China has adopted Buddha 
together with Lao-tse and Confucius as her 
trinity of great Teachers. 
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Buddha speaks of past and future Buddhas 
who reveal the same fundamental truths again 
and again for the benefit of humanity. 

Christ says: 


T come not to destroy the law or the prophets, 
but to fulfil them. (2) 


Kyyhna says that the teaching he is giving 
to Arjuna was given by Vivasvàn to Manu, by 
Manu to Ikshvaku, and by many Rehis, a 
alter age- 
Muhammad says: 


bugan. (Q.) 

(This that I am now uttering unto you, 
"The Holy Qurin— it is to be found 
Within the ancient Seers’ writings too 


For disagreement there is none twixt t 
Between these Prophets. All that have been 


38 — THE UNITY OF ALL RELIGIONS 
The Qurin makes this further quite un- 
mistakeable : 
Wa mà arsalnà mir-rasolin bi-lessáni qaumeht. 
Wa kazalika aubaina ilaika Qurinan A'rabi-yal 


3 
The Truth with ease, put in the words they 


now. 
For Pad we made them ia a foreign tongue 
They" "sur would have made obeetion thus 
P tana et tes revela beoe made 
Gear) 

‘The obvious significance of this remarkable 
text is that the essentials are common to all 
religions; that Truth is universal and not the 
monopoly of any race or teacher ; that non- 
essentials vary with time, place, and 
circumstance; that the same fundamental 
truths have been revealed by God in different 
scriptures, in different languages, through 
different persons born in different nations. 

‘And the Prophet adds the positive counsel 

Kul fa 
baina-kum. (0) 
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(Let all of us ascend towards, and mect | 
". Together on, the common ground 
Hi rubs aod peisipies which we all hod) 


So too does the Veda: 


Sensaachchhadhvam, cam-vaiadhvam, 
Sam vo mandmsi janatám. (V). 


(Walk ye together on the Path of Li 
And may your minds al Know the Set Same 
Truth) 
Christianity, through. tbe mouth of Justin 
the Martyr, declares: 
Whatever things have been rightly, sid, among 
‘all mon, are (be property of us Christians. 


Sofis have said : 


fruar e, 

rise 

Ust kat jalwa habab mét hai. 
(But the names differ, beloved ! 
\ll in Truth are only one ! 


In the sea-wave and the bubble 
Shines the lustre of one Sun!) 


Indeed only the names, the words, differ. 
The thing meant is the same, Allah means 
God, Akbar means greatest ; Ishvara or Deva 
means God, Parama or Maha means greatest 
Allahu-Akbar literally means Param-Eshwara 
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or Mahi-Deva. The Zoroastrian Ahura- 
Mazdio, equivalent to the Samskrt Asura- 
Mahan, also means the wisest and the greatest 
God. Rahim and Shiva both mean the 
(passively) Benevolent and Merciful ; Rahman 
and Shatkara both mean the (actively) 
Beneficent. Dasa and Abd both mean the 
servant ; Qadir and Bhagavan both mean Him 
who is possessed of Qudrat, Bhaga, Aishzarya, 
the Almighty; Bhagavin Dis is absolutely 
the same as Abdul-Qagir, the Servant of God 
the Almighty. 

Such isa preliminary illustration of the 
fact that only the languages of the several 
religions differ, and that the ideas meant are 
indeed the same. 

THE Joy OF AGREEMENT. To some 
minds at least, the work of pursuing and 
discovering and clasping to their heart such 
agreements is a great joy. and the opposite 
process of dwelling upon the differences 
alone, a sheer pain. 

As the Süfis say : 

Kbush-tar an bishad ke sicré dil-bare, 

Gufta ayad dar hadise digeraa. 

(It ig a great delight to find 
‘own thought in another mind) 
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As the Bhagavafa says: 
7 pana prasnkhyanam taltvanam kavibhih 
Sarvam ‘nydyyam yukti-mat-tvat, vidusham 
iim asampratam. 


(In varying ways the sages have decribed 
The same unvarying and essential truths i 
There is no real conflict twixt them all ; 

The knowers know the way to reconcile.) 


The most beautiful face cannot see and 
appreciate its own beauty until it looks into a 
mirror, As the Süfjs say, God had to look 
into the mirror of Non-being, a'dam, a-sat, 
shinya, in order to behold and realise the 
infinitely varied beauties that lay hidden in 
Him-Selt. A'yniyatithagtgt,  Atm-adeaita- 
satta, the Truth of the Self's Oneness, Own- 
ness, is realised only by means of Ghairiyat i 
dlabar, Itar-abhase, Poaita-mithyatoa, the 
Falsehood, the Ilusion, of hypothetical, 
nal, Otherness. 


m vacant ipi iss doth show the Self, 
Lin that Salf there is an Otherness 
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The Play, Kridà, Latb and Lake, of God is an 
Inter-play of Love, /shg-bast, Rasa-tt/a, between 
God's Self and His reflected image, an Other, 
the same yet not the same, indeed reversed. 
We cannot realise the full significance of our 
own thoughts until we see them reflected in 
another mind, That is why speakers wish to 
be heard, authors wish to be read, artists wish 
to be appreciated, by others. To cognise an 
idea through the veil of one language only, is 
to see it with one eye only, as it were, from 
one standpoint, in one perspective only. To 
see it through another language also, is to 
see it with both eyes, from many angles 
of vision, through a stereoscope. A new 
fullness of meaning breaks out from the 
two sets of words, and stands forth in 
clear relief, almost independent of all words. 
Communion between two friends brought up 
in two different cultures, but able to realise 
the underlying identity of the spirit of 
refinement and enrichment of life, is more 
interesting than that between friends brought 
up in the same culture. It has the charm of 
a more diverse-sided novelty, of travel in a 
new country, full of friendly hospitality, with 
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scenes, foods, drinks, dresses, manners, 
flowers, fragrances, as beautiful, as tasteful, as 
delicious, as gracious, as those of one's own, 
yet also different. That is why God's L-one- 
ly Self, to vary the mono-tony broke forth into 
infinite multi-tony. 

But underneath, soaked through and 
through, permeating, pervading, holding fast 
together, all that Multitude, remains ever 
the Unity. This js the One Fact to be 
remembered always- 

“In China, when strangers meet, it is the 
custom for each to ask his neighbour, ‘To 
what sublime religion do you belong?" The 
first is perhaps a Confucian, the second a 
t, the third a disciple of the Buddha. 
Each then begins a panegyric on the religion 
not his own; alter which they repeat in 
chorus, ‘Religions are many, reason is one, 
we are all brothers^;"' The critic of one 
temperament will exclaim, “ Hypocrites!” ; 
of another, may burst out, “Old fogeys, 
Is 1"; of a third, unfortunate- 
ly rarer perhaps, to day, would say, “ Just and 


Qrggeter The Place of Chita inthe Religions 
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courteous!”. Experts of different sciences, 
of different arts, wedded and loyal and faithful 
each to his own favorite, can yet admire, nay, 
reverence, if they are real and thoughtful 
experts and not bumptious quacks, the same 
common factor of genius, skill, unremitting 
application, manifesting in all. The poet has 
woll said 


Mockery is the fume of little hearts, 
‘And noble manners come from noble minds. 


‘And again, 
Lot knowledge grow from more to 
Vis Temper YT 
Should shoot bevond er tack an te 
Procures ta the lode of hell. (TENNYSON) 
“The teaching of sects,’ said Lu Shun 
Yan, a distinguished Buddhist scholar, ‘is not 
different. The large-hearted man regards 
them as embodying the same truths. The 
narrow-minded man observes only their 
differences.” . . . “The wisdom in all 
ages, entering into boly souls, maketh them 
fiends of God, and prophets "^ 
Tatraqa dar nate bus 
aii ra iasant bowed. (5) 
m 
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7 The soul of Oneness is the soul of man, 
‘The soul of all-inclusive sympathy, 
Of unity and of non-separateness.) 


The Arabic-Persian word for man, insan, 
(from ins, uns, sympathy), means etymologi- 


cally ‘the friend of all,’ ‘the lover of 
kind,’ the ‘ gentle-man’, So the Samskrt word 
arya (rom r, to go) means ‘the person to 
whom others, when trouble befalls them, go 
for relief,’ * he who is approached for help '. 
Sarva-bhotéshu yen-aikam bhivam avyayum 
‘thsbaté, 
pem vibhaktésbu faiifdnam sattvikam 
Prihakivéna tu yali&dnem nant-bhavan prihag- 
vidhân, 


Vetti sarvésbu bhötéshu tajjħðânam viddhi 
Täjasam. (G.) 


{Theough all forms whatsoever runs One Life, 
Immortal, making indivisible 

All those that 'endlessiy— 

The higher, sattik wisdom seelh thus. 

But that which takes the separate-seeming many 
‘As many only, separate for ever— 

‘That sight is of the lower rajas mind.) 


‘THE ESSENTIAL AND TAE NON-ESSENTIAL. 
That all the creeds and practices, all the 
parts, of any religion, are not equally 
important, not essential, is patent. All 
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religions themselves make distinctions between 

the obligatory and the optional, the mokkamaf 

and the mushabihaf, the nifya and the kamya, 

That duty varies with time, place, and 

circumstance, is also plain, and is plainly 

stated too in all religions. 
Désha:kala-siitandm Dhedair-dharme vibhi- 

‘yal; 


Anyo Gharmah same-stbasya vishame-sthas- 
‘yu ch-aparah. (MDA) 


(Changes of time eid place and circumstance 
Always causo the duties too. 

‘The law for men is one in time of peace 

‘And quite another in calamity.) 


Muhammad also has said : 


faminun man v 
fna omera behi raja. (H. Tirmizi! 


(Ye now ace in an age in which if ye 
Shirk even one-tenth of what is ordained 
Ye will be ruined, After this will come 
A timo when he who will do e'en one-tenth 
‘Of what is ordered now will be redeemed.) 
The greatest of all Saft writers, Maulana 
Jalal-ud-din Romi, has used strong language 
in distinguishing between the essentials and 
the non-essentials of religion. Describing the 
‘purpose’ of his work, the famous Masnawt, 
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which is accepted by the Musalmin world 
generally as next to the Qurào itself in 
holiness, he says: 
Man ze Quran magz c bar-dashtam, 
Ustukban rà bar sagan andakhtam. (5.) 


(Ph marrow from the Quran huve T drawn 
id the dry bones unto the dogs have cast.) 


Jesus has a similar saying about “ casting 
pearls " before those as yet unable to appreciate 
them, Krshpa condemns in very plain terms 
those who are always harping upon outer 
ritual and neglecting inner wisdom, 


Yam imâm m vácham pravadanly- 


Even the benevolent Masters have to use 
‘strong, almost harsh, language, now and then, 
when it is necessary to shake very heavy 
inertia! 

THE NATURE OF RELIGION. But in order 
to make our investigation, very brief and 
merely suggestive as it must be here, some- 
what systematic, we should try'first to 
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ascertain, even though only rapidly, the ams 
of what is called religion. 

The word religion, which is in use in the 
(Christian world, is derived from Latin words 
re ere, or ligare) which mean 
bit “back”; that is to say, it means ths 
which binds human beings to each other in 
the bonds of love and sympathy and mutual 
rights and duties, and binds them all also to 
God, endeavouring to lead them back to God— 
from whom their disposition makes them 
stray away again and yet a 
following of the objects of the senses—and to 
keep their minds fixed on that Supreme 
Principle of Unity amidst the press of all 
their daily work, in order to enable them to 
do that work with proper balance, righteously. 
The power to bind together the hearts of men 
to one another by the common bond of God, 
the all-pervading Self, is the power to give 
birth to, and to nourish and maintain, a high 
civilization. The corresponding Vedic word 
is Dharma, trom Dhr, to hold and bind to- 
gether, which has exactly the same 
significance. The word /s/am 
and noble meaning which is, indeed, by 
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itself, the quintessence of religion. Derived 
from salm, peace, shdnfi, it means the “ peaceful 
acceptance” of God, the calm resignation and 
“surrender” of the small self to the Great 
Self, the letting out of egoism and the letting 
in of God; “Thy will be done, O Lord! not 
mine"; whence only the mind, the heart, at 
peace with itself and with all the world, This is 
the essence of Christianity also; and Christos 
means the “ anointed,” the “ bathed in Divine 
Wisdom,” whence only the replacement of the 
small self by the Great Seli. So Vaidi 
Pharma etymologically means the Religion of 
Knowledge; and Sanafana-harma means the 
Nature, the Way, of the Eternal Self. The 
other Islàmic name for religion is Afashab, 
which means the “Way,” iz, the Way of 
Righteousness, the Path to God and Happi- 
ness, Dharma is also a triple Way subdivided 
into three intertwining Marzo or Paths, of 
Knowledge, of Devotion, of Works. Buddhism, 
is we have already seen, also describes itself 
Middle Path, and, again, in greater 
as the Ashtanga Arya Mérga, the 
Noble Eightfold Path. Christ has also said 
"I am the Way, the Truth, 
‘ 
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Shinto, (the word is said to be Chinese), the 
ancient religion of Japan, now practically 
merged into Buddhism, is Kami-no-micki, 


dwelling spirits—all sparks of the One 
The name of the religion given by 
Lao-tse to China is Tao, which, again, means 
the “Way”. In every case what is meant is 
the Way which leads to happiness, to peace, 
to freedom from bondage to doubts, freedom 
from fear of pain and death, by leading to the 
God within, ic. to the realisation of the 
identity of the individual with the Universal 
Self, whence illumination and assurance of 
Immortality. We have seen before that so 
long as men fear pain and death, so long will 
they necessarily crave religion. It is the 
climax of religion itself which, by proving 
that all our pain is self-inflicted and by 
annihilating the fear of annihilation, can 
abolish the need for religion. When man has 
found God, his own Eternal and Infinite Self, 
and has thrown away his smaller self, he hi 
himself become the Life, the Truth, the Way, 
and no longer needs any other way to God. 
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THE THREE AsPECTS OF RELIGION. We 
may distinguish three main parts or aspects 
in all the great religions. In the Vaidika 
Dharma, they are expressly mentioned: the 
Jiana-Marga, the Bhatti-marga, the Karma- 
mürga. Generally corresponding to these are 
the Haqiqat or Agayad, the Turtgat or /hadat, 
and the Shariyat or Ma'in of Islam, 
Gnosis, Pietas, and Energeia; the way of 
Knowledge or Illumination or Gnosticism, 
the way of Devotion or Pielism or Mysticism, 
the way of Rites and Ceremonies and Works 
of charity—these seem to be similarly 
distinguished in Christian theology, and to 
have the same significance. In the Buddhist 
Eightfold Path, the three most imports 
under which the other five may be classified, 
are Right Knowledge, Right Desire, and 
Right Action—Samyak-drshti, Samyak-san- 
kalja, Samyak-vyayama—which are the same 
things as the three Vaidika Mars The 
Jaina teaching is the same: 


‘Samyag-darshana-jfana-charitryani M oks! 
‘margah. (Umi-swati, Fatte-artha Safra. 

(The Way to Liberty is Right Desire, 

Right Rrowiedge, nd Right Conduct- tree 
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Darshana here stands for ichchha or bhakti 
and charitrya tor triya or karma. - 

In these three words, knowledge, desire, 
action, jidma, ichchka, kriya, or ilm, kbwa- 
hish, fa'l, or af, irada, a'mal, we find 
indicated, in terms of psychological science, 
the reason why all religions have this three- 
fold nature. The human mind bas three 
aspects. Human life is one incessant round of 
conscious or sub-conscious knowings, wishing: 
and doings. Only if we know rightly, wish 
rightly, and act rightly, can we secure happi 
ness for ourselves and our fellow-creatures. 
Religions teach us what are the most import- 
ant items under each of these three heads, 
and how we may secure them, 

Civilizations are also, correspondingly, 
made up of bodies of knowledge, science, 
learning, of special tastes, aspirations, ruling 
passions, and of characteristic ways of living, 
behaviour, forms of enterprise. The larger, 
the more varied, the more carefully ascertain- 
ed the Knowledge; the nobler, the more 
aesthetic and artistic, the tastes and aspira 
tions and emotions: the more refined the 
ways of living and the more humani 
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and wide-reaching the enterprises and a 
vities—the greater and higher the civilization, 

Thus does the quality of every civilization 
depend upon its working out of the threefold 
principles of its religion. 

THER RELATION TO EDUCATION. Edu- 
cationists also have always to bear in 
mind the fact that the pupil is a unity of 
intellect, emotion, and physical body, an 
that that education only is good which 
informs the intellect with useful knowledge, 
disciplines the emotions and the will into 
a strong and fine character, and trains the 
body into hardy health, active strength, and 
handsome shape. 

This trinity is also 400d, nay, very necessary, 
for educationists to bear in mind for another 
vital purpose, if the indications in the old 
bcoks be right. In modern educational theory 
and practice, while, no doubt, some valuable 
additions have been made, in the way of tests. 
of degrees of intelligence, attention does not 
‘seem to have been equally given to the testing 
of the kinds of intelligence, i.e, of tempera- 
ments; whether the element of knowledge 
predominates in the pupil, or of action, or of 
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desire. Yet without such testing, the secret 
of the discovery of the vocational apitude’of 
the student, and of appropriate education and 
subsequent proper fitting into society, is not 
likely to be found. Expert details not unoften 
swamp vital principles, in science as well as 
in religion. 

‘Tae Way OF KNOWLEDGE. The Hagayag, 
basic ‘truths,’ Dagéyag, ‘deep’ things, 
Ma'arifat, the ‘knowledges,’ A'oayad, 'be- 
liefs," which form the object of the Jiiana-kanda 
of Religion are but few. Nay, there is but one 
ultimate Truth. The errors are numberless. 
There is but one straight line, he shortest 
ince, between two points. The curved Ii 
between them are beyond count. All that is 
true and right in knowledge, in feeling, 
conduct, is but corollary of the one Truth. The 
whole of geometry is pre-contained in the 
definitions, the postulates, the axioms. A 
Samskrt verse says that the whole of arithmetic 
is contained in the rule of three. 


Sarvam {rai-rashikam päti. 


And the whole of religion, the whole 
of philosophy, the whole of science, is 


KNOWLEDGE: THE ONE TRUTH 55 


contained in the Rule of Three also, the 
Trinity-in-Unity, God-Nature-Man. 

1. Gop. The one basic Truth of truths is that 
Man is in essence one with God; that Nature 
God's Nature, the unchanging Self’s ever- 
changing garment; that the meaning and 
purpose of life is that God has forgotten 
himself into man, and that man should 
remember himself into God in ; that Spirit 
has entered into, put ion body of, more and 
more dense Matter, along the Path of Provr/fi, 
Pursuit of sense-objects, Av-aroha, Qaus-i- 
Naziil, the Arc of Descent, and has to rise 
jain to ItsSelf along the Path of Niertti, 
Renunciation, Aroha, Quass-Urhj, the Arc of 
Ascent ; that Allah, the Universal Self, has 
individualised It-self, has superimposed upon. 
Tts true Ayniyat-ichagigl, Shuddh-adeaitaté, 
an illusive Ghairiyaf-i-fabári, Mifhya-itarafa, 
that Brahma, Param-dtma, Khud: urakkab, 
* All-including God, has imagined Itself by 
Mayavie will into Jiva, Jiv-arma, Khudá-i 
muayyan, ' particularised god,’ and has to realise 
Itself as Universal Self again. All the religions 
state this Truth, in different ways, and also 
say that it is very simple, yet very difficult, 
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too, to realize—because we are too strongly 
interested yet in errors, and do not wish to 
turn to the Truth. 


Gist dunya? As Kooda ebat 

ma'ssh o nuqra o farzand o zan. 
Ni gon thd Vo riy s ze deny be i 
Ke gum-gashtaé kbwésh rà bax alt. 


{The world is bu orgertaloess of God + 

Ìt is not wife and child, silver and gold. 
Who trom this world did turn his face away, 
He was not lost ; indeed, instead, be found 
Mie fone rgo and lst Self again. 

No veil serves His Face of Light 
‘Thou, my heart !, by thine own sell-ness, 
Art enwrapped in darkest night.) 


Krghoa says the 


Manushyindm sahasreshu 
Kashchid yatati sigdhayé. 
‘Shradiha-mayo-yam purushah 
Yo yat-shraddhab sa éva sab. 


(One, here, one there, from among myriads 

Forth on the quest of Me, hidden in all! 

Bt be who secti Me with heart resolved, 
He surely findeth Me, his inmost Seli 


Ye cannot serve God and Mammon both. (8.) 


me: 
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Ham Khuda khwahi wa ham dunya-idan ; 
- e kbasal-ast o mubal-ast o junan! (S.) 


(That Hos shoulást seek for God and this 


‘budhab, b 
Teb irs jaeand-yaktam muktam itsabhidhr 


(Bound by mundane desire, the mind is bound ; 
Freed from that same desire, the Spirit in free. 


But, 
VUE ict 
E 
Etad-éva viditwa tu yoyad-ichchhati tasya tat. (U.) 
(Knowing the Truth, whate'er ye wish ye find.) 


Khuda ko paya to kya na. 
Khuda mila to sabhi mila bai. (5) 
(If ye find God then ye have found all things.) 


The greatness of learning which constitutes 
‘expert medical science is very imposing and 
commands great respect. The simple counsel 
to use pure air, pure drink, pure food, does not. 
Yet, at the best, the former can only cure 
disease, and, at the worst, creates new diseases. 
The latter will promote health and prevent 
disease always. But pure air, pure drink, 
pure food, simple though they be, are not easy 
to obtain under artificial conditions of life. 
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So, as the religions say, man having 
emerged from God, wanders round ahd 
round for long before he thinks of going 
back again to “God who is our home,” nay, 
who is our very Self. 

That the Ved-anta, the crown of the Veda, 
“the final knowledge,” teaches this, is wel 
known. But the Christian Scriptures also 
say lo men 


Know ye not that pe aro the templa of God, and 
the Spirit of God dwelleth în you? (8) 


The Quran also says: 

Wa fi aniusekum e-fa-Ltobserün. (0) 
| (Lam in you but, blind, ye see Me not) 
Safis have sung 


Ba wujpdé ke mushdae t6ea nal b. 

Sathe Masahaf pai likhà (ht, mujhe ma'làm na 
tha. (5) 

(Although the great glad news of Thee is weit 
nly upon the Qur in's holy page 

* Nearer am | to thes than thine own heart — 

My eyes blinded with selfishness, saw not!) 


Satis declare that the well-known Kalema 
of faith, the Maha-vatya, the Logos-word, of 
Islàm, in terms of the third person, sis., 

La ilah il-Allab, (Q) 
(There is no god but God), 
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is meant only for the younger souls who are 
not yet ready for the inner teaching; and that 
the real Kalem is in terms of the first 


m-Allabu 1a ilaha illa Ana. (0) 


|. verily the T, the Self, am (is) God ; 
lone other than the Supreme Self is God.) 


This, as said before, is the one teaching 
that all the prophets, rshis, malis, rashis, 
avataras, messiahs, give to the earnest and 
seeking souls, “the whl-i-di/, ‘the men of 
heart,’ the souls who are ready to receive the 
ilm-insina, * the doctrine of the heart,’ dagayag, 
the esoteric doctrine of the Mysteries, or para 
vidya, * the higher Knowledge," rahasya, guhya, 
‘the Secret,’ as it is variously named in the 


of the page,” 
* the letter,’ the afar the lower know- 
ledge,’ which only, as yet, the younger souls, 
the ah/-i-daul, *the men that seek worldly 
wealth,’ can apprehend and utilize. 

As the Safis say : 
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For him God is not He, nor Thou, but I. 

How may I take for guide upon the Way 

ne who himself away from it doth stray? 
ig content to ay God is, while T 

Ao desde unit God ant" cim ay 


This is only an expanded and more poetical 
version of the Samskrt verse : 


Ai Brahmdti hl wa, paroksham janam 
Ain “Brahm: ehé vele. aparoksham tad 


wehyaté. (0) 
(Who says only “God is*—he sees a screen; 
He who can say “God am —he, sure, bath 


With reference to the distinction between 
parotsha and a-parokska, direct knowledge 
and indirect knowledge, Arabian philosopher 
have sai 


Al ilmo ilman, matba'un wa masmo' ; là yan-fa 
almasma" ezà lam yakum Il-malbü 


(Knowledge is of to Kins, that which i 
An it witch i tet in the tee; 
The heard yields not fl fruit until it comes 
Home to the soul by some experience.) 


Har ko ri dar jan Khuda bi-nihad mabak 
Har yaqin rà baz danad a ze shak. (3.) 
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[A touchstone God hath placed in every heart ; 
It separates, with surety, False from True.) 


The Christian world knows this touchstone 
as Conscience, Intuition, the Inner Monitor, 
the still small Voice of God, etc. The 
Vaidika (now called Hindü, or better Arya) 
refers to it in such expressions as: 


Helayén-abhyanujiatah; Manah-polam sama- 
Char; Swasya cha priam  Atmamah; 
Kshitrai&o n-àbhishankaté: Yamo dóvo . . + 
hrdi sthitah. (M) 


‘Satam hi sandcha-padeshu vastushu 
Pramanam-aptah-karana-pravrttayah. 
(Shakuntali.) 
(That which the "heart permita; which the 
E rer ME 
The “ inner organ " of the good is guide.) 

Our knowledge is obviously of two sorts, 
(1) that derived from personal first-han 
experience, a very small portion, but the 
most certain, and (2) that based on the 
testimony of others, far the larger portion. 
In Samskrt philosophy, the two are called 
Pratyatsha and. shabda or agama, that which 
has ‘come’ from others. Arabic-Persian, 
mats? and masmi’, also, with a slight 
difference, ma'gi/at and mangi/af ; in Euro- 
pean, direct and traditional. 
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Vhé alannasi hujjatain, zahiratun wa 
batiah Fete e-akapbiya war- 
asti s hujjat-el-batina be-alcaal. 

(Two proofs are there of Deity, for mens 

‘The outer is the prophets” witnessing, 

‘The inner is our own rational mind.) 


In the case of one's own intelligence and 
pratyaksha or direct observation, again, two 
kinds (or rather degrees) are recognised by 
all. Christians speak of intellection and 
intuition; Vaidikas, of. sadharaya-jftana (ordi- 
nary knowledge) and yaga-ja-jAäna or samadhi- 
iäna, or prafibha:jrava (knowledge born of 
yoga, or samitihi, or pratibha); Musalmi 
ilm-icladunnd, or timsiowahbs, or -majlani, ot 
/hami, or -lashfi, Ot -ishrāg, (Le, sudden, 

irational, illuminational, risen like the 
Sun), and im-intasabi, or ~itfisal 
or -isfi 
mentative, inferential, pedestrian). 

The well-known Silt exclamations, An-al- 
Hag, Hag-tu-i, Qalab-ul-insan bail 
are exact equivalents of the Upanishat utter- 
ances, Aham Brahma, Tal [sam asi, Esha ma 
Atma antar-hrdayé, Hrdi ayam tasmad hrda- 
yam; “I am the True, the Real, Brahma, 
Haq; That thou art, too; the heart of man is 
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the abode of God”; and of the Biblica] decla- 
ration: “ Ye are the temple of God.” Khalifa 
Ali declared : 

Qalab-il-momin a'rsh-Illabi. 


(The heart of him who knows, and so believes 
ith full assurance, is the throne of God.) 


Christ said: "I and my Father are one. 
The Old Testament of the Jewish faith, 
especially the Book of Issiah, also utters this 
same great kalemd, this maÁd-valya, logion, 
repeatedly, vis., “Lam, (ie. the Self is) God 
and there is None-Else ". 

That the teachings of Buddhism and 
Jainism, on this essential point, are identical 
with those of Vedanta, goes almost without 
ying, for those who do not revel in discover- 
ing minute differences. In one of his 
udanas—shultahiyét as the Sifis call them, 
ecstatic utterances of overflowing joy, joy 
of realization of identity with the Supreme 
Self of all—the Buddha, arising from samadAi- 
trance, uses words which are the words of the 
Upanishats, but in their Patt form : 


Védanta-go. wushita-beahma-chariyo dhamména 
sa Brahmano Brahma-vidam vadeyya. (Uduna.) 
(He who successfully fulfils his vow 

Of continence in body and in mind, 


64 THE UNITY OF ALL RELIGIONS 


‘Aad has achieved the final knowledge, he 

Acquires the sight high Brahma to declare 

To others who would walk the Path ; be may 
Give to himself the name of Brahmans.) 

In a similar mood of exaltation, Ashlàvakra, 
long before the Buddha, cried out: Aho Aham / 
namo Makyam !, and, long afterward, Bayazid 
Bustimi re-echoed him, Subhani ma dzama 
shani, “How wonderful am It, Salutation 
unto Met, How great is my glory ! 

The Ormazd Yasht, of the Zoroastrian reli- 
gion, declares: "My first name is Ahmi, 
(Samskri, Asmi, ‘I am’).” The Bible too 
says: “Tam that [am . . . Tam hath 
sent me unto you"; (Exodus). The words 
* Lam hath sent me" are very noteworthy. 

The sayings of Vedanta and Tasawwuf are 
so similar as to be almost indistinguishable 
when translated into a third langu 


(O pilgrims for the Shrine! Where go ye. 
here 


Come back! come back! The Beloved is here! 

His presence all your neighbourhood doth bless ! 

Why will ye wander in the wilderness ! 

Ye win ace seeking God! Yourslves are He! 
Ye need not search! He is ye, verily 1 

Why will ye seek for what was never lost ? 

There is naught-else-than-ye! Be not doubt- 
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_ Sig rise ae in their hoari, the as of God, 
"lod 


They sock t find Him in some outer spot} 


The originals of this translation are: 
Ai s Sea ta kuja éd, aah 


(Shams Tabriz.) 
Shiva nani shoe, pinna va sg 


ms sh ibt mà 
‘ae pipe m yanti, le marganti 
The Upanishat-expression, Eam cea Advift- 
yam, " One—not a Second," is to be found in 
the Bible (Ecclesiastes) also, and is echoed in 
Tasawwuf exactly : 
Ha iva ke bar zamin royad, 
ahdaho 1a sharik-i-lah £oyad, 
Each single blade of grass tha s 
(Each sind grass that sprout 
gPrisims that ^ am One and Qne alone. 
other anywhere than 
‘Tift be yous bare all One One Life) 
That only is True, Real, Haq, Sat, which 
holds true and abides the same in all three 
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times, past, present, future, in all three 
spaces, behind, here, before, unchangingly. 
That which is not, but is imagined or said to 
Be, as if it is, that is unreal. That which at one 
time is and at another is not, or was not and 
now is, or is and wil! nof be—is hall-true and 
hali-false. That which always is—such 
one is True, Real, wholly. And Naught-Else 
than I is such. 1 is I in all times, all spaces, 
all conditions. 
Magabie-yoge tala, si-tgimish anda. 
Noel p-stam-dty-éuha Samvid-dka Svayam- 
Same vyabbich&masio maiva drsht-osti 
[x ra ta irashta shishtah Samvid- 
(Parinas.) 


(In all the. iei years, ages, eons, cycles 
"ast and to come, countless tels, 


Embodied as that Seif-same Consciousnoss).' 


271 dede boy il ay al tea the at hat thare 
ine he did noe eres T 


rites sf hia a and caa ta s bok, On Lacan, pill 
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N-Atma jajdna na marishyati n-sidhaté-sau. (Bh.) 
‘The Self is never born nor dies nor grows.) 


Lam yalid wa lam yula 
Kullu shayto haliken illa Waib. (Q.) 


(Neither begetter nor begotten He . 


Al things are mortal but the Face of God, 
fils Seit the primal moveless Cause of all.) 


‘Yad-aparindmi {ad-akiirwnam. (Nyaya.) 
(What changes never never has a cause.) © 


“What is, incorruptible must also be un- 
senerable.” (Western philosophers.) 


‘This Self is Self-luminous because, clearly, 
nothing else can illumine It, It illumines all 
else. Eyes see sights and ears hear sounds ; 
but who sees the eyes and who hears the ears ? 
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They obviously do not see and hear them- 
selves. / am conscious of the eyes and'of 
their objects, of the ears and their objects. 
Indeed / see and hear, rather than the eyes 
see and the ears hear. They are only the 
instruments I use. 

La todrikul-absá wa hu yudrikul-absār. (Q.) 

(Eyes do not see Him, but He sees the eyes.) 


Suspe sbrotram manaso mano ra 
be. "vicam aa w prinasya prinash- 
Chakshoshashechaksbuh: (UJ. Pe 
(Hearer of ear and Speaker of all speech, 
Sof arsena Mentor ot ine 
‘The Sell i verily the Life of life) 
Kuntu sumadal-luz Yanna 
Wa scabra lae atia bin (0) 
(1 do become the eer by which bo hears; 
‘And T become the eye by which be sees.) 


Yo vid-idam shrnavan-tti sa Atma shrav 
sbrotram, darabandye chakahub, sandhaya dha: 
{The Self, thinking the wish to hear, became 

e ear; lo see, the eye ; to smell, the nose...) 


Na tatra vag-gachchhati, na chaksbor, no mano, 

na vidmo, na viinimo, alh-aitad anu shish ad? 

anyad cva tad viditad-ath-aviditad-edht (U). 
(geh sache not the Self, nor eye, noz min 
IS pu kanma. or ied set aiaa a 
‘The Knower nor unknown nor known can be.) 


BEYOND ALL SENSES 6 


Ai bar-tar az khayal o qayas o gumán o wahm 
Maz har che gufts-ém o shanid-ém o khwanda- 


‘in. (5) 
(Thou art beyond all thought, conception, guess, 
Imagination, ves, and fa nin 
Al we have spoken. heard or read in books i 
These deal with Objects Thou. Subject of al) 
Agbryzetre vibes tit 
Nievibhage-chiticove’ kevala. (Sentshépo- 
Sharireka) 


(i marvellous Ubique SeLconsion 
Alone is Subject-Object both at once, 
Jt knows it-Seli and knows all-Else also.) 

The Universal I, the Supreme Self, God, is 
indeed Unique, One-without-asecond, A- 
deittyo, La-sdni. There is No-thing Else like 
It, or beside It, or except It, nothing ma- 
siwa-Allah, ghair-as Kkadt, Atmanah itarat, 
Brakmanah anyat, "other than God,” “ else 
than the Self”. Itis Aajmia' 4-ziddain, Sarva- 
viruddha-dharminamishrayah," the locus, the 
reservoir, of all contradictions, opposites ". 


vss 


‘Tasmai samun: viruddba-shaktay: 

Namah parasmai ‘Vedhase. (Bh). 
(To Him who wieldeth, in th' eternal Play 
OF the World- Dama, mighty, turbulent, 
Opposed, and ever-baitling wondrous powers 
— We offer salutation to that Self.) 


Aham Atma, Gujakésha!, sarva-bhot-Ashaya- 
sthitah, 
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m adish-cha, madhyam cha, bholinám anta 
iar] x m 


(am th Selt abiding in all 
the beginning, middie, end ofall 
Hu-wal-Awwal, Ho-walAtbig, HucwarZahie 
Hocwal Diti wa Ho-md aia kulle sayin Onde (0 
(Bein be Piest, He is th Last also, 
it the Outer, He the Taner toor 
‘The Manilest and yet Unmanitest 
‘he Lord and the Ordainer of all kings) 
Tam the first and the ast... T am the alpha 
and the omega (2). 


“1” is the Ahad, of which nothing can be 
predicated, not even existence or non-exis 
tence, Zatisädij, Zii-muflag, Mungat 
isharat, Lé-ba-shart-i-shai, Shuddha, Nir-guna, 
Nir-vishésha, Nir-avachchhinna, Absolute 


N-Asad.asin-no-Sad-asit. (R-Veda). 
(Neither Non-being nor was Being Then.) 


Na san-na ch-tsan-na tatha na ch-inyathà 

Na vate wyatt na ch-avabivate. 

Na varhata n-apsvishoddbate punar- 

Vishal "Baramarihefatshocam, 
Assis Movolptdess anochchedum shi- 


p — 
gamam. (Nagarjuna, the Buddhist). 


n" 


It is not thus nor is it otherwise, 
It takes not birth, nor grows, decays, nor dies, 
purity away, 


{Means not any one thing nor yet many, 

Tt cometh not noc ever doth I do) 

Syad asti, syan sli, syad, 
ayad aevalavyah, vadasi ch Avakjavyah, 
Eni chalet cha dii ch- 
Avaktavyal- (Jaina writers) 


(Perhaps Iti be I is at 
ig or maybe I 


a 

Firm 
E 

And is not and unspeakable also !) 

Tad citi, Tan-n-aijati, Tad dare, [ad u antike, 

Meier eem 
d 

en d 


And yet it is without all ti 
Anirvachaniyam. (Vedénta.) 
(The Self indeed is indescribable.) 
This so indescribable I cannot be proved by 
anything else. The “I” proves whatever else 
is provable. Nobody saw the “I” being born or 
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dying. Bodies are seen being born and dying, 
never an “I,” the ^I". “1” only can see 
“1” being born or dying; Consciousness only 
can be conscious of consciousness originating 
or ceasing; which is a self-contradiction. 
“ Another's consciousness," “ another-consci 

‘ousness,” cannot be conscious of “ My consci- 
ousness,” of “ I-consciousness,” beginning or 
ending; that is a self-contradiction. 
The fact is that the Principle of Conscious- 
One, Universal, all-pervading, 
ithout parts, without break. The 
appearance of separate individual selves, of 
parateness, [a/rogà, bheda, is an illusion, is 
the great ja’? of the Ja'el, the maya of the 
Mays, as the appearance of bubbles and ripples 
and waves and billows in the ocean, separate- 
seeming yet inseparate from the ocean and 
each other. There is no " Another-conscious- 
ness”. There is One Consciousness animat- 
ing all material forms. The methods, the 
degrees, the kinds of manifestation are infinite- 
ly different in the infinite forms. That 
Consciousness appears as now sleeping, now 
waking, in this form; or as giving up that 
form; or as taking up another. It never can 
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conceive itself as beginning or ceasing. What- 
evér point of time, in the past, or in the 
future, a few seconds away or trillions and 
quadrillions of years distant, it may try to 
conceive itself as ceasing or beginning at—it 
is already present beyond and before that point 
of time; it includes that point of time, 
with all the intervening period, within its vast 
embrace, and reaches infinitely still beyond 
on both sides. Truly is this Self-consciousness 
Unique, vaster than the vastest, smaller than 
the smallest. 

Iniversal Being, Hasti-i-mutlag, Satia- 
sdmanya, is the summum genus of the logician, 
jins-ia’la, pard-jati. At the other end are the 
smallest particles, atoms, electrons, protons, 
ions, or whatever else they may be called (— 
and neither the largest nor the smallest can 
ever be reached in any given time and space, 
for the infinitesimal is also infinite—), ayu, 
zarra, the summum individuum, tashakkhus- 
i-adma, para-vishesha. This I is both Uni- 
versal Being and ultimately, 
cular in-divis-ible in-divid-ual. 
as well as Infinitesimal. What is the proof 
of Universal Being, of “Is,” est, hast, ast? Is 
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it not I, My Consciousness, “Am” ? Am I not 
present everywhere and everywhen? What- 
ever significance, smallest or vastest can be 
assigned to these two words is already within 
My Consciousness. "Am" is the proof of 
"Is"; not "Is" of "Am". The only Being 
that we know, for certain, without a possibility 
of doubt, is My Being, “Am”; all other 
beings, all other existences, have only such 
and so much existence as My Consciousne: 
of them gives'to them. What is the proof of 
the most utterly particularised being? Again, 
nothing else than "Am," "lam". For, 
obviously, nothing is more indivisible, more 
immediately, positively, definitely other-re- 
pudiating, more completely distinguishing 
itself off from all ‘ others” than ‘I,’ my feel of 
‘personality,’ here and now. Yet this so 
extremely compressed and limited ‘here and 
now and thus’ is infinitely expandible to 
“anywhere and anywhen and also anyhow ’. 
Whatever stretch of space or time or wealth of 
‘experiences I bring into my consciousness, my 
imagination, I enve/ope it all. 


‘Wasea’ Rabbona kulle shayin ilma. (Q.) 
(God-consciousness envelopeth all things.) 


GREATEST AND SMALLEST 15 
Aporantyán mabato mahtyán (U) 
~ (Greater than greatest, smaller than smalle 
I say, “I am a human being"; | become 
identified in interest and sympathy with the 
whole of the human race, some two thousand 
million individuals. “Iam an Indian "—my 
consciousness at once contracts to three hun- 
dred odd million. “Iam Bhagavan Das alias 
Abdul Qadir"—it shrinks immensely with 
immense rapidity to a single lump of a few 
score pounds of bone and flesh and blood, "I 
am a living: being"—it suddenly expands 
infinitely to embrace all the universe, for there. 
is not an atom of matter that is not alive, not 
pervaded by the Spirit, by Consciousness, by 
Lite. 
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There is a danger, a great danger, that man 
in trying to find identity with God, the inner 
Spirit of all, may deliberately identify himself 
with the Satan of the outer flesh of his own 


rhmteyen sti raga; 
pene bayanya cb Charat 


THE WORLD-MEMORY 7 


body ; as is illustrated by the story of Indra 
and Virochana in the Upanishafs, and of the 
fall of the archangel Azaziel into the state of 
Satan in the Christian and Muslim legend," 
‘The consequences of this subtle error are 
endlessly disastrous; as when the public 
servant commits the grievous mistake of 


Ihe apt pverence fc the sucitestaion o Gud 


E 
"person ond roman of 
iain, Fw ui 


ien Penn La e feed Tablet (a 
Hif, Marry, Unicel Mid, i wea i eve re 
reversed pant, ren and Vator’ Sit ai 
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regarding himself as the public master, or the 
trustee makes himself the proprietor, or the 
bas f the social organization is shifted from 
vocational temperament and aptitude to heredi- 
tary caste. The greatest blessing then 
becomes the most infernal curse. In earlier 
times, this sacred truth was not always 
preached publicly, lest it be not understood, 
but turned away from, and so put to shame, 
by those not interested in and not ready { 
or, becoming cheap, be treated with levity and 
ridicule by the lightzninded in whom 
familiarity breeds contempt, or, worst of all, 
being disastrously misunderstood, breed 
arrogance instead of humility, hateful scorn 
instead of love. But the conditions are 
different to-day. The general level of in- 
ence is much higher. The opposite error, 
of sensual and proud egoism, is rampant. 
Corrective counsel is greatly needed and is 
‘more easily applicable. Argument has a 
freater chance. Finally, there seems no 
other resource, no better alternative, for 
fighting the forces of darkness, whose chief 
weapon is false propaganda, than to try 
to spread right knowledge. The very purpose 
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of genuine religion is to guard man against 
such perversion, to lead him from the small 
self to the Great Self, from sinner to Saint, 
from selfishness to selflessness, from darkness 
to Light, from untruth to Truth, from evil to 
Good, from Satan to God, from khud to 
Khuda, from matter to Spirit, from the third 
person to the First, from jivàtmà to Param- 
Atma, from egoism to Universalism. 
Sciénce also no longer denies this first and 
most important truth, of the Universal Self, 
the all-pervading Principle of Consciousness, 
Scientific materialism is dead. It is generally 
recognized that Consciousness is indefeasible. 
It proves the existence of matter and of the 
senses which perceive matter. It cunnot be 
proved by the senses or by matter. It 
illuminates itself as well as all sto things. 


Beahma sarvam avrtya tishth 
aaya Bhaad ervan slam vib, (UJ 


(Brahma al 
All things 
Allabo be kulle shayin mult. 
‘Allaho nor us-samavati wal ard. (QJ 
(Allah surroundeth and eneloseth all; 
is light illumineth all heaven and earth.) 
In. Him all things live and move and have their 
being. ( 


enveloping al thin 
- s, illumined by Its light.) 
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Obviously, Consciousness, God's Conscious- 
ness, Man's Consciousness, the Self's Con- 
sciousness, includes, encompasses, illumines 
all things. ‘To be’ is ‘to be known’; to 
know is to recognize and thereby impart 
existence. Esse est percipi. Vidyaté (is 
known) is vigyat (exists). 

Kéchit, Kama vadanty-éonm, Sva-bhavam 


ré jana, 
ue Kalen, peré Dein. Puma Karam 


(Bh, M., U) 
This Consciousness, this I, is behind every 
name and form and act. 


A, (Some call It Karma, some Self-Nature name It, 
Some call It Time, and others call It Fate, 
Some say It is th’ eternal Urge and Surge 
Of Prime Desire, some name It Agni too, 

‘The Luminous Fire which leadeth all to Self, 

Some name it Manu, Universal Mind, 

Some Praia-pati, Lord of Progen; 

Some Indra, Chet of all erat Netare-Forces, 

Some Brahma, Vast, Eternal, Infinite, 

Which as the i, the Universal Self, 

Hidden, yet Manifest too, Everywhere 

Wears, bears, and does, all forms and names 
‘and sets.) 
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In the Chinese religions It is called Yi (the 
Changeless Principle of Change), T'ien 
(Heaven, Heavenly Destiny, Divine Ordain- 
ment, Fate), T’ai Chi (the Great Ultimate or 
Origin), Ch'i (Universal Energy), Tao (the 
Unnameable, Indescribable, Principle of All 
Activity, the Way, the Reason of the 
Universe), Hun Tun or Hun Lun (Chaos), 
Ming (Destiny), Shen (Spirit), Hsuen (the 
Mysterious). 

Says Kwan-yin-tse : 
NEU cg 
[^or pd as ue 
A western poet has written : 


‘Some call It Evolution, and some call It God. 
Some call It Chance, and some call It God 
Some call It Force, and some call it God. 


But its nearest, dearest, fullest, great 
and withal most intelligible and intimately 
familiar name is I. 


tmanasiu  kàmiya sarvam vai priyam 
bhavati. (U.) 


Al things that may be dear to us are dear 
far he eet sake of our Sc one 


2 See Suzuki, History of Chineze Phin, p- 4273 
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Safis also have sai 


Kufr o din har do dar rabe-t 
Wababu a sarii ilah gerit (SJ 


Momin o Tarsa, Yahod o nék o bd. 
Jumlagan rà hast rü soyé Abad. (S) 


i rn ir ayer io the Eternal Ose) 
The prophet Muhammad said that there are 
as many ways to God as there are souls—a 
profound truth, for each individualised soul 
manifests an infinitesimally different aspect 
of the One Infinite, and therefore its involution, 
its return-journey to God, must be, in the same 
degree, infinitesimally different from that of 
all others, But the Goal is ever the Self-same. 
Ruchimám  vaichitriyád rju-kutila-nàn4-patha- 

jusham 


Nim Bho damvas-Twams asi paant arva 
Wa. (Shrea-Mahima-sut) 2d 


(Thou the One Goal of all the many paths. 

Men follow as they variously i 

As of the countless streams the one vast sea !) 
Ye-py-anya-dévata-bhaktā yajanté shraddhaya- 


Tepi Mam éva, Ksunléya!, ysiant-yavidhi- 
‘parvakam. (0) 
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(Who worship other gods with heart of faith, 
- They too adore but Me behind those forms, 
Ünknowin£ yet of the one direct way.) 
Indeed all names belong to It alone, 
Lillabul asma ul husna. (Q) 
(AL beautiful names are His~the Book 
declares.) 


It tenderly adds the adjective “ beautiful” 
lest younger souls be disturbed. Elsewhere 
Muhammad has explained : 


To lallinun annáso ala dr uqolabum, (Q) 
Speak unto men according as may be 
ERRARE irent) 
Krshoa has said the same thi 
Tan akrtana-vido mandén krimi.vin-na vich 
p 


(Let not the man who knoweth all disturb 
‘The slower minds of those who know not all.) 


Speaking out too much and too freely about 
things which they cannot yet comprehend 
will only perplex child-minds. As the 
English proverb wisely advises, give milk to 
the babes and meat to the strong. But we 
have to take care that we diligently coax the 
babe oa towards the stronger food in due time, 
and not try to keep him on milk all his life as 
priestcraft does. 
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A. Sift supplies the needed comment on the 
Quranic adjective “ beautiful ”, 
Ba namé an ké Ü nàmé na darad, 
Ba har nàmé ke khwant sar bar árad. 
(He hath no name, and yet whatever name 
Ye may call out, He lifts an answering head.) 

Without the Self, without the Principle of 
Consciousness, the Universe disappears, and 
science vanishes. All things else may be 
doubted, the Self cannot be. The doubter 
cannot doubt himself. Scientists have there- 
fore grown wiser and have receded from the 
gush and rush of materialistic turbulence 
natural to the first flush of the growth of 
science. The faith of a great scientist he 
beon already mentioned, that this world is 
world governed by Spirit and not by Matter. 
And this Supreme Spirit is in Me, is I. As 
Christ says: 
|. Believe Me that I am in the Father and the 
Father, is in Me He that has seen Me has 


Father ‘ye had known M. 
E Nave koowa my Father son (8) 


And as Muhammad says also : 
Man rini rà al 


Hagae. (1) 
Man a'rafa eaisaha faqad a'rafa Rabbabu, (H) 
Nas-ullaba fa'ansthum anfosabum. (QJ 
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(He who hath seen Me surely hath seen God. 
n He, who hath known himself hath known his 
He who forgetteth God forgets him-Self.) 
Confucius says : 


hal he advanced mos Rack e hi Sell 
des. Brits Art. Confucius) 
Hayashi-Razan, an eminent scholar of 
Chinese classics, of the seventeenth century, 
say: 


others; 
(Quoted 


‘The humani mind, partaking of Divinity, is an 
ig, which i the Spiritual Esence. 

Test Deity outside the human 

misi. (hne Dini. quoted in Eney. Brit» Ind 


But also, as the Christ says: 
land my Father are one... Yot is my 


Father greater thas [= Tam in my Father, 
and ye in me, and Tin you. (A) 
In the words of saidio, 
api bhéd- 
sate l Tav tham na a4 mamakimes. Twas 
‘Rverchana samudro na tarangah !(Shat-padt:) 
(Though all false sense of separateness be 
Got an Thine, My Lord and not Thou mine 
The wave unto the ocean doth belong, 
Never the ocean to the little wave) 
The Truth of the Infinite is indeed not easy 
to put into words which are finite. 
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‘Man a'rafa Rabba-bo kal-la lesanuhü. (4) 
(The man who findeth God loseth his speech.) 


Gurds.tu maunam vyakhysnam shishyas-l-üch- 
‘chhinna-samshayah. (Gur.Gita.) 


(Phe speaker doth discourse quite speechless. 
Yet are the pupils’ doubts wholly re-sol 


Mahramé 1 hosh juz béhosh n-ist 
‘Mar zaban ra mushtart juz gosh nest. (S.) 


{Only th’ Unconscious knows this Consciousness 
‘The tongue’s sense but the speechless car can 
duess.). 
The case for the supremacy of the I has 
been conclusively put in some Stfi verses: 


Zan ki usa cà Shinde ham tu i, 
Jumla usta rà khug Usta ham tu 1. 
Chan haalaat c [LII 


E xc hon tu 
Seq Alae Alae bud fu i 


inen thou decides who is fit 1o tbe 


"nol to take for Teacher, thou thy-Self 


Mate ina datecarigeal whzlber God it 
Ge is not, surely thine own Self must be, , 
‘The inmost being of Godhead, Greatest 


2. REBIRTH, EVOLUTION, isa 
PROGRESS. Another important truth is that 
of rebirth, corresponding to and linkable 
with the scientific view of evolution 
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and phylogenesis. The Veidika doctrine is 
well known that the soul comes to the stage of 
man after passing through many lower forms. 
Tt does not appear that the Bible and the 
Quran contain any explicit affirmation of 
rebirth. Bat they nowhere deny it either. 
And Christ said that the prophet Elijah had 
come again as John the Baptist. The Prophet 
also has said : 

‘Ya ayyohal insano innaka kadihun ela Rabbeka 


kadias ía mulagibe latarkabon-na tabaqan on 
tabaq. (0.) 


{0 Mon! tho hast to gp back unto God, 
y God, thy ‘Self, with labour and with pain, 
‘Ascending stage by stage, plane after plane.) 


Krshoa says: 
‘Anéka-janme-samsidhas tato yati parte gatim. 


Bahonim janmanâm anté jóänavân mim 
prapadyaté. (G.) 


(Many tho births that man has to pass through, 
Belo the Supreme ogee comes thi, 
Reaches the Final Goal, and findeth Me.) 

And there are texts in the Quran which 
may be interpreted as meaning that man lives 
and dies repeatedly, even as worlds are created 
and destroyed repeatedly. 
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Maprantariny asankhyani sargah sembare eva 
ja, 
Kridan-niv-aitat kurulé Paraméshth! punah 
punah. (M.) 
(Cycles and cycling worlds, all mumberien, 


Beyond them all) 


Innaho yabla-ul-khalga summa yoldoh 
asiesallanps Amana wa a'melus-snulehate 


(He makes a world-creation ; then again 

He reproduces it; so that He may, 

With justice recompense those who believe 
In God's Word and do good to fellow-beings. 
God sayeth—As We did originate 


The first ereation, so we reproduce 
He in your mother's wombs ereateth you, ` 
Creation on creation yet again - 

Minha Kbalaqoa-kum, wa ft ha noidu-kum, 
wa minhà nukbruju-kum elà ta'ârațin-ukbrā. 
(From out the earth have I now given birth 

0 you, and I will send you into it 
‘Again, and being you forth from it agi 
‘Again, repeatedly, unt nd.) 


‘Summa ba'asmá-kum min ba'de maule-kum la’ 
im tushkuran. 

(1 gave you birth again after you died, 

‘That you may think of Me with gratitude.) 


hii ba'de amiani . . . Kul yohyi 
hallazi anshà-shà swwalamarra. . . v 
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Yukbrijul hayya minal mayyati, wa yukhrijul 
mayyala minal hayyi- 


(He made us live again after our death. 


rere eia 
RENTA ETT 
pope toy 


‘The well-known lines of Maulana Rom may 
jarded as explicit comment on these 
the right interpretation. 


Ham cho sabzà bárahá royidah 
E^ ut. 
cn o tn, 
rip 
itm 
ae 


Why shall I fear that if. "die once more ` 
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I shall be lost? Nay, I shall surely 
At the next onset, dying out of men, 
‘The flowing locks and shining wings of anges. 
And, finally, when next I take my flight 
From c'en that T surely shall become 
‘That which beyond all comprehension rests !) 

The same succession of mineral, vegetable, 
animal, human, and higher kingdoms of nature 
is to be found in the ancient Samskrt books, 
and also, partly, in modern science. 

) Udbbitb: svoda-jash-ch-aiva, anda-jâsb-cha j 

Hvam uti, sides) thote-ertmteh- 
‘chatur-vidhah, .(Puranas.) 


(Pour ace the orders of the living i 
That dwell oa t earth 


Srgbtyà purani vividhany-sjay. Atma shaktyt, 
Tksbin, sarisrpa-pashon, khaga-damsha 


T im vidhaya 
Brahm-vabodha-dhishasam mudam apa Devah, 


(House after house did God make for Himself— 
Mineral and plant, insect, fish, reptile, bird, 
‘And mammal too.” But yet was He not pleased. 
‘At last He made Himself the shape of 
Wherein He knew Him-Self the Vast immense, 
‘The final greatest Greatness limitless, 


TYPES OF LIVING BEINGS Di 


Siete 

The Purápic legend is that living forms 
may be dichotomised into the unmoving and 
the moving, which are sub-divided into the 
four main kingdoms of nature, which include 
ht million four hundred thousand species. 
jure may or may not be of the same 
the many modern ‘scientific 
regarding the age of the earth, 
the ances of stars, the size of the universe 
(or rather our sidereal system, an infinitesimal 
atom of the Infinite Universe), the numbers 
‘of radiations from metals, the velocities of 
electrons, the time it would take for one 

lement to ‘ break down * into another because 
of radiations, the number of millions of eggs 
by one cod-fish at one laying, the number 
of atoms contained in the earth, the number 
‘of miles from the sun to the nearest etc. 
—speculations based on mathematical cal 
culations. But the succession of the various 
orders of life is very much the same as that 
patronised by modern science. Thus 


Sihavaram vishal laksbam, islam nava- 
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Kurmash cba nava-laksham syur-da-lksbam 
imaka lakaka pashonam che, chafurlake 


red thousand; the aquatics then 
Reptiles, as many; 
‘Thon eomas the asmana! world, tse millions; 
Four hundred thousand kinds of anthropoids 
‘Two hundred thousand human species, last.) 


It is explained that all these are not to be 
supposed as co-existing to-day or at any other 
given time in the past or the future. The 
majority of them“ have had their day " and 
disappeared, like the monster-saurians, the 
twelve-legged horse, the aurochs, the sabre- 
tooth tiger, the pterodactyl, the dinornis 
many amphibia, and innumerable forms re- 
presenting the critical junction-points between 
the kingdoms; and many will appear and 
disappear in the future. 

Bhoteshu virudbhya ud-uttama yé 


Dey-asurebhyo Maghaval-pradbaoa. 

Dabs ayo Brahma- satas fu; têsham 
Bhavab parah; so-tha Virinchi-viryah 
Satur: Abam deis dere Derah. (Bh) 
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((Mongst living growing things than minerals 
Are vegetables higher ; ond than these 
"The forms that freely move about; than these 
The animals that have intelligence; 
Then human beings; and then the several 
frit, angels, and perfected 

spirits, angels, 
Then the high gos bora irom the e Primal Mind, 
Firat Ideator, First Intelligence, 
And finally tho Self in which all Rest 


Safis generally believe in rebirth, ri 
and have more technical 
than the Vaidikas on this point: 
Thus, reincarnation as man is nasth; as 
animal is masth ; as vegetable is /asth 
mineral is rast. Such degradation, 
schools, from higher to lower stage, is very 
rare, though detention is mot so infrequent. 
Because the Self runs through and wears all 
forms, therefore the thread of evolution runs 
through them all continuously end man has 
in him the seeds and potencies of all the 
kingdoms of Nature. All is indeed everywhere 
and always, because God is everywhere and 
always, and all is in God, the Self. 

3. KARMA. The third important truth is that 
of reward and punishment. Virtue and merit 
are rewarded; vice and sin punished; some 
day, somewhere, sooner or later, here or 
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hereafter. All religions equally proclaim 
this truth. As we sow, so must we reap. This 
is only the scientific law of cause and effect, 
or, better, of action and reactiga, working on 
the spiritual plane. Karma works from within, 
Because the Self is in all, therefore pain given 
means, later, pain suffered ; and pleasure given 
becomes pleasure received. Sins as well 
merits come home to roost, out 
'ailure would be possible if souls were 
really wholly separate. They are not. The 
One Self, R@h-ulrOh, Roh-i-®zam, ROh-ix 
alam, Jagag-Atma, Shtr-Atma, Visho-Atmi 
Oversoul, Anima Mundi, the Collective 
Unconscious, the  Supra-conscious, binds 
them all together. Therefore escape from 
consequence is impossible. If my hand 
hurt my foot, shall not the hand also feel 
the pain? 
Bani Adam 4i yak didar and. (S.) 


(The of Adam, all are 
Rd Rabe of one and the same arenis.) 


Sahasca-shiesha Purushah sahasr-äkshah sahas- 
ra-pat (V.) 


(The countless heads, eyes, ears, and hands 
‘and feet 
Of living beings are all parts of One Man.) 
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eem 
gc 
Shartra, hé, nistara yat tvaya krlam. 
a 
HD 


As a man soweth, so must he reap. (J) 
mim nontbatin fa bema 
matya’ 


kuntum ls malto. aa 
hatever of misfortune troubles one, 
dois be 


Be sure, no soul shall be dealt with, this day, 
Unjostly, in the least, and you shall not 


Reguited be with aught but what you did.) 
Nenem Stua-ea-copesem Yamo sas hedi 


Tea Shedavivadasté mà Gengm mä Kuron 
amah. 


gu Ruler-Yama who dwells in thy heart, 
fatchful, awake, as thine own Atma-Seli— 
- If He no quarrel has with thee, then thou 
Neadst not make pilgrimage to holy shrines, 
‘Kuru-kshétra or to Ganga's stream.) 
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Nature is a Continuity; Life, whose Nature 
it is, is not only a Continuity but also a 
Unity; Because Life is a Unity therefore 
is Nature a Continuity; therefore are all 
the constituents of the universe inter- 
dependent, smallest or largest Every 
atom is constantly sending out, and 
receiving, infinite vibrations to and from all 
other atoms. All living things are influ- 
fencing each other, sharing in each other 
pains and pleasures, willy-nilly, Any change, 
any disturbance, in any department of Nature, 
has reverberations and repercussions in all 
other departments. “The fool hath said in 
his heart, there is no God,” and thinks he 
will evade the consequences of his evil wat 
but God is hiding all the time in that same 
heart, as much as in the wise heart, and will 
impel him from within to put himself in a posi- 
tion where he will have to eat the bitter fruit 
of the tree of evil that he has planted, and so 
learn wisdom by sad experience. As nothing 
can pass out of the Whole, sin and merit are 
always being balanced up by their respective 
consequences. The Whole as such is ever in 
a state of perfect equi-librium, sama-(a, wahdat. 


ETERNAL EQUILIBRIUM 37 
‘Sukhasy-dnantaram duhkham, dubkhasy-dnan- 
. aram sukbam. (M-Bh) 


(After joy, sorrow ; after sorrow, joy ; 
rode ier NN 
Bernas bata he o Diode Pesos alway) 


‘The scientific laws of causation, of action 
and reaction, of conservation of energy and 
indestructibility of matter amidst perpetual 
transformations of form, all arise out of this 
same fact that the Self is ever-complete and 
contains all, once forall, 

Pogam agh; socomia Sero porum 

Parpecysgtrnem dave ptrodidv-trashlab- 


(That, Spiro is Full, This Mati 
Full also, ^H from the Pull the Wh 
Is taken out, the Whole remains the Full. 


As the Sofis say = 
Huwal ana kama kina. 
(Ho is as He was) 
Tam that Iam. (A) 

Dream-worlds, world-dreams, world-dramas, 
arise and disappear endlessly ; the “substance 
quality-quantity * of Infinite Consciousness in, 
for, from, by, out of, which they are made and 
come and go, remains the same. Multiply 


orld 
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the éndless infinite circle of the zero by any 
finite number ; it remains zero. 

4. OTHER WORLDS AND PLANES OF BEING. 
The fourth great truth common to all 
ions is that as there is the physical world 
corresponding to man’s five outer senses and 
the waking state, so there are other worlds 
corresponding to subtler senses and other 
states of his consciousness, through some of 
which the soul of man passes between death 
and rebirth in this world, even as he passes 
through dreams in the night between day 
and day; that there are sub-human, super- 
human, and co-human kingdoms of beings 
which inhabit them ; and that man, by special 
efforts and processes of training can develop 
the inner senses and the latent powers which 
can open these worlds to him. 

Modern science indicates this possi 
the expression, "extension of faculty " 
clairvoyance and telepathy have been proved 
by psychical research. 

Swargas, narakas, lokas, bhuvamas, and 
corresponding janwats and jakannums, bahishts 
and dozakhs, arsh-es and ard-s, lauhas and 
tabagas, paradises and purgatories, heavens 
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and hells of higher and lower levels, and 
subtler and grosser planes of matter, are 
affirmed by all religions. Devas and upa-devas, 
yakshas and piskachas, farishtas and malayak, 
Paris and jinnat, angels and devils, good 
and evil spirits of earth, water, fire, air, 
woods, hills, etc, fairies, gnomes, sylphs, 
nymphs, undines, dryads, salamanders, brow- 
nies, banshees, elves, imps, fiends, demons, 
devils, elc, are common to all religions and 
all peoples. Scores of species of these, high 
and low, gentle and fierce, as of herbivorous 
d carnivorous animals, and of savage and 


Samskrt books. (Different from these are 


certain disembodied human spirits, floating 
midway, so to say, between this world and 
the other-world (of heaven-and-hell) in an 
‘abnormal way, like lunatics and maniacs in a 
community. They are kept tied to the earth, 
for varying periods, before passing on to the 
*ofhereworl by various strong unfulfilled 
desires. Some of these spirits are good, some 
feeble and foolish, others powerful and 
‘malignant, according to the quality and 
strength of their manias. They are known 
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as préfas, pishichas, ete, of many kinds, in 
Vaidika Dharma ; ghools, asébs, ete, in Islam 
vampires, incubi, succubi, etc, in 
ity) There is no sufficient cause 
io deny them; nor to worship them. 
But the better sort, friendly to man, and 
willing to help, as inferiors or as superiors, 
may be utilized by special processes, in the 
same way as domestic animals, or as superior 
human friends possessed oí power and 
authority. If, on the contrary, the evil sort 
are evoked, particularly the disembodied 
human spirits, by (@ntrika processes of black 
magic, jada, (Skt. yafu, whence the name 
yatu-dhana for the Atlantean race, called also 
Rakshasas), physical and moral ruin ensue 
without fail. Prayer for the release of such 
earth-bound souls, and for the upward 
progress of spirits of all kinds, and, indeed, 
of all living things and beings, is the duty 
of men, as prescribed by all religions. 

In connection with the science and art of 
Yoga or Sulük, and its stages or magamat or 
bhūmi-s, the inner side of all religions re- 
Cognizes three principal layers, bodies, 
sheaths, ' principles,” in the make-up of man, 
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which are in touch respectively with corres- 
ponding worlds or planes as well as with one 
another. Vedanta names them sthila, sikshma, 
and arava, ie, physical, subtle, and causal. 
The Jainas know them as audarika, taijasa, 
and karmaya shartras. Tho Buddhist wirmaya- 
kaya, sambioga-kaya, dharma-kaya correspond. 
Christin mysticism calls them body, soul, 
and spirit. Jewish mystics designate them 
as nefesh, ruah, and meshamah. Tasawwuf 
uses the words na/s, rah, and na/s-i-natiga, or 
nafs, dil, rik. These three, in the individual, 
the microcosm, the pind-anda ot kshudra-virat, 
the alam-i-saghir, have their correspondents 
in the Universal, the Macrocosm, the Brahm 
anda or Maha-Virat, the Alam-i-kabir, vi, 
Vaishva-nara (or simply Virat), Sxtr-atma (or 
Hiravya-garbha or Prana), and Sarvajia (or 
Isha, Antar-yami, etc.) ; in Safi terms, Jism- 
i-kul, Rülei-kul, and Agl-i-kul; the collective 
total Body, the collective total Vitality, the 
collective total Intelligence. 

Many kinds of nafs and rūh are also dis- 
tinguished, corresponding to those of shartras, 
doshas, elc. The corresponding states, planes, 
worlds, are jagrat, ssapno, sushupti (ie. waking, 
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dreaming, and slumbering) states, or bith, 
biuoak, and svah lokas; Alam-i-shahada (ot 
ms), alam-i-misa! (or malakut), alam-i- 
jabari, etc, Subdivisions are also distin- 
guished. The Süfis speak of nafs-iammara, 
nafs-i-lawwðmà, nafs-i-mutmainna,  nafsd- 
mulhima, nafsi-Rakmant, etc. These are 
lower and higher states of the soul, from one 
standpoint, and from another, may be said 
broadly to correspond with the five koshas of 


nafs-i-mugim, "the. wandering body" and 
"he stationary body". Jismei-fattf and 
jism-i-kast? mean the same, ñe., the fine or 
subtle body and the-dense or gross body. 
This is the same pair as theati-»tiiéa and the 
adhi-hhautika shartras of the Vedanta, or the 
Khé-chara chitta or shkshma-shartra and the 
sthilageha of the Yoga. The Sofi Jamt has 
hinted this living separation of the subtle from 
the gross body thus = 


Dad o dil ba har kasd, 
Man ze £hairat be-murdam basé! 
Yak bar be-mirad har kasd, 
Béchara Jami bárabà! (5.) 
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(The Loved One gave him-Self to every one, 

"Ail other buman beinan die Bot ca 
other nos dis bat cue 

‘hin helpleas Jimi des repeatedly 3 


Elsewhere he tells, 


An Yahod-o Momin-o Tarsa magar 
Ham-rahi kardand baham dar safar. 

Pas Yahod award un-che dida bod, 

Tä kuja shab roh-e à gardida bid, 

* Dar pay-é Mosa shudam là Kah<i-Tor, 
Har do gum gashtem wear ishraqi-Nor”, 
‘Bad,az-an Tarsa dar-Amad dar kalam, 

Ke " Masth-am ra namdd andar maqam.” 
Pas Musalman gu Al vicis man 
Pést-am amad Mustafa Saltan-i-man.* (S.) 


der Muni, od Cian n 

» ‘come together oo the rad. 

Walking and takings frs the Jew described 

Whereto Ris soul had wandered in the night, 

followed Moses to the Mount of Tar, 

Whare oth “ot us were fot tn Blaze of 

i 

The Christian said, "My Christ appeared 
to me 

Lastly the Muslim said. “ Beloved friends, 

‘Tome my king and Prophet showed himseit.") 


In these lines, Jamt not only speaks of the 
soul wandering away from the body during 
sleep, but also shows that there are many 
mediators, helpers, guides, and that each 
earnest soul is helped, in dreams, visions, and 
‘super-physical states, by the great personage in 
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"whom it may have placed its whole-hearted 
faith and trust. Incidentally, he provides a 
beautiful instance of the brotherliness of the 
wise and pious of all religions. 

Muhammad gave, to the select, the counsel: 

Muto qabl un tamoto. (H.) 
(Die before you die.) 

The Rshi of the Upanishats gives the 
advice, to the promising disciple worthy of 
receiving it: 

T = Thee’ " AnG RAEN 


(As from the thatchi the core is drawn, 
eom the body ‘be drawn the soul 
With patience, perseverance, fortitude.) 

5. THE LAW OF ANALOGY OR CORRES- 
PONDENCES. Another important truth is the 
truth of sama-darshit2, same-sightedness, the 
law of correspondences, or the lav of analogy, 
it may be called in modern terms. This law 
of analogy, indeed, is the basis of that method 
of induction which is the foundation of all 
science. As the microcosm, the /zm-i-saghir, 
the Ashudra-virat, so the macrocosm, the 
Glam-i-kabir, the mah2-circt; as the terrene 
man so the heavenly man—this is the way 
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the Hebrew, Christian, Islamic, and Vedic 
mystics put it. As the atom so the solar 
system—as the scientists put it. 
Yavan ayam va path ey amar 
‘Taran asavapi Mahd.porusho loka-samsthaya 
[27 


and 


Vidya-vinaya-sampanné brihmanó gavi 
Shuni cheiva shvaepüke cha panditah sai 
arabinab. (G, 


‘ow, the dog. and eater of the dog 
it of the same Spirit are all these, 
Matter of the samo Root-Matter too, 


{ius the mme-righted Wise do understand.) 
A Sait almost translates this 
Muhaqqiq hamin binad andar ebil 
Ke dar kbab-rayan-e Chin o Chagil. (S) 
(The wise see in the camel's frame, 
"The same laws manifest 
As in the beauteous Chinese dame 
‘Or Chasis belle, the best) 
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This sama-(2, this uni-formity, in the work- 
ing of the laws of Nature, can be due to 
nothing else than the Unity of Nature's God ; 
as one so all, as once so always, as here so 
everywhere; because the Same One Self 
is in all, is ever present, is everywhere 
present. It is also the asis of that Zguality 
which the democratic heart craves after, and 
rightly, within due li The Vedanta 
states the metaphysical fact on which the law 
of analogy, samatt, is based, as Sarvam 
sarvatra sarvag2, “ AN is everywhere and 
always". Tasawwu/ describes it as /ngiraj-i- 
Kul-f-ilekul, “ The immanence of the All in all 
or in each and everything". Science speaks 
of the potency of infinite multipli 
present in each seed, germ, microbe; of 
infinite vibrations of each atom perpetually 
affecting all other infinite atoms; of infinite 
protographs being conveyed to each point of 
space eternally by infinite rays of light from 
all directions from the most distant stars and 
planets; of infinite sights, sounds, etc., filling 
all space constantly, and needing only 
appropriate apparatus to be caught; and so 
forth. Obviously to know a// about the least 
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little atom is to know all about the Universe, 
for’ each part of a Whole is inseparably con- 
nected with all the other parts of the Whole. 
6. THE LoNG LINE OF THE SPIRITUAL 
HIERARCHY. Another thought which all re- 
ligions hold unitedly is that as the chain of 
evolution extends below man, so it extends 
above him also, and that advanced souls, form- 
ing a Spiritual Hierarchy, take care of the 
Human Race and guard and guide it on its up- 
ward path, as parents and teachers do their 
children and pupils. The same celebrated 
scientist whom we have quoted belore hus 
openly expressed his belief that this must 
be so. All the religions mention these 
hierarchs. — Vaidiks "Dharma calls them 
Avatiras, Kumàras, Manus, Rgbis, Munis, 
oi many degrees. Buddhism names them as 
Buddhas, Pratyéka-buddhas, Bodhi-sattvas. 
Jainism knows them as Tirthan-karas and 
Arhats. Islam knows them as Qutbs, Ghaus- 
es, Watads, Badals, Walis, Nabis, Rasols. 
Christianity calls them Sons of God, Messiahs, 
‘Thrones, Principalities, Powers. Tao-ism says : 


The High Emperor of the Sombre Heavens 
‘descends to earth . . - hundreds ... (upon) hundreds 
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(of) times to become the companion of the common 
Deople and teach them the truth s; 10 heal, th 
to endure suffering patientiy and give his 


Than incarnate cose te world) 
Muhammad says 

A th easing of cach hundred 

eal ise tar reoi etal Ent, 

Some one to miaka tech ter then) (H) 
The Buddha says 

In due time another will grise. H 
wit be known as Maitreya (witch moans be bane 
Dame is Kindness"). 
Jesus says: 


[will como again and receive you unto mys 
that where Fam, ye may beso [n e 


Even simply to bear these great souls in 
mind, as loving helpers, as examples, as 
standards, as proofs of the possibility for all 


"Quod by J. Enlia Carpenter, The Plase of Christianity in 
te Relies fhe Worl, p 


* Mira Abul-Fusl, The Sayinge of Mahamad, No, 80, 
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of high achievement, and, much more, to get 
intd touch with them by developing spiritual 
and moral merit, helps our own progress as 
members of the vast Fraternity of Man, nay, 
of all living beings. 

T. THE GOAL OF Lire—To FEEL THE 
SELF IN ALL. The great truth which may 
be mentioned last here, is only another 
aspect of the first The Self comes back 
to It-Selí, remembers its forgotten Infinitude. 
The Wanderer returns Home. In symbol, 
the serpent of wisdom and world-cycles 
swallows its own tail. A circling of the 
soul is completed. Extremes meet. The 
Infinitesimal is the same as the Infinite. 
The Individual and the Universal become One, 
‘The final purpose of life, inherently cherished 
by every human heart, is Return to the 
Original State from which we have erred 
away, is the Assurance, the Realisation, that 
the whole World-process is the Play of 
one-Self, my-Self, without restraint by an- 
Other, Liberty from all compulsion by another 
Recollection of our-Self as Supreme Maker, 
Mender, and Ender of all, Freedom of the 
Spirit from the bonds of fear, doubt, sorrow, 
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sin, deliverance from error, emancipation 
from superstition, ab-solu-tion, ab-solved-riess, 
Absolute-ness from all limitation and its off- 
shoots. Some time, sooner or later, this 
Freedom comes to each and every soul, alter 
experience of all kinds of joys and sorrows, sins 
and merits, deeps and heights of life, because 
all souls are parts of the One Supreme Sell 
it comes by the realisation that there is no Other, 
than the Self, which can restrain or compel, 
Vaidika Dharma, Buddhism, and Jainism 
know this state as Muéfi; also as Nirvana, 
annihilation or extinction of the sense of sepa- 
rateness and egoism, and blossoming of the 
sense, and tasting. of the Bliss, of Oneness 
with the Universal Self, which constitutes the 
‘return’ of the soul to its Source. Islam knows 
it by a word which is an exact 
Nirvana, visą Fana-t-ltah, anni 
God, with its accompanying ecstasy of joy, 
Lazzat-ul-Ilahiya, Brahm-ananda. Christianity 
calls it the Beatitude of Salvation accom- 
plished, the Supreme Blessedness and 
Bliss. 

There is no other-ness, no ghair-iyat, 
no itara-fa, left in this state of Bliss. 


THE BLISS DIVINE m 


Yatha satah porusbát kesha-lománi 
Tath-Aksbarit sambhavat-ha Vidivam. (U9 


{Qt the humen baing, Hair an nal 
a be Comme 1 ih Eiern Se 


Tika ia ola Barm anope- 


Ee UB um AM 
oso in fed to the poral 

Px Rim pho sce Sl in evry wlt, 
jo aversi Bo loner Te 

‘hog perplexity, doubt, sorrow, fear) 


Other names for this Bliss are suriri- 
jawédant, the permanent intoxication, is- 
fighrag, mergence into the One, Brakma-Itna- 
12, disappearance in Brahma, A(ma-/abAa, the 
finding of the Self, wisal, union, sdyujya, 
identification with God, saÁdef, éti-bhava, 
daivalya, on (e) li-ness, sol-itude, soli-tari-ness, 
najat, moksha, deliverance from all ill, 
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Ajm-Ananda, Atma-rati, Self-bliss, joy in Self, 
bhakfi-rasa, the bliss of love, maha-bhava, the 
great emotion, bhima, the state of being the 
greatest, the most, infinitude, beatitude, joy 
divine. 

And willy-nilly, consciously or sub-consci- 
ously, all living beings are all the time tryiny 
to reach this Eternal Fount of Joy which is 
within themselves, this Self of all, this 
Universal Love. All genuine earnest Philo- 
sophical and Religious Questing is but Home- 
sickness. 

Ma inovarlanté manushyah, Partha, 
You" yath mies prapadyantó tans-tathaiva 


bhajimy- Aham. 
Tépi Mam-cva,-Kaunféya!, yajanty-avidhi- 


(Mankind are everywhere marching to Me. 
Whatever road they take, | meet them on it. 
In every form each soul seeks Me, the Sel.) 


Seli-consciousness, All-Seli-consciousness, 
is the one purpose and goal of all evolution, 
the one ever very near and yet seemingly 
“ far-off divine event to which the whole 
creation moves,” as western modern poet 
and philosopher (Tennyson and Hegel) also 
say, more or less gropingly. 
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ning andthe highest science 
ks 

‘Are dat ie Sat should jise It-Self 

‘And lose Itself in Self eternally.) 

lona LIllahr wa inna ilaihi raje’-on, (0.) 


(From Allah do we come, for Him we 
Tor km veri i ois paang tt 


Gauhar jue Khud-shinast n4 dar bahr-ó 
Lx Kbwzah mi gardém choa girdab- 


(Self-knowledge is the only pearl 
Ta the sea of life; 

Like, whicoelé round eu Salt we whiel 
Tn incessant strife.) 


‘Atmanas-t sanam vai priyam 

avati (0) 

(Whatever thing or being, high or low, 
Schere bosse cr gold, or god, 

Is dear to us. is so for sake of 

Eia Bc pe nds peal 

Wahdah 1a sharik-ilah goyan. 

Har kas talib-i-Yar-and, che hushyar o che 


‘mast 5 
Hama ja kbánai ishq ast, che masjid che 


Yanisbi 
vii Mlageod bai Kate wa But-ibtnà 
Titama bal (S) 
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(Sceotic or faithful, both run after Thee, 
‘One Great Ultimate ofall. 


ich all 
Temple and Ka'ba are but roads to Thee) ` 
Tho souls which have achieved this roaliz 


tion of the Oneness of all Li 
rateness from all others, this inseparable 
connection and unbreakable relationship with 
all other living beings—they are called Parna- 
purushas,  Divya-puriishas, — Sivan-Mubta 
Avațäras, in Vedànta: Budébas, the 
lightened,” in Buddhism; Arhats, the 
“ worthy,” Tirthan-karas, “ the helpers-across, 
the ferrymen, of others,” i 
of God, Messiahs, Christs, (Christos meaning 
the “anointed” with Divine Wisdom) in 
Christianity; /usdn-ulnkamil, Mard-i-tamam, 
Mashar-icatamm in Islam, Perfected Men, 
Completed Men, Divine Men, Incarnations 
or Manifestations of Divinity. 

pect Od vidil how he eet G 
Bre essential identity of the individas adi 


Univeral Sod. and phe Truth dl make 
Ghali dean) =. Year goda sce (8) m 
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Such perfected, completed, souls, having 
achieved at-one-ment with the All-Self and 
therefore with all selves, can and do try to 
make atonement for all, to make all realise 
at-one-ment. 


Labhanté Brahma-nirvanam rshayah kshlna- 
Julmashab, 

Cahineedeaiaha yui-Mminah sarva-bhota-hité 
Senniyamy-éndriysgrimam  sarvalra sumu- 
buddhayah, 

Té prippuvanfi Mäm -dva sarva-bhota-hité 
rath, (6.) 


(The pare souli tat’ have washed away their 


‘An aint of doubt and sese of separateness, 
T duality of Tand thou, 

es mth Love the Sam Law everwhere, 
‘And always are intent on good of all 

‘gy bave” ound Me, and ound My deathless 
Kasó mardétamam ast 

Kanad o Kowaing kar ula (5) 
(They are the perfect men who, 

ut othe greatness of their loving heart 
Make themseives amali to slave continuo 
To make th imperfect ones perfect also) 


Degrees and kinds of rapport between the 
individual and the Universal (or, mostly, a 
higher individual), between the part and the 
(mostly comparative) Whole, the small and the 
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Great, are distinguished as sotya, samipya, 
sürüpya, süyujya, Avésha, kal-dvatéra, amsh- 
Āvafāra, pirn-dvatara, etc, in Vedanta and 
Yoga; and as waji, jazba, wasl, gurb-i-fardyas, 
qurb-i-nawahl, burdz, hulM, mazhar-i-a(amm, 
etc., in Tasawwuf. 

In the ascent, urij, aroha, to this perfect 
realization of the identity of individual and 
Universal, the soul passes through three main 
inner stages. In terms of knowledge, they 
constitute the threo main “ views,” darshanas : 
(1) Dualistic Theism or Deism, (2) Pantheism, 
(8) Monism ; (1) Poaita, (2) Vishist-édoaita, 
(3) A-dvaitas (1) Tiadiyah, (2) Shuhidiyah, 
(S) Wajrdiyah; (1) the popular view of 
Causation, iz, an extea-cosmical personal God 
has created the cosmos, (2) the Scientific view 
‘of Causation, ie., that Force and Matter, or 
thought and extension, are inseparable aspects 
of the same thing, and are undergoing trans- 
formations constantly, (3) the Metaphysical 
view of Causation, i.e., that the cosmos is the 
Gream-illusion of the One Spirit or Self or 
Principle of Consciousness ; (1) the Arambha- 
váda of Nyàya-Vaisheshika, (2) the Parinima- 
wida of Sankhya-Yoga, (3) the Vivarta 


THREE STAGES ur 


(or Abhāsa or Adhyasa)-vada of Mimam 
Vedant: 

The Safis put the three stages in three 
logia, mahd-vtkyas, Ralema-s, (1) Hama as 
Il is (made) by Him,” (2) Hama andar 
all is in Him" (Al-Hagqu makstsun 
wal khalqu ma’guum) ; (3) Hama C-st, “all 
is He". Other forms of the logia are (1) 
La ma'bidah (or magsidah) illa Ha, “ none 
is to be adored but He,” (2) La mashhnduh 
ilia Ha, “none is to be witnessed, sensed, 
felt, experienced but He," (3) La maujadah 
iva H3, " none is but He”. A Samskrt verse 
sums up all these three and their sub-varieties 
im terms of the Prepositions which signify 
the Relations between Nouns through 
Verbs, here between God and the World 
through al-Mighti-ness, to which the gram- 
‘matical trinity broadly corresponds. 


Yasmin, Yasya, Yato, Yasmat, Yena, Yam, Ya 
et ee N 
= = 
Svayam-bhuvam! (Bh.) »- 


(1 take my refuge in th’ Eternal Self, 
Subject of all, Self-born, Selt-evideni. 
Jn, Of, From, For, and By, and Unto Whom 
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All This inaumerous Object-world exists ; 
Who is this all too; and Who, being This, 
Yet shines transcendently beyond This all!) 


‘The three views correspond broadly to the 
temperaments of (I) Active Energism, (2) 
Devotional Pietist Mysticism, (3) Enlightened 
Gnosticism. They are not inconsistent at 
all, much less antagonistic, except when each 
is emphasised to the exclusion of the others, 
in the false spirit of extremism, When the 
final stage is reached all views are seen to 
be complementary and supplementary aspects 
of one another. Perfect evolution requires 
perfect equipoise of all, (1) Active Service of 
Mankind, because of (2) Philanthropy, due 
to the (3) Knowledge that all are Oneself, 
the knowledge that (a) the One Self, (6) dreams 
the Interplay of Self (Force) and Not-Self 
(Matter) and (c) manifests also in personal gods 
as Rulers of endlessly graded larger and 
smaller worlds, orbs, world-systems. 

We have referred before to the three main 
functions or aspects of the mind. They 
correspond to the three Gunas of the A'ir-guna, 
the Sifat of the Zat-i-la-sifat, the Attributes of 
the Attributeless, the Mungafa’-ul-isharat, the 


THE ATTRIBUTELESS 9 


La-ba-shart-i-shay, the Nir-anjana, the Nir- 
mala, the Shuddha, the Unconditioned, the 
Ab-solute, ab-solved from all limitations, Whose 
infinite all-enclosing generality and Universal- 
ity can be described only by apu-vada of all 
adhy-dropa, tanzih of all rashóth, by negation 
of all particularities, ma-ifi, isä 
“I am this,—No,” “I am that,—No," " Lam 
that other,—No," “I am I al-One,' 
that Tam”, 

It is well-known that the view of Buddhism 
and Jainism as to the indescribability of the 
Ultimate Fact otherwise than by negatives, is 
exactly the same, So too is that of the Jewish 
mystics. The Hebrew book, Zohar, says: 


God, En-sof, No-End, Infinite (Skt An-anta, Arab,- 
Per. Ld intiha| is above all creatures and all attri- 
butes. When these things have been removed, 


finite, is evil. Whatso- 
the world is evil, and nol of the Divine, 
cannot be real Hence evil is that which bas no 
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the seal only hen he etka th Real, wh ia hin 
fount, his home." 

We have seen before that the compassionate 
teachers “temper the wind to the shorn 
lamb". They tell the earnestly seeking soul 
thatevil is nothing. They add the explanation 
that this is so bocause all limitation is the mark 
of nothingness. What passes, vanishes, must 
i. Sorrow and evil pass; they must 
be nothing, like dreams. Bye and bye, the 
earnest soeker after true religious consolation 
will realise that what he knows 
food also passes, is limited in time, 
condition, and so must be nothing too. Finally, 
he realises that the Everlasting Peace of the 
Eternal and Infinite Self transcends the make- 
believe, the drama, of both good and evil, both 


Tos popular inset and metaphysical meditation come to the 
Mme eden Entsomes med. 
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joy and sorrow, that good is good and joy is 
joy by contrast with evil and with sorrow ; 
that, in the World-drama, his part is to be 
consciously on the side of the good while the 
souls that are as yet unconscious of their 
identity with All, are indeed intensely 
conscious of only separateness, and " know no 
better,” will be on the side of evil, which is 
error, erring away from the Supreme; and 
that as he himself has erred but returned, so 
all these others also will, each in his own 
proper time and without fail, come back to 
the right path and reach Home. 

The pair of good and evil is also part of the 
World-Illusion in this wise; 

Since this ever-changing, ever-' whirling’ 
world, jagat, the ever-' going,’ jahii, the 
ping,’ is made up of nothing-c/se than these 
paired and opposed particularities which are 
thus negated, denied all existence, which in- 
deed neutralise, nullify, abolish each other, 
therefore all religions hold that this world 
with all its weal and woe is indeed asaf, 
a'dam, non-being, no-thing; “ vanity of vani- 
ties” (B); Aaya, illusion, t, play, Kridá, 
(creation), sport, pastime, Svapna, dream, 
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 Naskoara, perishing, Bhrama, ‘circling’ hallu-. 
cination, Maru-marichika,  desert-mirage, 
(U); Lakwun wa la'ibun, idle sport and play, 
Tasallat, delusion, Fisine, story, Sar-d, 
» Fita, deception, Ja’! of the Jaa'l 
iyi), magic-forgery, false snare 


‘AlL-Else-than-God is wi 


‘Annasu niyamin, fa eza mätu intabahu. 

lnsamul kaunu, kbayalun, wa bua’ Haqqun 
frlhaqmaté. (4) 

(Men who are living here are in a dream, 

And when they die then shall they be awake 

For ali, thia world is a mere thought 

Ot Him who is the True, whose thought is 
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aAnikam sarvam év-sited-yad-étad-abhi- 

"Na hy-an-adhyatme-vit kashchit kriya-phalam 
‘upashnaté. (M) 


(AI this, the Object oci that we cll Thi 
t'is made up of Thought; he who knows not 
This rth, his actions beer not wholesome 


L) 


Mahramé tn hosh juz bé-hosh n-tst, 
Mar zaban rà mushtari juz gosh nist. 
Har ke bedi ast 9 dar khwab-tar 
Hast bedat-sh az Kbwab-ash batar, 
Har ke dar Kbwab-ast bzdári-sh beh s 
Hast ghaflat a'in boshyaritb beh. ($) 


(None but th’ Unconscious knows this consci- 


‘The tongue's speech but the speechless ear can 
Hé who seems now awake is in deep dream 
His ‘wakefulness ie faise and worse than sep, 
And he who seems asleep doth truly wal 

‘The true sleeps better than that waketuln 


Ya nisbà sarva-bhutaodm tasyam jägar 


samyami, 

Yasyàm jagrati bhutani sà nishà pashyalo 
munéh. (6.) 

(That whieh is night for others, therein wake 

‘The Careful ; while that which is day for all 

Is night for him who sees the inner world.) 


Na tatra chakshur gachchhafi, na vag gachch- 
hati, mo manah... Vijfajaram aré kéna 
viiamiyat. (U) 

(The eye can reach It not, nor speech, nor mind ; 

By means of what can ye the Knower know ? 

Itself doth know It-self and All-Else too.) 
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Ai bar-tar az kbayal o. umán o wahm. 
pretense cee 
METER, uns 
CERE aaa ay 


that dost transcend our highest 


Imagination, guess coniectureal, 
I that bas been spoken, heard, or read! 
‘Mu hat art Malen ec evetqtitd 


Maghribi! aósche {a ash mi falabi dar kbalwat, 
Man ayán bar sar-i-har wa ko mi 
binam (3.) 
(Man of the West !, what thou wouldst fain 
"Eti abad spread ct fall pain 
a ou 
Here, now, im every lane and street.) 


Yasya sarvioi bhaani Ätna iv-abhod-vijanatah 


ara ko mobah kah sbokah Lka-|wam anu- 
ashyatah. (U.) 
{gdnim asmakam patu-tara-vivélcat jana-joshám. 


Sami-bhota drshtis-ribhuvanam api Brahma 
manu. (BHARTS-HARLJ 


(Fg, wom all things have now become himn- 
For him there is no more sadness or hate. 
With new eye-lotion dropped into our 


res, 
Of the same-sighted knowledge, all the worlds 
And their contents are seen by usas Brahm) 


The three attributes, which are not three 
but only one, the primal Trinity-in-Unity, 
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are named in Vedanta as Saf, Ananda, Chit, 
summed up in Ciaifanyam, Infinite Principle 
of Life and Consciousness ; in Christianity 
the Way, the Life, the Truth; in Tasawwuf 
they are called Wujid, ShuABd, //m, summed 
up in Nar, the supernal Light of Conscious- 
ness, Var-i-Qahir, primal over-powering Light, 
Param Jyotih, the final Light, the (Jewish) 
Or En-sof, the Infinite Light, by which and 
in which Light all the Universe is illumined, 
In Chinese Laolsism, they are called Hsing, 
Chih, and Ch’, (Form, Substance, Pneuma) 
the three potentialities of Hun Tun (Prim: 
Chaos)" Personifications of, or broadly corres- 
ponding to, the three Principles are Brahmà— 
Shiva—Vishpu, Lakshmi—Gauri—Saraswati, 
Son—Father—Holy-Ghost, Ben—Abbà—Immà 
(Hebrew), ALMülik—Ar-Razzàq—Al-A'ltm, 
ete, 

Vaidika theology has many hymns, each 
singing a "thousand names " of the Supreme 
as Vishnu, or as Shiva, or as Dévi. Islam has a 
“hundred holy names" of Allah. The 
Hebrew religion has Sefiroth, Eloh-im, angels, 
like Rahmi-el, the angel of Mercy, Tabari-el, 

p(—G 
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of Purity, Pedai-el, of Deliverance, Rázi-el, of 
Secret Mystery, Jabri-el, of Might, etc. All 
these are the vyaHis, A2yanal, manifestations, 
of the shattis, shuyinat, powers, potentialities 
of the Self; they are the personifications of the 
Maghurya and Aiskvarya vibhitis, the Jamali 
and Jalal sifat, the sweetly beautiful and the 
blazingly compelling and awful glories, of the 
Supreme—which all living things manifest, 
each in infinitesimal degree, and which 
shine forth strongly in the higher spirits, 
cherub-im, seraph-im, angels, devas, farisitas, 
as in suns, moons, cataclysms and flowers. 
‘The soul which has merged itself into God 
consciously endeavours to realize the sweeter 
attributes and show them forth by a life of 
serenely wise, devotedly philanthropic, and 
actively beneficent service of fellow-beings, 
Very highly advanced souls may sometimes 
have to manifest consciously the compelling 
attributes also, like the avatiras, messiahs, 
prophets. 
Bheda-buddhi-vinirmuktah sarva-bhote-hite 
atah. (0) 


(Freed from the sense of separateness, the soul 
Engageth in the service of the Whole.) 
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sé marjétumam as, az tant 
xum eat 9 

freed, the Master braves 

e task o saving for the slaves 


As Krghna says: 
ishvarya-vadena jfiajindm tu karomy- 
[3] 


(Under the designation of the Lord 

Ti the work of slave forall the world, 

fads eub Taw Diving oq, ^ 

T manifest My-Self age after ad.) 

fee pravartitam chakram n-anu-varlayat-tha. 

Afriyeriniiyacimo mófham, Piriha!, ve 
iva 


Ee, pbo thp bise mot 1o kaon the Wheat 
Tevolvis 


Te and Love and Law 
Such then is the final purpose of life in all 
ns—to find God, ie., know the Sell 
ind, by toiling consciously on the side 
of the forces of Good, help others to do the 
same. This is what the Way of Knowledge 
leads unto. 
Tue Way oF DEVOTION. The Way of 
Devotion, not a separate path at all, but 
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so-called only for certain special purposes, is 
the department of Right Desire, Good Feelings, 
Deep and High Emotions, Noble Ethics. 

If Right Knowledge is the head, Right Love 
is the heart, and Right Action is the limbs, of 
organic Life. Love, Devotion, even genuine 
love human, infinitely more Love Divine, is the 
Joy of Life. /sig-iemajtzi, Vishay-Bnanday 
Manava-préma, is but the reflection, 
limited, of /shg-i-Hagtgi, Brakm-anant 
less Blagavag-bhakti. Without rich 
encyclopedie science is às a desert without a 
stream, as bare bald mountains without 
vegetation, as the most beautiful human body 
without a living soul in it, is as a corpse. 
Knowledge is ful-{illed, completed from half 
into whole, when love is married to it, and 
the children of noble acts are born to the two. 
Science plus philanthropy is wisdom ; wisdom 
Let us 


shall be added unto us. 


pharmad-arthash-cha kimesh sha 
‘Kim-artham na sévyaté ? (M.-bh.) 


(Pleasure and wealth both flow from Righte- 
Why not pursue it, then, whole-heartedly 2) 


THE PRINCIPAL VIRTUES 129 


The commandments of all the great re- 
ligichs, on the subject of Ethics, are identical, 
for all practical purposes. 

1. THE Five PRINCIPAL VIRTUES, Discir- 
LINES. The Samasika Dharma, “ The Duty of 
Man in brief," of Manu is the same as the five 
Yamas of Yoga and the Pancha-shila of Buddha. 
It is also five of the ten Commandments of 
Moses, which are re-uttered and confirmed by 
Christ too. They are to be found in the 
Quran also, though not all in one place. Thus 
Manu says: 

‘Ahimsa, Satyam, Astéyam, Shascham, Indriya- 
nigrahah, 


ndsikam Dhstmers chlfur-varnyé-br- 
fy. m 


(Harmlessness, Truth, Honesty, Cleanliness, 

strat of enses from all erri ways, 
"This is the Whole Duty of Man in Dri; 
For every ome in every walk of life 

Thus Manu. Father ofthe Race, declares.) 
Buddha's " Five Virtues” are : 
Prip-stiptta-viramanam, mrsha-väda-virama- 

vam, adi dine vires Suchsnaleye madya: 
pramada sihana viramasam, kameshs-milyachars 
imanam. 

Sic Edwin Arnold's sweet version of these 
must be borrowed from his wonderful and 
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immortal poem, a veritable scripture of 
Buddhism, The Light of Asia, and be given a 
place here reverently. 
Kill not—for Pity’s sake—and lest ye stay 
‘The meanest thing upon its upward way. 


Bear not false witness, slander not, nor lie; 
Truth is the speech of inward purity. 


Give freely and receive, but take from none 
By greed or force or fraud, what is hi 


(Clear minds, clean bodies, need no soma juice. 
‘Touch not thy neighbour's wife, neither commit 
Sins of the flesh unlawful and unfit. 

ADDITIONAL AND — FARTHER-REACHING 
VIRTUES. These five duties or virtues pre- 
scribed by Manu and Buddha are for the laity, 
the householders. For bim who has renounced 
the worldly life, the sannyast, bkitshu, faqir, 
hermit, the yogt or s2/i# who, not that he may 
enjoy superhuman status but that he may 
serve his fellow-creatures better, aspires after 
spiritual and psychical mysteries and powers 
and the Great Peace, stricter yamas and 
niyamas, abstinences and performances, are 
ordained which take the five duties to their 
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extreme culmination. The Buddhist shikshu 
or shramana has to cultivate five more s/nlas 
or virtues, making dasha-sitla; and at yet 
higher stages these have to reach a climax in 
the ten p2ramifas, extreme perfections. The 
yamas and ni-yamas, as given by Patanjali in 
in the yogarsiifras, are : 
Abimegety-stie-beabmachary-aparidrabah 


Shaveha-sanfosha aay vag. 
Wüanint MR 


Such are the yomas, Then; the niyama-s: 

Set may be pone oc ody of flesh 

Contentment with whatever may befall 

Study of sacred Science of the Sells 

Restraint of body by determined will 

dad at complete surrender ei wi 

acement of one's own small self 

By the Great Se by utmost trust m Him 

‘The Jaina religion says the sam 


inwayim, ancié, ord maint cha pa 
irati vratam—ity-uktam sarva-satv-dnukam- 
pakain. 


(Sirupisa Cuanpga, Jaan-arnava.) 
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Moses! Commandments are : 


‘Thou shalt not kill, nor bear false witness, nor 
steal, nor covet anything that is thy neighbour’ 
‘commit adultery. (B.) 


Christ repeats these, and when his ques- 
tioner persistently asks, “What more good 
thing shall I do, that I may have eternal life,” 
he adds the Yoga-injunction of renunciation of 
all property, in which the sense of mine-ness, 
'goistic separatism, is centred, “If thou will 
be perfect, give what thou hast to the poor and 
follow Me." (Z.) He also adds, as do the other 
great Teachers, for the sake of such high 
aspirants, complete non-resistance and 
radical abstinences from sin, not only by deed, 
but by speech and thought also, thereby “ not 
destroying but fulfilling the prophets,” com- 
pleting, for the renunciant anchorite, what 
‘Moses said, for the ordinary householder. 
Muhammad commands : 


Ja, yagtulon-an-natsallati harram-Allabo 
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x — 
ahamster 
W-allazins-hum le furdjehim hafizin. (Q.) 


none; God has forbidden it, ex 
bo Ag hn prm 


‘hands 

ntoxicants are Satan's own. 
They who avoid unlawfulness in sex- 
Relations, and who carefully control 
Their senses, they alone achieve success.) 


For the more earnest and higher aspirants, 
Muhammad too ‘enjoins fug and subm, 
complete renunciation of property and culti- 
vation of uttermost contentment, (aparieraha 
and sanfosha) etc., like the other teachers. 

Ee Tbe in ton poverty) 

CONTROL oF TONGUE THE SECRET OF ALL 
CONTROL. Among the sense-organs again, the 
tongue is the most radical, most dangerous, 
most necessary yet most difficult to control, in 
respect both of what goes in and of what goes 
out from it. 
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this “defileth him . . . Those things which 
proceed out of the mouth come from the heart; 
ami they delle fe mam. For oul of the heat 
proceed. evil thoughts, murders, adulteries, forni- 
Eaton, fefta, blatphemies, Thee are the things 


Krshpa said : 


Vishaya vinivartanté nir-aharasya dchinsh, 
Rasa-varjam. rasopy-asya Param drshtva 
nivartató. (6) 5 
j-ashu nir-ahara manishinah, 


i 
driyo na syMvvijit-tny-endriyah. 


pumán, 
Na jayérassam yavai,—jitam sarvam jité 
rosé. (Bh) 


(Lusts of the senses leave the man who fasts— 
For food supports and strengthens all 
Excepting taste. lor food and feel of sel 
Indeed it waxes with the want of food. 

But leaves him when the Supreme hath been 


Grr ee ees nde ct, 
T. ii 
When that is conquered, all else are subdued.) 


Asked by a follower to mention the one all- 
pervading principle which runs through and 
upholds all virtues, Mubammad said : 

Fa akbaza be lesinihi wa gala kufa a'laika 


basa"... Wa halyakubb-unnisa fin nari ala 
‘wujahehim illa hasaido alsinatehim. (H) 
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(The Prophet touched his tongue and saide 
Control 
The reign of this sense-organ o'er yourself... 
Men are hurled headlong into fires of bell 
By loads of evil that their tongues have reaped.) 
Manu has said : 


decem tritis: sects dii 


nissrt 
Tasmád yah siónayé) vácham sa sarva-stéya- 


Aliay ai bhotande karám sbréyo-musht- 
VIE aie madhura shlaksha prayoiva 
Yasyawangemanast ahoddhá, samya tupté cha 
SMS, scram. svt Vedasto papam 

Nironlsdah syad aco, va pare karma 


Yatay odvimé vicha ndlekyam tam wit 
rayet. (M) 


(lr beat, illmind, thence many sins, short 


‘od since all thoughts and feline are enwrant 
In words, and are conveyed by them to others, 
He who misuses words empoisons all. 

let the wise man then guard well all his 
‘speech. 
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USE tose at uas ‘be aaah and soft and 

‘Whose mind and speech are pore and well- 
controlled, 

Only he finds the fruit of Final Truth, 

‘Touch not another to the quick, though you 

Yourself are hurt ; let malice sway you not ; 

And carefully eschew the speech of pride, 

Unsocial, which perturbs all and repels.) 

The successful issue of diplomatic negotia- 
tions, upon which depends the peace and 
e of vast nations, often hangs upon the 
finding of just the right formula, in words, 
which will smooth down the ruffled feathers 
and bristling hair, and draw back into thei 
sheaths the outflung claws, of all th 
bears and lions concerned. 

The metaphysic and psychology of the 
solemn religious injunctions are plain. It is 
matter of common knowledge that “sex and 
hunger rule the world”, But hunger is far 
deeper and more elemental than sex. It ex- 
tends literally from birth to death ; sex does 
not. It means seli-preservation, continued 
existence, life itself; sex means only self- 
‘multiplication, And speech means self-exis- 
tence either as friend or as enemy of all 
around. To indulge too much or wrongly in 
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either food or speech is to accentuate one's 
‘own egoism and antagonise and provoke other's 
egoisms. 

2. REVERENCE FOR PARENTS, TEACHERS, 
ELDERS. Commandments to honour the 
teacher, the father, the mother above all others, 
are also to be found in the forefront in the 
scriptures of all religions. Injunctions to love 
children are not needed; the mere fact that 
the younger generation lives and grows is 
ample proof that Nature herself inevitably and 
successfully compels the older generation to 
rit. 


Yam mattegitarau Mésbum sabe sambhave 
CP "exy-Agechtih Makya larum verte 
"balsirapt (M) 


(The travail that the parents undergo, 
‘To make life for their children possible, 
Hundreds of years of service may not make 
‘Adequate recompense for it at all.) 
Moses and Christ say: 
Honor thy father and thy mother. (B) 
‘Muhammad says: 


Bil wigan ihsas. Al jannato taheta qadam- 
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(Serve and revere the parents. Heaven it 
Beneath the feet of mothers everywhere.) “ 


Very truly, very wisely, does the Prophet 
declare thus. The sweetest, most holy, most 
benignant names of Allah, God, are Ar- 
Rahman, the Beneficent, Ar-Ras 
Nourisher, Al-Ghaffar, the Forgiving. 
more rokman, razzàg, ghaffar to the child than 
the mother? Where the mother-heart is, there 
Godhead; where Godhead is, there is 
heaven. Therefore: 


Where'er the mother's foot doth tread 
There surely heaven lies outspread. 


‘The Veda says: 


Acharya. pod bhan ^dévo bhava, mat 

iva’ bhava. Pridam mi" vravi 
chet 

(Let thy, e and thy father be, 

Rad le y mother Be abore Hem tl 

DIA. DL b amd 

elias of IT pees) 

The image of the mother, enshrined in 
the heart of the son and the daughter, will effec- 
tively prevent that heart from erring into the 
ways of vice and sin, and will guard it from. 
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many dangers due to weaknesses and tempta- 
tions. The generation that does not cherish, 
in its heart, honor and gratitude towards its 
older generation, is not likely to make itself 
worthy of being honored by its own younger 
generation ; and the whole nation will thus 
lose continuity between past and present and 
future, and degenerate and decay rapidly. 

Intelligent, reasonable, ancestor-worship 
means the maintenance of high family-tradi- 
tions. Therefore Manu, translating the Veda, 
says: 

TERT ap Veda rita 


‘Sahasram fu pitria mild gauraven: 
tide) ee aii 


hey the three worlds, the thre life stages 
Ti i the three Vedas, and the three Sacred 


nu ines ay ther doth 
VIDE Um AM 
EGRE ET sett 

The sweetest and most familar names, in 
every religion, for God are Father in Heaven, 
Savita, Badi, Khalig, Abba; for His Omni- 
potence, Mother-Nature, Loka-mata, Holy- 
Ghost, Imma (Hebrew). The Trinity-in-Unity 


140 THE UNITY OF ALL RELIGIONS 


of every religion is the Primal Family of 
Father-Mother-Son, God-Nature-Man. The 
noblest sermon that the Buddha preached, 
the Maha-Mangela-Sutta, " The Song of the 
Greatest Blessing,” is a hymn to the happy 
famil 

Pità-ham asya jagato mata dhata pita-mahah. (G.) 
tam hi sarvam Brähmam 


Brahmapá parva-srsht 
idam jagat.:(M-bh.) 
(Gam the Father Mother of thin word 


Since Brahma did crest ll moving things, 
‘They are all Brahma, Brahmá's. 


Al-kbalgo a'yal-ullahi, fa ahabbul-kbalc 
a ia ia aval C1.) 


(Alt eres sre ths family of God; 
‘And he the most beloved is, 
Wio doc most sood eto His fi.) 


3. THE GoupeN RULE oF Curist. “ What- 
soever ye would that men should do to you, do 
ye even soto them "—this is stated repeatedly, 
in the positive as well as the negative form, in 
the Vedic scriptures, and is also contained in 
one of the sayings of the Prophet. 

Shroyatdm Dharma-sarvasvam, shrutva cha-iv- 
avadharyatam, 
Na fat gere kurvita syd anishtam yad 


Yad 
p vad diesel jrébdibits. tat parasy-api 


m 
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not to others what ye do not wish 
. Done to yourself; and wish for others too 
What ye desire and long for for yourself 
—This is the whole of Dharma, heed it well.) 
‘Afzal-ul-imdni un-tohibbe linnasé mà tobibbo 
lexafseks wa takrabo lahum ma fakraho le- 
maíseka. (H) 
*— (Noblest religion this--that thou shouldst like 
For others what thou likest for thyself 
‘And feel the pain of others as thine own.) 
A verse of the Bhagavata says almost 
literally the same thing. 
Btavan avyayt dharmah sadbhir-nityam anush- 


Yal-loka-shoka-harshabhyam —Ajma shochati 
"rsbyali 


(This, chan n 
p Dharma stands unchallenged changetessly, 


sorrow when my fellow beings 
sorrow, and rejoice when they rejoice.) 


Stating the golden rule, Muhammad says 
“This is the noblest religion"; Christ 
describes it as "This is the law and the 
prophets”; Vyasa, in the Maia-bhirata, laying 
it down, says, “ This is the whole of dharma,’ 
A disciple asked the Chinese Master, “Is 
there one word which may serve asa rule 
of practice for all one's life ? ", and Confucius 
answered : 


Is not Reciprocity such a word? What you do 
not want done to yourself, do not do to others. 
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The Buddha's single word is saman-afmata, 

The Buddha appealed specially to those 
souls which were ready to enter the Path of 
Renunciation, Sannyisa or Naishthika-brahma- 
charya, Fugr and Tark-i-luniya. Perhaps his 
chiet purpose (as perhaps also Christ's) was to 
create a great band of Spiritual Volunteer- 
Helpers of mankind, able to practise extreme 

-denial ; and Shankarichirya’s idea seems 
to have been similar; though the vitara 
mathas, abbeys (and also Sift dargahs) that 
grew up later, came, by degeneration, to 
embody the very opposite of that idea, For 
the ordinary householders as such, the Buddha 
enjoined the paicha-shtla abstinences and the 
four positive observances, vis, dana, charity, 
priya-vachana, gentle speech, arfha-charyð, 
earning of livelihood inspired with the pur- 
pose of social service, philanthropic intention 
in all the activities of life, trade, etc., and, 
finally, the secret of all goodness and virtu 
saman-atmata, ‘equal-souledness,’ * equality, 
‘similarity,’ nay, ‘sameness,’ of all souls, 
whence same-sightedness, fellow-feeling, sense 
of non-separateness and the possibility and 
necessity of observing the Golden Rule, This 
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saman-atmata is the same as the Uponishadic 
and Qurdnie Spiritual Democracy of Equality 
or indeed Identity of souls. 

THE REASON FoR THE GOLDEN RULE. 
The Golden Rule is the direct outcome or 
complementary aspect of that Ultimate 
Spiritual Truth of truths. Why should I do 
unto others as I would be done by? Because 
* I and * others’ are all One 1, One Universal 
Self; because, therefore, what I do to others 
I do to myself and sins as well as good deeds 
“come home to roost ^, 

E teer 


MC) 


(He who sees all in Self and Self in all, 
inim ‘any more.) 


Inasmuch as ye do it to the least ofthese, ye do 
‘tanto Me ibe Ono Sal. (8), 

Yéua kéna prakiréoa yasya kasy-api jantunah, 
Ssofoshom inayed himana tad cv Beh v aca 
Dianam 

Pazamaridhanam tad-dhi Purushasy-akhil- 
mitis ctia cha dbarmoyam sirva. 


Jai dmdi adnyara servi;nbaibu tat- 
samam. (5A) 


(The Light of Consciousness is in the Self, 
‘And in all living things It shines the Same, 


imany-ev-anupashyati, 
nam (ao na vijufu- 
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etium 

Most pleasing unto Him who lives in AIL) 

DIFFICULTIES RE THE GOLDEN RULE. The 
Golden Rule is not always easy to inter- 
pret and apply for the purposes of daily life. 
Yet it is intended for nothing else than daily 
practice. It can be followed fully and wisely 
only by those who have risen beyond 
personality, have let out egoism and let in 
God. The Teachers have said seemingly 
different things, at different times. But the 
inconsistency is only apparent. The all- 
reconciling principle always is: Difference of 
circumstance makes difference of duty—but 
the heart should always be bene-volent, 
(sincerely, not like that of the horrible 
hypocritical Inquisitors of the Medieval Ages), 
though the duty seem to require the giving 
of pain to another, like that of a surgeon 
operating on his own child. Jesus says: 
“Resist not Evil, turn the other cheek to the 
smiter.” Buddha says: "Conquer hatred 
with love.” Muhammad says: 

[fa b-illati he-ya ahsan. (H) " 

(Recompense evil, conquer it, with good.) 
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The Veda says: 


Sétage tare | dustin, ekrodhéna, krodham, 
‘safyén-dnctam. (V. 


{Gross carefully the bridges bard to cross; 
Creer Hate with help of Love; Untruth, 
of Truth) 

Krshoa says: 

Vimuchya niemameb ... krodham . .. Drahma- 
hoyle kapate (Cj 


(Who gives up ander; be attains to God.) 


But Kyshpa also says: “Therefore fight 
(against the wrongdoer and oppressor)" 
And Muhammad too says: "Fight in the 
way of God, for the weak among men, 
women, and children?" And Manu says: 
“There is no quicker and surer road to 
heaven than to give up life fighting for the 
protection of women and children. 

Laose said: " Recompense injury with 
kindness." Confucius asked: " What then 
will you return for good ? ", and added as his 
own view: “Recompense injury with justice, 
and return good for good.” — Lao-tse's 
disciple, Chuang-tse, two hundred years 
later, answered Confucius: “To the good I 
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‘would be good; and to the not-good I would 
also be good, in order to make them good." 
The governing principle, which illuminates 
the whole problem, and makes possible the 
correct solution of each particular cas 


ashe tla simitandm thedair dharmo vithid- 
(Diff rence of time and place and circumstance 
Makes difference of duty and of right.) 

The general rule is: Return good for evil 
less reservedly, for the teacher, the priest, 
the man of God; with still less exception, 
when the injury is done to himself. The 
special rule is: Fight against and resist e 
with physical force, passively or actively, 
negatively or positively, as conditions may 
permit; this is so, specially, for the house- 
holder, the man of and in the work 
cularly when those dependent on him for 
protection are threatened; yet more parti- 
cularly for the ‘ public servant’; unreserved- 
ly and without exception for the policeman, 
the soldier, the magistrate, whose express 
duty it is to protect the people from miscreants. 

4. THE IMMORTAL VIRTUES AND THE 
DEADLY Sins. The “ Seven Immortal Virtues” 
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of Christianity, viz., Faith, Hope, Charity, 
Justice, Prudence, Temperance, and Fortitud 
generally correspond with the Shat-sidhanas, 
“the Six Helpful Means " of upward progress, 
of Veg-anta, vin Shama, Dama, Uparati, 
Titiksha, Shraddka, Samadkána, i.e charitable 
Tranquillity, self-restraining Temperance, 
Resignation, all-enduring Fortitude, Faith, 
just and allreconciling Single-mindedness. 
The "Seven Deadly Sins," Pride, Covetous- 
ness, Lust, Anger, Gluttony, Envy, and 
Sloth, are the same as the Shad-ripus, 
“the Six Internal Enemies," Kama, Krodha, 
Moha, Mada, Matsara, ie, Lust, 
Greed, lníatuation, Arrogance, and 
Jealousy; Iníatuation covers Gluttony and 
Sloth. 

‘Tue Two MAIN Sins. The sins have been 
reduced to two, in almost the same terms, 
by Krshna and by Maulana Rom, 

luiciyerydndeisasyrtbó Rage Dviahen vya- 

Tayor-na vasham-agachchbet tau hy-asya pari- 
Panthinau. (G.) 

(Lust, mask of and Love, dislike, anger, Hate— 

To every object of each sense attach. 

Be thou on guard, pass not into their power ; 

They block thy passage on the ath.) 
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Xin vibe, Elis sea. viilrduneh: io 
Kbashm o Shahwat mard ra ahwal kunad, 
‘Zistiqamat rah rà mubdal kunad. (S.) 


(Hatred and lust are the two inner foes. 
They tint man's eyes and male bis vision 
‘And from the straight path lead his soul astray.) 

5. THE SINGLE SEED OF THE Two Roor- 

Sis. The Yoga tells us that Aham-éara, 

Khudi, Egoism, is the yet more subtle root 

from which both lust and hate sprout forth. 

as obverse and reverse; and that the final 
seed, from which this egoistic selfishness too 
proceeds, is 4-vidya, the Un-truth, falsehood, 
error, ne-science, deceit, that I am something 
separate from my brother and that both are 
separate from the One Self. This seli-ish Un- 
truth is the ultimate source of all wrong 
feeling, wrong desire, wrong conduct. This 
a-vidya is the real éufr, literally, “hiding the 
truth,” Zi-hag, un-truth, ie., considering mt- 
siwa-Allah, “ other-than-God,” as actor. In 
L-ness, the nafs, the ego, commits 


v4 believing it fo have Yel exitence tan, whereas 
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Prakrtéh kriyamāvāni gunah karmani 
‘sarvashah 
Abam-kira-vimarhatma kart-äham-iti man- 
vats. (G) 


This Ahamvkira, Egoism, khugt, feel of 
separate self, appears as a triple desire, (1) 
sym, “may I always be,” (2) bahu sym, 
“may I be more," (3) badnegha syam, " may 
Ibe many”, In Ved-inta they are called the 
three éshantes, (1) loka-ishana, (2) vittarishana, 
(3) dara-sutæishana. In Buddhism, (1) hava- 
trshua, (2) vibava-tyshns, (3) kamatrshna. 


1 


m" 
DE EE ACER oy 
‘Thu the GeshomteRar says o - 
pun te 
EE ERAS ett de” (59 
noe igh ite, 
rct steht 


al atm opine im a exci cts (abla 
ful the lower sell gsm) Katto 
Oneness of tattence under ie seriem of Ml 
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Jainism’ knows them as (I) ahara-sanjad, 
(2) parigraha-sanjāù, (3) maithuna-sanjna. 
Süfis call them the primal desires for (1) 
zamin (land, whence food and self.proserva- 
tion, (2), sar (wealth), (3) za» (wife). In 
Christian lands the popular names for these 
are (1) wine (in place of food), (2) wealth, (3) 
woman. Western psycho-physiology knows 
them as the primal instincts, cravings, im- 
pulses, appetites of (1) hunger, (2) acquisitive 
ness, (not yet clearly recognised as an ele- 
mental radical factor, equally with the other 
two, and completing, with them, the primal 
triad of the root Egoistic-Desire), and (3) sex. 
The new psycho-analytic science, or, rather, 
branch of psychology, would perhaps name 
them as (1) the ego-complex, (2) the property- 
complex, (3) the sex.complex (/rdaya-granthi, 
“heart-knot,’ kama-jata, ‘tangled desire-roots’, 
are the expressions, corresponding to ' com- 
plex,’ found in the Upanishats and the Bha~ 
gavata.) 

The Self, which is Immortal and Omni- 
scient, having ‘forgotten * that fact, ‘ hidden 
the truth,’ fallen into a-vidya and kufr of Its 
own free-will, for lake o la', ila, “idle sport 
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and play,’ and made itself mortal and little- 
knowing, now tries to make itself immortal 
iain and maintain itself in unbroken con- 
tinuity, by taking physical and mental food. 
The Self, which is Omnipresent, having veiled 
Its eyes to that fact, and made itself small, 
now tries to make itself all-encompassing, by 
growing bigger and bigger in body and 
securing: more amd more wealth and posses- 
sions. The Self, which is Omnipotent, 
already contains all potencies, all powers, all 
forms, within Itself, having blinded Itself to 
that fact, and made itself weak and confined 
to one form, now tries to regain its all-mighti- 
ness by reproducing itself, progenerating itself, 
in a series of many forms, all subject to its 
will and power, through a sfouse, a counter- 
part, a reversed image and reflection of itself. 
Thus does egoism work, giving rise to endless 
errors, wrongs, ill-wishes, through the branch- 
ing of each of these three into endless derivative 
forms of like and dislike, love and hate, kama 
and krodha, shakwat and khashm. 

‘The counteractives of the three down- 
dragging appetites are (1) ahims2, (2) a-pari- 
graha, (3) brahma-cherya. The other sitlas 
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will come under these, while Satya, Hag, in 
the higher sense of the One Truth of the Unity 
‘of all, stands above and gives birth to all the 
three and their subordinates. 

6. THe ONE SEED OF ALL THE HOST OF 
ViRTUES. As wrong desires all take th 
from the Falsehood of selfish and sey 
egoism, the stubborn feeling that individual 
selves are really separate and different from 
‘one another and from the One Universal Self, 
so all right desires, good feelings, virtues, 
flow from, or are but aspects of, selflessness, 
unselfishness, self-sacrifice, nireaham-arifa, 
Mé-khudt, which is the corollary of the Great 
Truth of the One Self in all. “Love God 
with all thy heart,” said Christ, and also, 
“Love thy neighbour as thysel 
God is thy inmost Self, and thy neighbour is 
the same. 

As lust-hate are the dual shoots that sprout 
from the seed of selfish egoism, so bhaéti and 
karuna, ishg-i-hagut and rahm, pure spiritual 
love and compassion, spring from selfless 
altruistic universalism. The Védánta tells us 
that Primal Desire, Màyà-Illusion, Avidya- 
Nescience, has two chief shakfis (gimat or 
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shuyluai), viz, avarasa and sibshépa, of 
‘veiling,’ blinding, the eyes to the Reality, 
and of ‘ flinging,’ ‘distracting,’ driving, the 
soul towards the Unreal. The Süíis would 
perhaps call them hejad and teal, Sell-know- 
ledge, Vidya, Irfan, Truth, counteracts and 
conquers these two, respectively, with the 
help of vairagya and abhyüsa, fark and 
mujthida, renunciation and perseverent prac- 
tice of self-control, ymujanibat and mundzilat, 
away from the world and towards the 
nd so it strengthens and perfects the 
virtues of spiritual love and compassion, of 
charity and altruistic service, sarva-bhfa-hita 
(Gor. khidmaterkhalg (S.); 

Sarvam mani sampashyil sat ches che 

Sarvam Atmani sampashyan n-tdharme kuruta 

manah. (M) 
(See all im Self, truth, untruth, right and 


‘wrong j 
He who doth see all in the Self, him-Self, 
He cannot turn his mind to sin again.) 

As a western proverb says: “To understand 
all is to forgive all.” And to understand all is 
possible only by understanding one’s own 
heart, one’s own self, fully. The only way 


154 THE UNITY OF ALL RELIGIONS 


for each one of us to become really charitable 
towards all who may seem to be erring, ar to 
be causing hurt to us, is to see, by introspection, 
antar-drshti, pratyak-chetand, sair-i-nafast, 
how full of all possible weaknesses and wicked 
wishes and grievous mistakes our own heart 
and life are. 
Satyam satsu sada dharmah .. saty-akaras 
‘Teapedana6-balé.. matt shatravah 
smpah (ib) 
(Thirteen chief virtues are but forms of Truth; 
rirteen chief vices too rise from Untruth.) 
Satyan-n-àsti paro dharmah. (M-bh.) 
(Religion there is none higher than truth.) 
As-Saft ld mazhabu lahe illa mazhab-ul-Haq. (5.) 
(Religion else than Truth Safis know not.) 


The imperial Rescript of Japan issued in 
1890, which is the foundation of the moral 
education of the growing generations in all the 
schools of that great nation, and has been a 
vital factor in its marvellous rejuvenation, 
paraphrases these same eternal and perennial 
teachings. Loyalty, filial piety, family affec- 
tion, conjugal harmony, truth, friendship, 
modesty, moderation, benevolence, learning, 
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aris, public good, common interests, respect 
for ‘just laws, courage, faithfulness, reverence 
—these are the virtues the Rescript empha- 
izes, and, as shown above, they are all the 
sweet and healthy fruits of the tree of non- 
separateness. The sense of non-separateness, 
the opposite of separatism, is’ the source of 
righteousness, right dealing with one another, 
whence trust and solidarity and strength and 
alliance for existence. Righteousness exalteth 
a nation (BJ. Per contrà, imperialistic, 

fish, ruthless, unrighteous aggressiveness 
and exploitation absses the nation which 
practises them, and overthrows it sooner or 
later by breeding distrust and struggle for e 
tence inside and outside it. 

7. Gop m MAN. All religions therefore 
pre-eminently proclaim the recognition of the 
Universal Self, as the one sure and certain 
means of effectively subordinating man’ 
lower nature to his higher nature, his lower 
self to the higher Self, khud! to Khuda, the 
nafs-i-ammira (the sense-ward-driving desire) 
to the nafs--Rakmani (the Divine Element in 
man), cham-kara (egoism) to Brakma-bhiya 
(Universalism, the state of all-including 
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infinite Brahma or God), ashubha-väsanā 
{impure desire) to shubha-visana (pure desire), 
anékatà, bhéda-Puddhi, tofragt, infisal, ghairi- 
yat, (sense of separateness), to £ia-(2, abheda- 
buddhi, wahdat, ittisa/, a'iniat, (sense of unity), 
su3rühe to parartha and param-Irtha, khud- 
qharazi to bé-jharazi, egoism -to altruism and 
universalism, competitiveness to co-operative- 
mess, individualism to socialism and com- 
munism in the finest and only true sense. 

In the system of Confucius 


the ‘thou! 
from doing to others what one would not have done 
by others to him. All virtues spring from Jem 
legales lil piety, courage, wisdom, propriety, 


or altruism, and 
Spposte egoism. Jen fellow feeling i man himself. 
Jen is the reason of love. Only different shades of 


GOD IN MAN 157 


as a child fresh from the bosom of nature, and all 
that he does never deviates from the Middle Way, 
Chung Tao. 

We have only to read Jen as the Higher 
Self to see that the above is nothing else than 
Vedanta and Tasawwuf. Jen as fellow-[eeling 
flows from non-Egoism, un-self-ishness, the 
suppression and denial of the lower self, 
which is the result of the conscious or sub- 
conscious predominance of Jen as the Higher 
Self, with which the sage is identified, Seng 

Brahma-bhija, Jivan-mukta, Insān-i- 


Nast andar jubba-am gbair az Kbuda (S.) 


(There's naught within my robe but God Him- 


Lisa fi jubbatin siwa Allah. (S) 
(What else-than-God is there within my cloak ?) 


irahma sampadyaté tada. (U. G.) 
(He knoweth Brahm’ who is already Brahm’. 
Brahma am I, other-less, secondless. 
Cleansed of ail sins, holy in body-mind, 
Knowing the cyclic process of the world, 

Tis being ali and whole, Decometh Brahim’) 


digit km Sandi, Miery of Chinn Phy 
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Krif o má'rof ba má'ni yak ast; 
An ke Kbudà rà beshinisad Khuda-st. (5) 


(The Knower and the Known are but the same 
He rho knows God is God; God knows himm- 


Uttama sahaja-vastha ... Brahma-bhaya-ya 


[And Goon cart beth he boras eway fim them, 

So, now that) worldly things have been re- 
nounced, = 

Renounee renunciation, and be Free.) 

Sar-barahna n-istam; daram kulahó char tark, 

Teck dugrt,turkce taba, ck aula, tark-o- 
ark (5j 

(Upon my bead T bear a four old helm; 

Of four renunciations i$ it made ; 

‘Renunciation of (1) this world, (2) the next, 

(3) God (4) renunciation too.) 


Mans bedhal jantur na eamdtivimuch- 


Abam-tà-mama-tó tyaktva mukto bhava maha- 
Ew 

(Bondage is — 7; Freedom—to say “ not 

Give up L'ness and mine-ness and be free!) 


Qalam andar ba sarat khwésh bar zan, 
-nafs rà az bekb bar kan. 

Tana nafs taba roh rà. 

Kai dava yabi dile maicah rà. (5J 
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of thy self; 


“0p thi imi by Ay f! 


Dit tnis lowes el (nafa) eu ant 
‘ato the higher et tre) Sen thy bert 
Thy wounded hear will know no rest from 

pain.) 
A „western poet has put the same idea in 
other words : 
Loye took up the barp o life, 
“And smote on ali tbe chords with might ; 
Spots the chord of Sef, which trembling, 
Passed in music oot of sight! (TENNYSON) 
Christian mystics have put the idea more 
powerfully and nobly than this poet. 
‘howd, Cit » thousand times in Bethlehem 
But not” within thyself, thy soul will be 
forlorn, 
The Cross of Goldotha thou lookest to in vain, 
‘Unless’ within thyself it be set up again. 
‘Scuterur,) 
The Satis have said, similarly : 


Nob guft, Ai sar-kashaā ! man man neum, 
Man se da murdara. ze Jeane mi iva 
(Seid Noah to his disobedients: 
Veil onas 1 have 
Believe that my smell sel died lng a 
‘The One Life af all life now lives ia Me D 


And the Buddha too, 


‘They esll me Gautama who have no faith 
In what I say; but they who do believe— 


Lam not I; 
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As the Enlightened One, the Buddha, they 
Gite: be Teacher ond the Bleed One. 
ded Hs ht; fe ven th ie 
Of Guia has been extinguished. 


And the Christ also : 


Believest thou, not that I am in the Father and 
the Father in me? The words that I speak unto 
you, | speak not of myself; but the Father that 
‘dwelleth in me, he doeth the works. (B.) 

So the Qurin, though uttered by the 
Prophet Muhainmad, was spoken by God : 


Gar che | 
fie gud ia aa gafa Rar (3) 


|e Queda through the Prophet's lip did. 
GY Ses sage dod spoke Wnt, speaks se} 
Ishvarab sarva-bhatantim hrd-Jésh6-(A)rjuna! 

isbibati 


Bhrimayan, sarva-bhotani yantr-trarbani mä- 
vaya. (G) 


(God dwelleth in all hearts and turneth them 
‘Around, as by machinery, at will) 

God descends into and {ills wholly, He 
blooms and blossoms in, the soul that opens 
itself out to Him by Love Universal. God 
loves His lover and identifies Himself with 
him, so that whatever the latter does, he 
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does in the Great Kings name, and by His 
Royal Warrant. 


Yé bhajaoti tu Mam bhaktya, Mayi té toshu 
chápy-Aham. (6. 


(Who Iove Me are in Me and I in them.) 
No man can come to Me except the 

den Mir a Abide n Ma and Tin se 

Tam in my Fater, end ye in Me, and Lin you. (i) 


Fazkorüni azkarakum w-ashkuroli wa la tak- 
furon. (Q) 


‘Avoiding grateflly all seque of separateness, 
i o Me s d L wil nk yo) 


Yo Mi ti sarvatea, cha Mayi 
^ Mam pashyati sarvam cha Mayi 


(Who seeth Me in all, and all in Me, 
Tne'er lose hold of him, nor he of Me.) 


AGREAT DANGER. As on the Path of Know- 
ledge there is the great danger of mistaking 
the lower self for the Great Self, so on the 
Path of Devotion there is that of mistaking love 
‘of some one person or personal deity for the 
whole of true Universal Love, mistaking 
ishg-iemajizt (selfish love) for ishg-i-hagig! 
(selfless divine love) Aud? must be very 

n 
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carefully distinguished from Ahudt ; the nafs-i- 
lwsümi (the soul that warns, the warning 
voice) and the nafs-i-mutmainna, (the soul of 
peace) and the wafs-i-Rakmani (the soul of 
divine compassion) from the wafs-i-ammara ; 
the shuddham manas, the pure mind, from 
ie a-shuddham manas, the impure mind ; the 
higher Swa from the lower swa; otherwise, 
indeed, Swa-rdj, Self-government will become 
devil-government. 
pere reer sham osha; 


r-ókah 
eatis cage abi Cable (U) 


a m AR 

Sri ot a ia DATT a, 

And suffers many ils in consequence A 
The other looketh on compassionately.) 

Very subtle is this dangerous Error of 
egoism. A hair's-breadth divides heaven from 
hell Both are ever-present in us. Now 
the one prevails; now the other. The wish 
to save, is heavenly; the wish to become a 
saviour, may lead to purgatory. 

side iilos s NE 


il-kbalg. adaqqo min-nas-shair wa ‘mine 
Eo adaga abaddo 
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‘All souls—only the good can safely cross 
Kshurasya dhara nishità 


duratyaya 
Durgam pathas-tat kavayo vadanti. (U) ~ 
(Sharp as the razor’s edge is th’ ancient path, 
Most difficult to tread—the wise ones say.) 
THE ONE SAFEGUARD. All souls that 
would walk on it safely, must cultivate Love 
Universal selflessly, by constantly meditating 
on the presence of the Self in all. 


ja chal i bhotaoi pashyé- 
(UR usha sarvásí bbOtaoi pashyé. 


(May I behold all beings with the friend's eye.) 
Evam to panditair fava sarva-bhota-mayam 


Kisaló sarva Bhotiaho Kikii serre 

Parma) 
Yastu sacvaoi bhotani Átmany-év-Anupashyati, 
aoo ch-Atmânam, tato na vijugup- 


(The wise who see the Lord enshrined in all 
Give service unto all in consen 

teeth in all beings the Slt, him-Selt, 
And all in the same Self, be hates no more.) 
‘Ai ba chashmin-i-dil ma-btà juz 
Har che bint boda ke mazhar-i-O-st. (S.) 
(Friend! with the loving vision of the heart 
Naudht else than friend canst thou see any- 


where. 
‘Thou knowest now that all are but His forms.) 
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AA baun kts baia Jara, 
arte Beats na mukha tét 
Ghote slats Hews bibarac. (Son DAS) 


Co may I bene bate pow to aaz one, y 
Wilkins own Beco! ion lam a say 
Hilden behind te Beating ofall bear) 


Jo gic ko ap kar pichan, 
BRE yon kare doshinan Stans! 
Bs, Monlaton) 


{0 lunatic, if thou dost recogni 
‘Gat otters ace st wem cost thou hate? 


Hama dost, ‘all are friends’, is the neces- 


sary consequence of Hama D-st, “all is He." 
Thus is the Way of Devotion, the way of 
tasftya-i-dil (from saft, clean, pure, whence 


chitta-prasidanam (as the Yoga-shistra calls 
it), ‘the cleansing of the heart, “ the toilette 
of the mind,’ ‘the purification of the soul'— 
with its vows and its observances, nei 
and positive, its storing and perfecting of the 
five virtues and the further virtues, its casting 
off of sins, its gradually complete self-efface- 
ment, its extinction of the lower smaller worse 
egoistic self, akam-kira, khudi—but another 
and inherent aspect of the Way of Knowledge, 
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for the realization of the identity of all selves 
in the Universal Self. 

THE CROWNING VIRTUE OF HUMILITY. A 
very important teaching of all religions is 
that we should welcome the strokes of fortune 
as coming from God, our own Inmost 
Self, for our soul’s chastening and rofinoment 
and further progress on the Path of Ascension, 
Ordhoa-gati, Aroha, Qanis-Urkj, the Arc of 
Ascent, the opposite of the Path of Declension, 
Adho-gati, Avearvka, Qaus-ienaz%l, the Arc of 
Descent. 


Whom the Lord lovetb, He chasteneth, (4) 
iita tam ram 
ligur-arthacth! fani cha, Bharat- 


Chajar hà bhajanté Mam, janth sukrtino- 
VA)riuna ! (G) 


(Whom I wish well unto, I rob of all 


Such the Your sates of kim who loveth Me) 


Eza shabb-Allàho a’bdan agbtammaho bil 
bala (H.) 
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(When God doth love a servant then he sends 
Sorrows to try him, and embraces bim, 
‘Around the neck with arm of adverse fate.) 


(fe pil be tried in many ways, indeed 

fith fears and hungra, Yeo, with loss of fruit, 
And loss of property and life itself. 

But unto those who, when afflictions fall 


Fuar bhi hai Hag kt bakbshayish ka ganj 
Jis sé khush ho dé ust bandó ko rani. (5.) 
Fahm o khatir téz kardan n-ts râh 

Juz shikasta mi na grad fazl-i-Shah. (S.) 


(Children forget the mother, in their play, 
Until they feel a-hungered and a-tbirst.) 
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The hurt child is clasped closest to the 
mother’s breast. 


Mayer Atma pravachanena labhyah, 
Na médbaya na bahunā shruténa, 

‘Yam ev-aisha vrnoté téna labhyah, 

‘Tasy-aisha Atma vivrouté tandm svám. 

Navirato dush-charitan, 


Rm pian de Babe. 
"iboyaya kalpaté. ( 

quies tarum i tud 

dac RIT iere 

‘Then It foo gives Tts love unto that soul, 

‘And unto tits loveliaess unwell. 

(ie man tuen aya fom evi ary 


Jessnes, 
js die out, 
own, 


Only ty ne on sae in. 

yin Waking oH costal 

Only by casting off all lusts and hates 

And all his clinging to the finite, may 

He gain the glory of the Infinite, 

And thus gain all the world, becoming Brahm’) 


Allabo yaitabt ilaihe matyasbào. (0.) 
(God draws unto Him-Self the soul He loves.) 


Ham Khuda khwabt wa ham duny&-i dan, 
TE mubal es Koayal ast o jonaa 
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Na gum shud ke roy-ash ze dunya 
Ke fim giles ween va basal) 


(God thou desirest, and the world also— 
Absurd thy thought, and insane thy desire ! 

lt thou wouldst find thy God, turn thou away 
Thy face from worldly things; and do not fear 
‘Thou wilt be lost if so thou turn away 5 
Rather thy lost Self thou shalt gain again.) 


Ye cannot serve God and Mammon both. (8.) 
ven, santu nah shashvat tatra tatra, Jagad- 


Bhavafo’darshaname soar. bhay 
ETIR ge spaces thare- 


props ills befall us o'er and o'er again, 
‘Thou Benignant Teacher of the Worlds! 


Thy Faos Divinecrbaretir morrow 


Lay ya'lam-ul-momin nialaho, min-la'ré fil 
masiyab latamanná annabo qurczl b-il-magaria, (Q) 


(The man of faith—if he but understood 
What blessings would flow unto him from strokes. 
Of what men deem ill-fortune, he would crave 
‘That he be cut with scissors piece by piece.) 


Ka'ba Ka'ba hai, Sanam-khina Sanam-khâna, 
Lék tota dil bi asli manzile Jandna hai. (5) 


(Kaba is sacred Ka'ba doubtlessly, 

And Fane of worshipped Image sacred Fane 
‘Also, for sure—but yet the Broken Heart 
Is the true permanent abode of God.) 
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"The sacrifices of God are a broken spirit; 
broken’ and a contrite heart, Thou wii mol 
despise. (8) 

A recent western poet, whose path in 
life was very full of sadness and care, has 
illustrated the same ancient teaching of the 
groat teachers and lovers of mankind, with 
such profound and genuine emotion of 
heart, that his words deserve to be reproduced 
he 


(Francis TuoMpson.) 


When we happen to come across descrip- 
tions of the doings of the Inquisitors 
mediæval Europe, and other religious fa 
elsewhere, their burnings and buryings alive, 
their flayings, mutilatings, rackings, of men, 
women, and children—such horror grips the 
heart that it becomes difficult to read on, and 
the whole soul cries in agony: Why, why 
dost Thou permit such dire cruelties! The 
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only—and sufficient—answer and consolation is 
that truly does God—the God in the vietimis— 
suffer it all Him-Self, for the extreme ex- 
perience (in the deepest sense ‘ en-joy-ment ") 
of the tragic side of the World-Drama ; for 
the greater glory and bliss of the ' victims in 
their after-life ; for their exaltation in heaven 
and on earth as the martyrs whose blood 
the seed of the tree of Virtue; for making 
enviable use of them as exemplars with which 
to infect the world with heroism ; for expiating 
wholly all their possible past sins; for taking 
them to His Infinite Heart the more closely ; 
for creating the indofeasible desire for expiation 
in the souls of (the inversed God or Satan, the 
pseudo-God, in) the ‘ victimisers, by inevitable 
reaction and revulsion of feeling, whereby 
they too will be regenerated in due course and 
will regain the paradise they have now lost ; 
and, finally, for the teaching to all, turn by 
turn, age after age, of the lesson of Saty- 
agraha, ‘steadfastness in Truth,’ Ahimsa, 
‘non-violence,’ 7y:£a, ‘self-sacrifice,’ Brahma- 
charya, continence, self-control, and Nir- 
aham-karita, ‘denial of and freedom from 
egoism, the lower and smaller self,’ 
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from which flow all the other virtues and 
perlections of the soul especially the crowning 
virtue of Humility, (erakkul, /shvara-prani- 
dhana, resignation, submission, surrender to 
and utter trust in God, the Universal Self. 
Truly is Humility, with its patience under 
suffering, the crown of virtues, since it means 
that the false separative ego, which asserts 
itself as other than others, has been let out, and 
God, the Universal, all-pervading, all-including 
Ego, has been let 

Humility is indeed only another name 
for non-egoism ; that, in its fullness, 
results from Satya, Truth, not only the 
practice of truthfulness in speech, but the 
realisation of the Ultimate Truth of the 
Oneness of all selves in the Universal Self. 
From non-egoism arise naturally all the five 
principal and derivative virtues spoken of 
before, in ever greater perfection. Of the 
five principal virtues, three may be regarded 
as including the other two, and as being the 
counteractives of the three ‘appetites,’ root- 
desires, spoken of before. Ahimsa, non- 
violence, is the opposite of Lokaishan2, 
Hunger of mind and body and wish for 
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seli-maintenance, and consequent Krodha, Hate 
of others; truthfulness of speech may be 
regarded as part of this, for untruthfulness is. 
intended to hurt others, directly or indirectly. 
Brahmacharya, Continence, purity, is the 
opponent of Parasuja-ishan3 and Kama, Lust 
and sexuality and wish for self-multiplication, 
Arparigraha, Ty:$a, renunciation of possessions 
and properly, is the opposite of Vitta-ishana 
id Lobha, Greed and. acquisitiveness and 
wish for self-aggrandisement ; non-stealing is 
obviously included in it, Thus is Truth the 
fount of all virtues, end Humility the crown 
of thom. 

The five virtues, placed in the forefront of 
their teaching, by Manu, Moses, Buddha, 
Christ, Muhammad, all alike, are not merely 
“other-worldly’ virtues. They are of the 
greatest and most immediate practical use in 
this world. They are the cement which 
‘enables human beings to cohere in an organised 
society. As soon as they fall below a 
minimum degree in any community, that 
community begins to decay and break up. Is 
it not plain that reckless ‘ violence’ towards 
and hurting of others for the satisfaction of 
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one's own ‘hunger’ of body and ' ambition * 
of inind and consequent widespread hatreds 
deliberate * falsehood’ to cheat others of their 
dues, false propaganda and false advertise- 
ments on enormous scales and consequent all- 
pervading mutual distrusts and fears; over- 
indulgence in ‘impure’ foods and drink 


and excess of ‘lust’ and ‘sensuality’ in 
wedlock and in adultery, and consequent over- 


population, endless diseases, insanities ; ex- 
cessive * covetousness’, ‘greed for property 
and possessions,’ and ‘theft’ of neighbour's 
goods, and frantic competition and vast ex- 
ploitation of the weaker—is it not plain that 
these, the opposites of the five virtues, all 
aggravating each other, are the root-causes of 
civil wars, class wars, economic, national, 
and racial military wars, and world-wars 
which threaten to destroy civilisation and 
fling man back into the beast? Very 
practical, then, is this aspect of Religion, 
though its only foundation is the metaphysical 
Fact of the Unity of all selves in the 
Universal Self. 

THE MUTUAL BALANCING OF PLEASURE 
AND PAIN. After all Pain is the inseparable 
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companion of Pleasure. The Metaphysical, 
Divine, Law of Polarity, Duality, Opposi- 
tion, Doam-doam, *Two-and-two,’ Ziddain 
and Zaujain, ‘ Opponents-Spouses,’ neces- 
sitates both, That man deliberately, 
sadistically, inflicts torture upon fellow- 
man—excites the sense of horror to its ut- 
most, no doubt. But willing submission to 
such torture, for a noble cause, in the name of 
the Universal Self, developes Heroic Humility 
to its utmost, also. And there is the con- 
solation that the unfailing Law of Action and 
Reaction makes ad-just-ment inevitable. The 
souls ot all, victim and victimiser, have to pa: 
through all kinds of experience. The victim 
has been the victimiser. The victimiser will 
be the victim. So far as the mere physical 
is concerned, Nature's winds, waters, fires, 
‘earthquakes, accidents of all kinds, predaceans, 
reptiles—are always inflicting awful tortures 
upon human beings as well as animals. 
Human beings have to learn to keep an 
equable mind in pain as well as pleasure. 
What right have we to take all the mass 
of pleasure (no whit less, by metaphysical 
calculus, than the total mass of pain, in the 
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universe) which we derive from ‘the world 
beautiful’ (as well as“ horrid") as our due, and 
give no thanks for it, and not balance it against 
the pain, but only cry out and make complaint 
against the latter ? 
Duhkheshyanudvigne-manth sukheshu vigata- 
spphah, (G2 


ib-adhikam pashyet suk 
‘sokhvadhi, and 


bt helmed by sorcow nar alate in joy, 
To Check dear and averwecsig pede] C 

Thus does God's Nature educate all into 
true Humility ultimately, and into the Duty of 
mergence of the individualistic into the 
Universal (and therefore social) Will, the true 
Spiritual Communism and Socialism. 

Dury.” Do your Duty, your Farz, your 
Kriya, to your fellow-beings, in the spirit of 
philanthropy, of Devotion to the forces of 
‘Good in the World-Drama, in good fortune and 
ill, without thought of gain for yourself, 
undeterred by indolence or doubt or fear of 
suffering, content with ‘the remains of the 
sacrifice’ if any, and without even them if 
there are none, full of utter faith in the 
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Omniscient Wisdom of the Universal Supra- 
conscious, with complete submission and 
surrender of your small self to that Infinite 
Self—this is the ultimate practical lesson of 
itall. 
Take t for the morrow . . - 
FE raw hall not Gai o bread withort 
Futon. "The very baira of your haad are all 
Gre whatsoever (ot duty) hy 
fand fidet fda do t wh all hy miht. (2) 
Ishyarah garmàbottam bridisbé(A uma! 
Bhràmayan sarva-bhotðni  yantrirüübini 
‘Taka kta satatam karyam karma 
Aso dycharm karma Param apnoti 
igang mi pbalóshu kadi- 
A {6 mud. 
ats nd santo muchyanló sarva- 
Bhuniate té rd stoth st sachasiy tiua- 
‘rans. 


(God bideth. da in the hearts of all, 
it they 


‘Thy Duty, and cling not to thought of fruit, 
So acting, with detachment from all thought 
Of selfish gain, thou hast already gained 
‘The Highest Gain there is to be attained. 
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Only the remnants of thy sacrifice 
Ate, by the Law, permitted unto thee. 
‘Who makes and tastes all tasteful goods and 


Himself, alone, he makes and tastes but 
Todo thy Duty is thy only Right 
Duly of service of thy fellow beings. 
No right hast thou to wish for other frait, 
‘Think not of gain, nor of inaction either, 
‘And seli-deluding slothíul idleness.) 


Qulab-u-talayak ftir Rabman, (Q) 
maze al-kasib hasab Allah shina, 

Az tawakkul dar sabab ghafil ma shau, 
Rau; fawakkul kun tu bà kasb, ai umu | 
Jehå mi kun, kasb mt kun, mo-ba-mo. (S.) 


Supreme is the Bliss of such Mergence of 
the small will into the Great Will, such 
Duty, such surrender, such Humility. When 
mutual mergence, and identification of 
life; being, interests, of spouse and spouse, 


in finite human marriage, are so blissful 
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infinitely greater must be, is, the Bliss 
of the mergence of the Finite and the 
Infinite, the Joy of the realisation that 
jwa is Brahma, rah is Riimul-Rvb, Rih- 
i-A'zam, that Man is very God. The ecstatic 
joy of this realisation has been described in all 
religions. God is Love. Love is God. Mutual 
Devotion, Devotion of one to All, of All to each 
—this is the goal of the Path of Devotion. 
Raso vai sah, 3 sa Caha rudrdm rasa-tamah. 


Atmanas tu idindys servam val priyem Dhavali 
Renolacy Brahman ideae sa Od ators 


chana (U.) 
(He is the only savour in the world, 
the flayour-essence by which all 
‘The savors of the world are flavoréd, 
Whate'er is dear is dear for sake of Self. 
He who hag known the taste of that Great Bliss. 
Of gain of Self—he knoweth fear no more.) 


Ye are the temple of God. . . Ye are the 
salt of the earth... . If the salt lose its savor, 
‘with what shall it be favored? . . What 


shall it profit a man if he 
‘but lose his own soul ? (8.) 


‘The gain of one's own soul, recognition of 
one's own and of all others’ identity with the 
Universal Self, and the permanent tasting 
of that Divine Savor is the goal of the 
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Devotional aspectof the Tri-une Way called 
Religion. 
Kulle shayin halikun juz wajh-i-D, 
iet dae wa D. haste o. (SJ 


(AN forms appear and pass. His Being lasts, 
If thou art in that Being—as thou art, 
ds! thou say ‘I am; 


‘Then thon art sure of deathless Being toe, 

And there is nothing more for thee to seek.) 
‘The joy of that Divine Union, the only and 
the final cure for all the world’s sorrows, 
must be, and is inevitably, unconsciously a 
first and consciously afterwards, striven for 

and achieved by all souls, 

ae dasté ke kham dar gardané yaré na. 

ri y 
thus (3) iain 


(Be paralysed the arm that knows n 

carve around the Loved One's waist; 
Be blind the eyes that tasted ne'er 
‘Of the sweet Vision of the Loved One's face.) 


Shakleinsan mea chhipd To, moie Tom na 


Cited badal mea chhipa tha, mujhe mum na 
tha. (S) 


Belova! Thou peepest forth from every face! 
saw Thee not belore — behind the clouds 
Beloved! Thou didst hide, I see Thee now 1) 
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PERSONAL AND IMPERSONAL DEVOTION. 
The danger of mistaking devotion to a person 
for devotion to the Impersonal or All-personal 
has been referred to before. Yet the former 
is a necessary stage on the progress to the 
latter. The final perfection of devotion 
Love Universal has to be preceded, in the 
evolution of the soul, by the love personal. 

‘This personal love has many grades and 
degrees, according as it gives more and more 
of service, and takes less and less of return. 
The human being begins as a baby with 
intensely selfish love for the mother, and 
ends with selfless love for children as a 
parent. Especially selfless is the love of the 
mother, all-giving, all-forgiving. The mother 
is nourishing Mercy incarnate; the father, 
protective and instructive Justice. She re- 
presents the jamai aspect, the madhurya, the 
Beauty and Sweet Tenderness, of God; he, 
the jalal, the aishvarya, prabhu-toa, aspect, 
His Compelling Order-liness. She embodies 
the ministrant and promotive functions of the 
State; he the constituent and preventive. 
But this maternal devotion to the children, 
though so sweetly sellless, is generally 
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exclusive, limited to one’s own children. It 
seldom extends to even the nearest neighbour's 
families. 

As in the life of the family, so in the larger 
life, which includes the life beyond this life 
and also the life of the community, society, 
nation, humanity, and even the other king- 
doms of ‘nature, the soul passes through 
stages. The guru, Acharya, Brahma-oif, 
murshid, sheikh, a'rif, pir, Hag-shinas priest, 
spiritual preceptor and counsellor, is the 
father-mother here. If he or she is the 
physical parent also, the relationship is best 
and safest. But it is difficult for all parents 
to discharge the sacred and delicate function 
al guide also. “Therefore all religions 


and with very evil consequences, 
limits, as is the way of Nature, with 


her Law of perpetual Swing, from Extreme 
to opposite Extreme, back and forth. Vaidika 


Dharma has a priesthood, by express provision 

ial organisation, to be made up of 
Persons who are by temperament "men of 
knowledge” and of philanthropic virtue— 
though spiritual preceptorship of the children 
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by the parent in each family is also encouraged. 
Buddhism, Jainism, Christianity, lslm, 
beginning with missionary bhitshus, shra- 
manas, kshapanas, yatis, apostles, disciples, 
asahib, companions, momins, faithful ones, 
imams, khalfas, etc, have (even despite 
‘some efforts in some cases, especially in Islam, 
to avoid it—) inevitably developed very potent 
priesthoods also. Very good, very self- 
denying, very helpful in the beginning 
priesthoods always degenerate (as do king- 
hoods), pass over to the opposite extreme, 
and develope tendencies to demoniac 
treachery, so that the shepherd and the sheep- 
dog devour the sheep which they are set to 
guard from all harm. “History may be said 
to be largely the history of the martyrdom of 
humanity at the hands of its trustees, its 
* mother" and ‘father’, its priests and its rulers. 


Ai basa Iblis adam-roy ast, 
Pas ba har dasté na bayad dad dast. (5) 


(Many a fiend doth wear the human shape ; 
Give not the hand of trust to every hand.) 


Guravo bahavas-täta !, shishya-vitt-apaharakth ; 
Virala guravas-1 yé shishya-santāpa-härakäh. 


(Gura-Gua.) 
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[Many the guides who tke aay fll soon 
„The pupil's goods, but very few, alas ! 
‘Those that can take away his ache of heart.) 


But experience of such awful treacherous- 
ness must have its own uses in the providence 
of God's Nature. The soul of the victim 
receives a terrible shock which transforms it. 
Its own latent selfishness is exposed to its 
desired worldly advantages und not spiritual 
gains; it is now thrown back upon its Higher 
Self, by a violent revulsion; it plumbs far 
depths and touches unknown heights (which 
heights and depths are all within its own 
infinite consciousness in fact) at a bound; it 
gains the true humility, and thence freedom, 
sooner or later, from spiritual as well as all 
other enthralment to others, to an-Other, to 
any Other. The conscience, the higher soul, 
of the betrayer also unavoidably awakens some 
day ; he too undergoes revulsion of feeling, and 
helplessly makes expiation by equal suffering, 
and also learns the same humility. 

Ordinarily, developing slowly the purer 
pect of family relationships and affectio 
and the accompanying self-denial, ishg-i- 
majizi, muhabbat, tsar, préma, priti, anu-raga, 
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tyaga, the soul cultivates, side by side with 
these, love of, faith in, and reliance for refuge 
upon, a living spiritual preceptor and also a 
higher unseen barzakh or mediator, a messiah, 
a nabi or prophet, a ras! or messenger of 
God, an avatira, or incarnation of divine 
power, an insinul-kamil, perfect man, an 
ishta-deva or beloved form of deity represented 
by high deva or angel, manifesting one ism, 
nima, name, of God—all facts in Nature; 
and, through such mediator it seeks to 
reach God—whatever the highest conception, 
generally that of a Personal God, separate 
from the devotee and from all creation, 
which the devotee concerned may be able to 
form. 

So long as the soul is not able to get over 
the sense of personality and personal sin and 
weakness and danger, so long as it clings to a 
separate body of its own and desires to 
continue a separate individual existence, it 
must tie itself to some such highly advanced 
embodiment of spirituality, in-carna-tion of 
the Spirit, even as children must seek the 
protecting help of parents, until they attain 
‘maturity, and must evoke such help by its 
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‘own loving reverence and earnest cry for 
it ia the way of whole-souled prayer. 

After the vision, the realisation in oneself, 
of the Impersonal has been reached—through 
such very help—the love and reverence ought 
to, and do, become deeper than ever, anda 
profound gratitude is added to them, in every 
truly illumined soul; even as the right- 
minded son and daughter, nourished and 
fostered tenderly by parents until they hav. 
reached majority of body amd mind, feel, if 
possible, greater love and reverence and 
tude than they did or even could as little 


Iren. 

Herein is large part of the satisfaction of the 
requirements of personal emotion, of the needs 
of the heurt, that religion is expected to, and 
does, bring to all sincere souls. 

Clearly, there is no conflict here between 
head and heart, but much soothing, nay, very 
joyful, harmony instead. 

If the followers of different religions quarrel 
with one another—one saying that Krshoa 
is the only personage who should be followed 
and honored, another that Zoroaster is the only 
such, a third that Moses, a fourth that Buddha, 
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a fifth that Jina, a sixth that Christ, a 
seventh that Muhammad, is the only such— 
then the plain cause is that they are not 
sincere devotees but arrant egoists, that none 
of them really honors and follows the great 
Master whom he pretends to honor and 
follow, but each really loves his own narrow and 
conceited little self, and wishes to impose that 
little self and its small-minded opinions upon 
all the world, for the satisfaction of his 
‘own vanity and the tasting of a false greatness 
under cover of the true greatness of the 
Master, which true greatness he only belittles 
and drags in the mire by his own false un- 
derstanding of it. But they will all grow 
wiser, bye and bye, turn by turn, each in his 
own due time. 

Because I naturally love and honor my own 
parents beyond the parents of others, is that 
a reason why I should insist that others 
should also love and honor my parents beyond 
or instead of their own ? If I am at all right- 
‘minded and not insane, I should be the first 
to say to my neighbour: Even as I revere my 
parents most, so should you yours; but, as T 
regard and love you as my cousin, so I shall, 
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next after my parents, revere your parents as 
the” cousins or brother and sister of my 
parents, and therefore as my uncle and aunt ; 
and even so should you revere my parents as 
your uncle and aunt. Your parents have 
done for you what mine have done for me. 
They have washed you of soiling vices, fed 
you with the milk and bread of life, tended you 
day and night, guarded you from the dangers 
and illnesses of sin, taught you anxiously the 
same soul-wisdom, and brought you to 
majority of years and maturity of body and 
mind so that you can now stand upon your 
own feet, and even help and care for others 
even as you have been helped and cared for. 
Your first duty, therefore, is to your parents, 
even as mine is to mine. 

If the followers of the several religions, 
or rather of the re-proclaimers of the same 
One Universal Religion, in different languag 
and times and climes, were only thus loving 
and simple and straight of heart, they would 
fill their own homes and all other homes of 
the whole world with loving paeans of joy and 
with mutual service and the real blessings of 
religion, instead of, as they have been doing, 
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century after century, with the cruel cries of 
hate and war, bloodshed end torture, and 
turning religions into the worst curse of man- 
kind. 

The soul which has learnt the true humility 
cannot behold these conflicts without the 
greatest agony of heart, its only consolation 
being that they also must serve the ultimate 
good purpose of the World-Drama planned 
and operated by the Divine Will-and-Im- 
agination. The worst about, these terrible 
conflicts is that they are all about words and 
names, non-essential forms and superficial 
trivialities. If instead of bating, men could 
honor, the founders of other religions than 
theirs, even though in a lesser degree than 
the founder of their own, they could multiply 
their joy, by giving and receiving sympathy 
and con-gratulations, on all appropriate occa- 
sions of the holy-days of each religion, instead 
‘of marring it wholly by mutual antipathy and 
obstructions. 

To the soul which has seen the great Vision 
of Self-in-All and All-in-Self, meum and tuum 
are reduced to a minimum, if they cannot 
vanish altogether while fleshly tenement 
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lasts, Religions, in the plural, disappear for 
him’; only Religion, in the singular, remains. 

Hama kas tilib-e-Yar and, che hushyar o che 


mast, 
Hama ja Kbans-e-isha ast, che che 
kanisht. (5) 


(Sene and insane, all are asearch for Him, 
Worshipped in mosque, fire-temple, church, 


The oniy God is the One God of Love.) 

Yepyanys-deyiti aita. ynjanté shraddhay- 

vu i Mant Kauntéya!, yainty-avidhi- 

ye yaa” Mam tans-athaive 

wa Sates oven jer fies 
narvas (6. 


{They who do worship other dede with faith, 


They also i 
ED soto Ma} 


From all 
I meet them on whichever way they come.) 


‘mokshas- 
‘Tad-sko-vashishtah Shivah kóvalo(AJham. 
(Suawian-AcuARYA) 
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[The Vedic ritual deals with finite things, 
Objects of finite thoughts, desires, and acts. 
Pass on beyond these three unto the One. 
He who bas beyond the three and seen 
fast moves upon Its Way, 
‘others “yeas” and 


PE class, creed, or stage of life aro Mine, 
No concentration, medi 


Che tadbir, ai Musalmanan !, 
Ke man kbud rà na mio dânsm ; 
Na "farsa na Yabüdi a: 
Na Gabr am na Musalmàn am. ic TasmEz.) 


Asear-i-azal cà na tù dani wa na man, 
Ja harf-i-moamma na ta kbwāni wa na man, 
ast az pase- pardah gut-o g0-e man o t0, 
oà pardah bi-yuftad na fû mani wa na man, 
GJ 
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know that I am only 11 
Fre Sak ta no more ia Tower selt 

Ts mow po more and that which is no more 
Any religion can possess 


Us ha fogd his God ir Gni, Selt; 


when the vel alie alf ls 
And mis Vi even ara 
Strike tha harp of thine own inner being 
p: deeply dea the inb et Lave Divine, 
ent may ope the mystery 
por 4 e 


But al the Universe grows On (oy) 

Tue Way or Works. Differences are 
most apparent in the third department of 
religion, Karmakanda, Shartyat or Ma'milat, 
Sacraments, rites, ceremonies and obser- 
vances. Yet the differences are only 
apparent. There is very substantial similarity 
underneath the surface, The dresses of men 
seem to differ greatly ; yet because the human 
shape enclothed by them is the same, all dresses 
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have to shape themselves to it more or less 
closely. 

1. The Vedic sandhy?-up1sanz, the Christian 
prayer, the Muslim namiz—are the seme, 
The essential parts of all are almost exactly 
the same. Indeed they are almost like transe 
lations of one another. They all pray for 
Right Intelligence and Righteous Will, 
inner illumination snd guidance, protection 
from evil temptations, and strength of mind to 
do the right duty. Obviously, if the intelli- 
gence is right and righteous, and the will strong 
and guided by that intelligence, everything 
will go right. 

‘Aum! Tat Savitursvaréoyem bbargo Dóvasya 


Bimani, dye yo nah peachosayt. 
V. Gayatri) 
Aum! Agné! nasa supatba ray 
MICE, iei Deva veruni idvan 
ay asa artoam 
‘Bhavisitham té mama uktim vidhéma. 
Aun (V) 
‘Aum, Vishednil, Deval, Savitar!, duritàni 
paranuva, yad bbadram tan na asuva £ 


Aum!, Yaj-jagrato doram vdaiti Daivam, 
Tad-u suptasya tatha-iv-ait 
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jyotic-antar amrtam praissu, 

Yaran na ri ichama karma kriyaté, 

[rice rd 
n-édam bhotam bhuvanam bhavishyat 


Vrai ca dam miam. 
p a 


——— 

eee: 
ee 

retium em y 

(Aum! Father of all, may Dg Seoaccal Light 

(sn ance Sra 

We ope them to that itloot Radiance! Aum! 


‘Aum Supreme Director! Lord of Warmth and 


Father Divino | all sins ward off from us, 
‘And all auspicious virtues grant to us. 


‘This Mind Divine of mine, which wanders far 
When Lam waking, and comes back in sleep 
May thi far-reaching ight of ight will right! 

‘This Mind of mine, which is intelligence 


Wein is the nner and immoral ight 
Without which we are samdht may it will 
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f arp and wed "May i will ever right! 


Who did create and is the Lord of all 
‘Senses, senso-objects, souls, or high or low, 
Rudra, the Seed of L-ness, and 
Maharshi, Who did generate at first 

The Golden Eeg wherein are interlinked 
The wheeling Prime Intelligen 
May He endow us with the righteous Mind.) 


Ar Rahmán! Ar-Rahim! 


inion over me Wash me thoroughly from m 
iquity, and cleanae me from my sin. (D Parme.) 
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Papohsm, páps-karm-iham, pápdim pápa- 
o. sambhaval, 

Pahi mám, Pundarikdksha!, sarva-papa-baro 


bhava. (M-A) 
(Sinful am I, sin-acting, and sin-born, 
Sin-natured, cleanse Thou me from all my sin!) 


It will be noted that Aum, Amīà, Amen, 
respectively used by Vaidika Dharma, Islàm, 
and Christianity, are exactly the same word, 
all meaning, “ Be it so”, 

Another great prayer, common to the 
several religions, common because it arises 
spontaneously from the unsophisticated human 
heart which is the same all over the earth, 
may be noted : 


Aum! Tamasd ma Jyolir damaya, 

Asalo ma Sad gamaya, 

Mrtyor Amptam! Aum! (V.) 

(Lead me from Darkness unto Light, lead me 
From the Unreal to the Real, lead 

Me from the mortal to th’ Immortal Self 1) 


N llezina amanu yukbrijahum min az-Zulmati 
ilan-Nor! (Q) 


(Those, who bave found the faith are taken out 

‘Of Darkness into Light, ye faithful ones!) 

Narun slà norin yahdillaho li noriht mañ- 
vashao. (Q) 


t blazing upon Light, God guideth 
[rcc ites His ese ust Bis Light) 
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Lead, kindly Light, amid tr encircling doom, 
iow me on! 

The nit ed Ta Tir far trom home, 
Sram Hymn, by Newnan) 
2. But since men cannot always avoid 
temptation, and darkness falls upon their 
hearts and eyes, from time to time, nay, but 
ioo frequently, and they err into sin again 
therefore all religions prescribe 
expiation, and all im three step 
tapa, prakhyapana, briyashvchit 
«tarif, kaffara ; repentance, confession, ex- 

piation. 


Baza, 
Gar katir o trae 
ma amed 
JULI eal 
L^ we come back, whate thou art, 


Yet still repent and come again to Me!) 
Agi chot sudurdchiro bhajaté Mam ananya- 
Sadherva sa mantavyah samyag-vyavasifo hi 


Todo ad ore Me witk aarmer eame, 
o TE 
He is a saint, he has resolved aright 
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The new science of psycho-anelysis tries to 
give only a modern form and technique to this 
ancient method of the purging of the soul 
from sin. 

3. So all religions equally enjoin dis- 
criminale charity to the deserving, patré 
dana, zakat and the construction of “ pious 
works,” churches, mosques, temples, alms- 
houses, resthouses, wells, tanks, hospitals, 
schools, roads, aqueducis, and plantations of 
groves and avenues of fruiting, flowering, and 
ornamental trees, ete.,—all dedicated for public 
use in the name of God. 

4. AN call their Scriptures by names 
having the same significance, viz., “the Word 
of God”: Brahma-vakya, Kalam-ullah, Go(d)- 
spel(l); and all believe in a four-fold source of 
religious law: Quran—Hadis—lima’—Qayas ; 
Revelation Tradition—Canonical Regulation 
(Episcopal Legislation and Learned Opinion] 
Conscience; — Shruti—Smrti—Sadachara— 
Atmactashti (or hrday-bhyanujfa); corres- 
ponding to the modern legal Statute—Custom 
—Precedent—Equity. 

5. Because man clings to form, being him- 
self naught else than God incarnate in a form, 
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and finds it difficult to turn at once to the 
Formless, therefore all religions take him, 
step by step, from outer worship to the Inner 
Worship. But religion becomes ruthless 
priesteraft, when, instead of leading man on 
from step to higher step, endeavour is assidu- 
ously made to stultify his intelligence and fill it 
with irrational and debasing superstitions and 
ars, and keep him fixed to the lowest step 
for ever. 


Ages devičtanushyapam, Al, dri mant- 


Baianam” kishtha-oshtéshu, budhasy-Atmani 
devald. (Agni Purana.) 


ho childcare sea abide a wood and stono s 
Bt the nteligest ta bere arban nn 
‘The wise man's God is his Immortal Sell) 


A western poet makes a repentent sinner 


‘thought I could not breathe in that fine air 
Tar 


‘wanted warmth and color... Now I know 

Thou at the highest and most human Yoo.” 
(Tennyson) 
A legend says that Moses rebuked a simple- 
hearted cobbler for praying to God to appear to 
him, so that he might put a pair of fine shoes 
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on His feet. But the Voice of God, from 
within him, rebuked Moses, in turn : 
To baraye wasl kardan amadt, 
Nai barüye fas! kardan madi. (S.) 
(Thou wast sent down to bring souls near to 
jo, 
‘And not to thrust them thus away from Me.) 


The Budgha, shortly before leaving this 
world, advised his followers to make centres 
of pilgrimage of four places, viz, those of 
his birth, Lumbini-vana, his enlightenment, 
Bugdha-Gayé, his commencement of his work 
of mercy and preaching, Sirnàlh in Benares 
(Sáranga-vana, the Deer-park”), and his 
passing away into, Para-nirvàpa, viz, Kushi- 
snagara, He did so, presumably, to satisfy 
the unconquerable human craving for some- 
thing visible, something tangible, and to create 
external means of binding human hearts 
together by establishing common interests and 
meeting-places for persons from all parts of 
the world, in a religious atmosphere and a 
pure mood of spiritual exaltation and aspiration. 
‘Trade and commerce and ideas all travel along 
such pilgrim-routes and help to spread common 
culture, common sympathy, humanism. 
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The Great Prophet destroyed the three 
hundred and sixty temples and idols of Macca, 
because he perceived the ill effects of excessive 
idolatry. Yet, realizing the needs of the 
human heart, he preserved one, viz, the 
Temple built by Abraham, the Ki'ba, the 
Cube, and, with great foresight, made it a 
uniting centre of an ordained pilgrimage, the 
Hajj. And Muslims offering prayers at the 
prescribed hours, always turn their faces in 
the direction of the Ki'ba, in whalever part 


of the world they may happen tobe. But 
Muhammad omitted not to teach that, though 
enjoined for common practice, it was not 
essential, For, indeed: 


iakbirt w-al-malayakati weal-kitabi w-an-nabl- 
yina. (Q) 


(Whichever may ve turn, Ges re is thero; 

tis not righteousness to turn the face °° 

To east or wost, but to elieve ia God 
nd in judgment (when you must 

‘The consequence of your ‘and il, 

Meet with unfailingly), and to have faith 

Tn angels, scriptores, and the prophets too.) 
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The courtyard and the corridors around the 
central Cubical Temple and the sacred Zam- 
Zam tank in one corner of the large courtyard 
are very like the precincts of the great temples 
of South India, The method of worship too 
has many items quite similar to those which 
prevail in Indian temples. The pilgrims 
bathe in the tank and put on two pieces of 
hrm or unsewn cloth, like the Indian dhautt 
and uffarlya; make (awat, pari-krama, cir- 
cumambulation, of the temple; kiss the holy 
stones, the Hair-ul-Aswad, the Black Stone, 
and the Hajr-ul-Yaman, the Brown Stone, 
fixed inside the cubical room; and sit in 
meditation. (These Stones are said to be 
meteorites, left, as they fell from the heavens, 
unshaped by human hands, like the Shi 
lingas in some famous Indian temples.) Pilgri- 
hajj, ya(ra, are made by [sláric pilgrims 
to other sacred places also. 

The Christian religion too bas its several 
specially sacred shrines and churches, where 
the images of. the Blessed Virgin and the 
Bambino are worshipped with incense, lighted 
candles, water-sprinklings, much in the Hinga 
way, and miracles are believed to be performed. 
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The worship of the ideal Mother and Babe 
is indeed not only common to all religions, 
but is their purest, sincerest, most natural, 
and most ennobling part. So necessary is it 
for the human heart, that Buddhism in China 
has found out a Kwanyon Buddha, a female 
Buddha with a divine babe to worship. And 
Fatima and Hasan-Husain are as prominent 
in Islim as Madonna and the Babe in Chris- 
tianity, or Yashodà and Krshpa and Kausalyà 
and Rima in Hinduism. 

But here, as elsewhere, the human heart 
runs to excess and converts good into evil. 
The followers of Islam, not content with 
the one central Temple, also worship tombs 
and mausolea which are as uselessly and 
mischievously numerous as the Hindà temples 
and images. 

So, too, have the followers of the Buddha 
taken to image-worship in excess. Philolo- 
gists tell us that the very name, invented by 
the neighbouring Persian-speaking peoples, for 
"idol" viz, bw, is but a corruption of the 
word ' Buddha ' ; because the countless images, 
which they saw scattered all over the tracts 
now called Afghinistén, Turkistin, etc., were 
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all described to them, by the worshippers, as 
'Bujdha'images. Yet none has declared 
more emphatically than the Buddha, that 
“ Within our-Self deliverance must be found,’ 
and not from images. 

It is well-known that the teaching of 
Mabavica Jina is not different from that of 
the Vedanta, even in words, so far as the 
most important of them are concerned. Yet 
there is a great deal of worship of images of 
the Tirthan-karas, among the Jainas to-day ; 
though less so, and perhaps in a more refined 
form, than among the Hinds; and there are 
a considerable number of Jaina temples, some 
exceedingly beautiful, scattered all over India, 
and located on admirably selected sites. 

The Founder of the Sikh reform of Hinduism, 
Guru Nanak, bas also taught the essentials 
of Vedanta. 

Kühe re, manat, bana khojana jat! 

Pubupa maahi jasa basa basatu hai, 


‘Mukura máshi jasa chhay 
‘Taisé hi Hari basata niranta 


‘Ghatahi més, khojahu, bhat! 
Bhijara babara Ekahi janau, 
Yaha Guru gyána, 
Kaha Nanaia binu Apa 
Mitai na Bhrama ki kat! 
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"here! 
Quter and Inner, know, are but the same— 
finally. 


Until thou know thy-Self, so Nanak says, 
From, the ‘World Mirage’ thou canst not get 


Yet is there much reversion to image- 
worship among Sikhs too, and much merely 
formal repetition, without realization of the 
meaning of their sacred book, the Grantha 
‘Sthab (a collection of the noble and elevating 
hymns and writings of the Gurus), and even 
ritualistic worship of copies of it, wrapped in 
costly cloths, placed on ornamental chaukis, 
with whisks made of expensive kinds of 
animal hair waved over them by devotees, in 
the great and beautiful central Golden Temple 
at Amritsar, and in subordinate sanghats in 
many towns. 

But all this excessive clinging to external 
things is weakness and not wisdom. Multi- 
plication of images, eikons, idols, etc, and of 
temples, pagodas, churches, mosques, elc, 
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‘beyond a due proportion to the population, 
should be diligently discouraged, and not 
encouraged, by the wise and the learned of 
each religion. As a fact, Islim teaches that a 
new mosque should not be built within reach 
of the voice of the mua’zsin (the caller to 
prayer) of an existing mosque; and, similarly, 
Hinóü scriptures say that it is much greater 
piety to maintain an existing old temple in 
Kood repair than to build a new one. 

6. All have pageants, eikon and bambino 
processions, Manag and Kath?) and Kala- 
kshépa, Pulgul and Tazit, Ram-hia and 
 Krshya-Iia, Muharram and Pitr-paksha, holy- 
days of fasts, festivals, lamentations, £kagasht 
and Ramaan and Lent. 

Incidentally it may be noted that all the 
finest products of the fine arts, and some also of 
the useful arts, poetry, drama, danci 
painting, sculpture, architecture, 
metal-work, town-planning, gardening, tree- 
planting, road-making, etc., have found their 
greatest patron in, and drawn their most 
splendid inspiration from, religion, in all ages, 
and in all countries. This is but natural, 
for religion ministers to, and further sublimates, 
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the most elevated emotions, whose conscious 
expression is fine art ; and, if philanthropy be 
the noblest of all emotions and the active 
essence of religion, as it surely is, then 
all useful art also. Religion has thus 
secured some of the purest joy to humanity. 
Correspondingly, when religion has degener- 
ated, by excess, by hypocrisy, by lack of 
intelligence, by low and evil nature, of 
ian and of follower, then art bas also 
ated into coarse, vulgar, sensuous, or 
‘even outright barbarous, savage, horrible forms. 

If the religious leaders of the various com- 
munities had only sufficiently large heart 
and wise head, they would sit down together 
and consult with each other benevolently, 
make a good selection from all these very va 
forms of manifestation of religious or religion- 
colored emotion, especially from the festivals, 
and advise their respective followers to join 
with the others in all those selected forms 
and festivals. They would thus double and 
treble the joy of each community, instead of 
marring it all by promoting separateness, 
antagonism, riots and fatal fights, and ever- 
rankling revengefulness, as throughout the 
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medieval ages in east and west alike, and as. 
‘ever! at present in India. 
7. All religions have sacraments, sams- 


kūras, sunnats, initiations, solemn ceremonies, 
originally intended to refine and improve 


centration of the mind during devotions, like 
the éasbth, the ma/a, the rosary. 

9. All have jape,, azéitr, litanies; upavdsa, 
roza, fast ; jagarana, shab-bedari, vigil. 

10. Vaidika Dharma, Islim, Zion, all, 
unhappily, believe that the Great God (and 
not only evil sprites) can be propitiated by 
ceremonial bloodshed, and all therefore practise 
animal-sacrifice ; but all, happily, believe that 
tark-i-haivand{, mamsa-varjana, avoidance of 
flesh-meats, and nafskusit, atma-tyage, self- 
sacrifice, are the higher and better way of 
life and worship. The real and profound 
meaning of animal-sacrifice is that the animal- 
in-man, the beast-in-man, the lower base 
selfish nature -of man, his lust and hate and 
egoism, as exemplified by the goat, the bull, 
the buffalo, the horse, etc, should be slain. 
But. that same selfishness, instead of allowing 
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itself to be slain, twists the scriptural metaphor 
into literal service of itself. No sacrifice can 
be acceptable to God, the Rahmin, the Merci- 
ful, the Universal Life, except the sacrifice of 
one's own lower self and selfishness, 


He that findeth his life (egoism) shall lose it 
and ho that loseth his life for My sake (the sake of 
the Self, Universalism) shall find it (as the Im- 
mortal Universal Life). (8.) 


Jeb kun dar bé-kbudt, kbud rà biyab, 
Zod-tar, w-Allahu-Alam b-is-sawab. 
Chand dar bande kbudt? Az kbud bar à 1 
Ekbl in nalain Lenzurmat-rá! (S.) 


(Plunge into selflessness to find thy Self 

‘At ones, most certainly God knows is true. 
How long wilt thou be bond-slave of thy self P 
Come out of thy small seit into the Great! 
Bat off those diety zbors of outer forms, 
Enter the Temple, and ita marvels see!) 

Jab maio tha (ab Hari nabit 

Ab Hari hai maia n 

Préma-glt ati stnkast 

Wa môn doma samadhi. (Kanik) 

(Wen twa, God was not now tat God is, 
3m no more; yea, very strait the lane 

(Of Love Divine, it has no room for two!) 

Ham motaqid da'wa-i-batil natë hots 

Since men ist shake do Gil ahin bot (5) 
(How can we e'er accept the claim absurd 

That hese can be two hearts in the same 


breast. 
God fills me—and for * me” no space is left.) 
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(Who is there in my cloak but God Him Selt? 
‘Whois there in both worlds except My-Self ?) 


Lagyan-al Allaha Johumoh wa la demcha wa 
akin yanal-obuttaqwa min-kum. (Q.) 


(Neither, (he flesh, nor yet the Mood of those — 
je sacrificial victims reaches H 
yourself “pure ibat in What reaches 
For the higher progress of the Soul, 
abstinence from blood-meats of all kinds is 
regarded indispensable by Yoga and Suldk. 
‘Alt, nephew and son-in-law of Muhammad, 
and said to be the first Soft in Islám after the 
Prophet himself, is reported as having advised 
the higher aspirants : 
La tailu butonakum magabir-ul-haiwanat, 
(au) 


(Make not your stomachs graves for animals. 


In Vaidika Dharma, apart from the higher 
metaphorical meaning of animal-sacrifice, the 
cumbrous ceremonial prescribed for the 
sacrifice of each animal is said to have been 
intended to restrict the number of such 
sacrilices and at the same time give regulated 

n 
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and minimised vent to the sadistic and orgic 
is of human beings when unconitol- 


Lokó vyavty-àmisba-madya-séwah. 


Kityaefo jnior-cahi tara chodana ; 
‘Vyavasthitista 
Sura gabale asu miii. (infert 


Âr 
To limit ity better 


1l. The, followers of all religions wear 
outer marks of one kind or another; some 
wear tufts of hair on their heads, some on 
their chins, some practise tonsure ; some wear 
a sacred thread across the left shoulder and 
paint marks on their foreheads, some wear the 
zumnür round the waist, some wear helal and 
sitara, crescent and star, on their caps, some 
carry a cross by a chain round their necks, 
All believe in the mysterious potency of 
special objects, and wear on their persons, 
{awlz, yantra, amulets. All have special forms 
of dress, often national, but sometimes 
religious also. If these distinctive marks and 
dresses were worn with an eye to artistic 
effect and mutual appreciation as well as to 
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devoutness, it would all make for variegated 
beaitty, interesting novelty, and greater total 
richness of social life. Instead of this, at 
present they often serve only as “ red rags to 
the bull,” mutually—because religious mis- 
leaders cultivate ferocity in their followings 
more than humaneness and rationality. 

12, All call their places of worship the 
same way, viz, House of God (church), Dev- 
Alaya (mandira), Boit-Uliah (masjid). AW 
build them with heavenward-aspiring shi- 
khara, kalasha, gopura; mundra, ta'arum, 
gumbad; tower, dome, cupola, spire, steeple, 

13. All have calls to prayer, c'zjj, 
anta, bell. 

l4. All offer prayers, masses, fatiha at 
chehlum, shraddha, for the dead, 

15. All believe in special spiritual rela- 
tionships of guru—shishya, pir—murid, saint— 
discipl 

16. All have rites and ceremonies, and 
ways of sitting up and down, or bending and 
kneeling and .prostrating, or turning round 
and round, or carrying the hands to various 
parts of the body, and uttering special words, 
during sanghy-opisan2, namiz, prayer. lione 
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basan sema, another has a corresponding 
sajjada, or a pew. 

17. All have priests, from curate to 
archbishop and pope; pandas, pujtris, yajakas, 
pandits, dharmaghikaris, sampraday-dcharyas ; 
mujrwirs, mutawallis, mullas, imams, mujta- 
hids, Rhalifas—tar too many of them. 

18. All have sannytsis, yatis, sadhus, 
sant, mahants ; fagtrs, miskins, darveshas, auli- 
yas, sajiada-nashins, takiya-dars; bhikshus, 
shramanas, kshepauas, theras, maha-theras, là- 
‘mas; anchorites, cenobites, monks, nuns, friars 
—in excessive numbers, and very few genuine 
ascetics. 

All have mathas, atharas, dharma-shalas ; 
monasteries, nunneries, almshouses ; vihäras, 
Jamaseris; dargahs, takiyas, khtnigahs —mostly 
very badly mismanaged and sometimes put to 
very sinful uses. 

19. All have subdivided into much too 
numerous sects, sampradayas, panths, firas, 

20. Vaidika Dharma is supposed to have 
one feature, viz, the caste-system, which is 
peculiar to it and not to be found in any other 
religious scheme. Yet the supposition is not 
quite correct. In every civilised society—and 
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every civilisation is connected with a religion— 
the four class-castes or types of human 
beings are to be found, distinguished one from 
another by vocational temperament, viz., the 
men of knowledge, the men of action, the men 
‘of acquisitive desire, the men of labor. The 
Samskr names are well-known. In the west 
they are called the three (or rather four) 
‘estates,’ clergy, nobility, commons (men of 
trade and commerce, bourgeoisie, burghers, 
capitalists, farmers, etc.), and manual workers 
(industrialists, proletariat, laborers), The Quràn 
mentions the first three as x/abi]m, ulul- 
amv, and zurra, The difference between the 
Indian system and the others is that, in the 
former, the element of heredity is excessivo- 
ly exaggerated and made rigid, but only 
apparently and not wholly effectively, because 
the element of spontaneous variation keeps 
working, as is inevitable, though surrepti- 
tiously, and changes of caste are always going 
on in hidden ways; while in the other systems 
of social ‘structure’ (not yet "organisation ’), 
the element of spontaneous variation and 
blind competition is too much to the fore, 
though heredity is necessarily at work also all 
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the time, and much the larger number of 
persons, generation after generation, follow 
the hereditary occupation. 

In a proper social organisation, based on 
psychological and physiological laws and 
principles, both the laws, of heredity and of 
spontaneous variation would be taken inlo 
account duly. The one arises necessarily 
from the Unity, wahdat, éka-(a, of the Self, the 
other from the Diversity, kasrat, an-éta-(2, 
of the Selt's Nature or Not-Self. 

21. Not only have all religions split up 
into scores, nay, hundreds, of sects and sub- 
sects, which is bad enough, but, since every 
shine must have a deep shadow also some- 
where, within the pale of every religion there 
have grown up secret sects of black magic, 
jüdà, vima-márga, the dreadful ‘ left-hand 
path’ of fiend-worship, wherein the foulest 
rites and practices are indulged in, down to 
murderous human sacrifices of innocent 
children; which sects and practices have to be 
constantly watched and warred against, even 
the foul excretions produced by the fairest 
living organisms, or the ashes and refuse and 
dirt thrown up by the best machinery, have 
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to be continuously washed and wiped away. 
Finally, the agreement of all religions, fallen 
from their estate into the evil hands of false 
priests and cruelly selfish mis-eaders, i 
so great that the mis-guided followers of the 
several religions all agree in the disastrous error 
also of saying: “My religion is the only true 
one, or, at least, is far better than all others, 
and all others are heathen, pagan, Aljir, mlech= 
chha, and must be suppressed!” 

FORMALISM AND CATCHWORDS. Yet under- 
neath this so disastrous error is the 
profoundest Truth hidden immediately. In- 
terpret " my religion " as “ the Religion of Me 
the I, the Universal Self,” and you pass at 
once from the most violent turmoil into the 
most blissful peace. “ Afy religion is the only 
true religion, what / believe is the only 
right belief, what / do is the only correct 
practice”—this amazing self-conceit, this 
outrageous self-importance, this enormous 
megalomania, this infatuation, this madness, 
‘of the false, illusory, most petty and paltry, 
individual egoistic self, is only the reversed 
reflection of the wondrous conception, the 
infinite import, the boundless greatness, 
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the infallible beneficence and Saviourship, 
of the perfect Truth, Beauty, Goodness und 
Guidance of the eternal, immortal, all- 
embracing Universal Self. The Religion of 
that Me is indeed the One and on(e)ly 
Religion ; but it runs through all religions, and 
gives to each whatever value of helpfulness 
to men it has, and makes peace between them 
all when otherwise they would destroy each 
other. Who is greater. than the Universal I 
which contains the whole universe ? What is 
smaller than the individual I which is con- 
tained within a few pounds of flesh and blood 
and bone and is perpetual slave to their 
caprices of birth, youth, age, death, their 
incessant swings between health and disease ? 
Yet this so small self apes the measureless 
greatness of the Great Self! It does so 
because it is that Self in essence ; it does so in 
grievously and ludicrously wrong fashion, 
because it has imposed upon itself the Error 
of imagining it-selí /o be /imited to that same 
handful of flesh and blood and bone. Having 
made the Limitless limited, it tries to make 
the limited Unlimited! Demon est Deus inversus, 
Satan is God inverted. Khudi is the imaged 
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reversal of Khuda. Jiva is the denial of 
Brühma. Untruth is the tinsel imitation of 
Truth. The finite is the negation, inkar, 
ndstika-(a, * atheism’, of the Infinite, 


Ke ra kufr-¢ H il shud pididar, 
Ée lami Neste alt ble 3) 


{He sho True Infidelity hath seen z 
The Disbelief in the small lower self— 
Disgusted withthe Guler la hath boon) 


A GREAT DANGER. We have seen the 
danger on the Path of Knowledge, of the great 
‘error of taking one's own particular, individual, 
small self for the Universal Self immanent 
in all living beings; also the similar error on 
the Path of Devotion, of regarding any one 
personal, separate, limited deity as the whole 
‘of that same All-pervading. Impersonal, All- 
personal, Infinite, Eternal Self. The corres- 
ponding error on the Path of Works, of ritual, 
‘of observances, is to cling tooth and nail to any 
‘one particular set of formalities as the only 
good and right set, in all times, in all places, 
in all circumstances, for all persons, and to 
insist upon their being observed by all, always, 
everywhere. It will be seen that all the three 
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errors are only aspects of one another, all are 
manifestations of egoism, the one prince of all 
Sevils. Forced conversion, fanatical sab/izh, 
bigoted siuddhi, the horrors of inquisitions, 
religious wars, (wars and religious !) the utter 
corruption of the moral atmosphere of whole 
countries, and the debasement and enslave- 
ment of the mind and body of whole nations, 
are the consequence. Solemn ritual, intended 
to draw the minds of all to God, becomes the 
cause of the drawing of swords against one 
another and of mutual murder, even though 
the use of force in matters of religion is 
expressly forbidden by the religion supposed 
to be the most energetic and successful in 
proselytising. 
Thus, the Qurün says: 


Lokum dinu-kum walé 


(There must be no compulsion exercised 

In matters of religion . . . Unto you 

Your faith be welcome; so my faith to me . .- 

Let those who know not God be led to Him, 

By those who know, with words of gentleness 

Ani wholesome tnd wiso counsel, im kind 
ways.) 
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And again: 

‘Li kullin ja'ina min-kum sbira'tan wa minhaia, 
wa lau she-Allabo la jalakm umevelat-wahibah 
7 wa lakin Jeyabulclowakum ft mà ata-kum (d 
Stsheau:tkbsirato n», Ya ayyob-allazioa amanu là 


yaskhar qaumua umin. Asa ahyakunü 
Khairam minhum. (QJ 


(To every people have we given a law. 
And a way whereby thoy may reach (o God, 
1f God d wished it so. He would have made 
Wherefore ft avec peptone ay, 
Prescribed for it presa forward to ood deeds. 
And let none E 
chance they may be better than themselves) 

Great is the Maya of words, their power for 
food or foe evil. Riots, pogroms, great and 
widespread social disturbances, wars, the 
misleading of whole nations for generations, 
in all departments of life, may be, have been, 
caused by the excessive prevalence of false 
catch-words and catch-phrases, or by the use 
of different words by different persons who 
all mean the same thing but do not properly 
understand one another's words. Almost all 
disputes and -wrangles are due to the un- 
willingness or the inability to look behind and 
through the word to the meaning; and, as 
said before, almost all benevolent diplomacy 
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and successful composition of differences and 
peace-making means only industrious explain- 
ing of the meaning of the parties concerned to 
one another. Not to understand is to misunder- 
stand ; to misunderstand is to be hostile. 
Thus, eg, in the physician's science and 
art of physical healing, which ought to be as 
philanthropic and beneficent to the body as 
the priests’ science and art of spiritual 
ministration ought to be to the mind, medical 
practitioners of different schools hold each 
other in contempt and disagree, firstly, be- 
cause they have more amour propre of various 
kinds than earnest wish to cute the patient, 
and, secondly, because each uses a special set 
of technical words, of the sounds of which he 
becomes so enamoured that he has no incli 
tion and no power left to see that other sets 
mean very much the same thing. But while 
the doctors know and choose their respective 
words and drugs, the layman knows and 
chooses his doctors, knows who cures most 
and who kills most, and he can sense the 
common ideas behind the different sets of 
technicalities. He feels that the Vaidya's 
(corresponding to the three 
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functions of the mind mentioned before), the 
Hakim’s Afizaj, the Homeopath's “temper: 
ment,” and the up-to-date modern “ Scientific. 
Doctor's" (as yet inchoate and unclassified) 
“personal idiosyncracy " (under cover of which. 
comparatively recently invented expression 
now accepts what he tried long to 
eject, vis, peculiarities of psycho-physical 
temperament or constitution which result in 
the fact, proverbially known to common sense 
but not always recognized by ‘scientific’ practi- 
tioners, that what is meat for one is poison for 
another)—he feels that they all at bottom 
mean the same thing; and he knows, ina 
general way, which system or method of 
treatment most suils a particular kind of 
constitution or disease, and is able to utili 
all The layman is, after all, the parent of 
the expert, and rears and feeds and clothes 
him and keeps him going. Even so in 
matters religious, while word-blinded pandits 
and maulavis and clerics may dispute endlessly 
in exclusive praise of their own respective 
books and rites and ceremonies and masters, the 
impress and the power of the One Supreme 
Spirit is so strong in the heart of even the 
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most unlearned, that he decides and chooses 
at will which outer religion to put off and 
which to put on, even as clothes. 

Seeing the potency for mischief in the 
excessive clinging to words and outer forms, 
the great Teachers of all religions have 
warned us again and again nol to attach 
undue importance to them. The Protestant 
revolt against Roman Catholicism may, in one 
way, be regarded as at least partly a revolt 
against the misuse of religious terminology and 
the degradation of ritual into mummery by self- 
seeking or ignorant priests. Simi 
ments for reform within the folds of Vaidik 
Dharma (such as Buddhism, Jainism, Shankara’ 
Advaitism, RimAnuja’s; Madhva's, Nimbiri 
Vallabha’s, Ràmánanóa's, Chaitanya's, Tul 
sidàsa's Bhaktism, KabIr's irenean Mysticis 
Nünak's Sikhism, and, latest, Dayünanda' 
Aryanism) and Islim (e. Safism of many 
schools and shades of view and methods of 
yogic practice, Shia-ism, Wahabism, Babism, 
Bahaism, Qàdiyáni Ahmadism, Aghá-kbánism, 
and, latest, Abli-Hadis-ism) which have been. 
started from time to time, may also be 
regarded in the same light. 
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The Yoga makes it even an important part 
of the soul's discipline to discriminate between 
the shabda, the " word,” the artha, the “ thing 
meant" and the jana, the “cognition or 
perception ” of it, involving the element of the 
personal factor which requires adjustment and 
equation. (Yora-sh(ra, I, 42) The whole and 
most invaluable work and wisdom of Socrates 
consisted in the discipline of compelling 
persons, by close cross-examination, to make 
their own minds clear as to what exactly 
they meant by the words which they so glibly 
used, but whieh, in the mouths of most of them 
and us, were and are only catch-words without 
any preciso, or sometimes even any, meaning. 

Scriptural writings counsel us: "Do not 
cling to the letter which killeth, but to the 
spirit which giveth life eternal.” “Look at 
the things of the flesh with the eyes of the 
Spirit, not at the things of the Spirit with 
the eyes of the flesh.” Following this 
counsel we will avoid hate and cultivate and 
promote love universal, which is the whole 
and sole object of religion. 

LIVE AND DIE IN AND FOR THE UNIVERSAL 
LIFE. As preliminary preparation for that final 
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enunciation of all egoism, the Teachers advise 
us to begin by offering up all our actions to 
God. Pray for light, for guidance, and then 
do everything in the name, for the sake, as if 
by command, of God. So, the mood, the 
prayer, “Thy will be done, not mine,” 
gradually becomes a permanent part, and then 
the very essence, of our life and being ; the 
identification of our-self with the Supreme 
Self, of fu, foam, thou, with Hag, Tat, That, 
will become : realized by and in Works, 
throùgh and in Devotion, up to and in Illumi- 
nation. 


Wa rene at ad ao mises wa 
TRUS mundo n ae ete aa we sukara (0J 


{The poor, the orphan, and the captive fend 
m for the love, the sake, of God alone, - 
Desiring no reward, nor even thanks.) 


prayer, my sacrifice, my life, my death, 
Ree d oco, the Lord of ail the world) 


Alaihi tawakkalto wa hua ne'm al-Wakil. (0.) 


{On Him do we rely with our whole heart, 
He is our only refuge, safest, best.) 
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,Man-mana bhava, Mad-bhakto, Mad-yait, Mam 
‘Abam vim. sarve-pipithyo mokshayishyami 


Kagsidyat i-jamthi, na Mé bhaktah prina- 
oa (Gj 


{Turn mind to Me, love Me with all thy beart, 
Do acts of sacrifice for My sale sake, 
Bend thy whole soul to Me, the Self of all, 
‘And I shall wash thee clean of all thy sins, 
Listen und know and trust, | promise thee, 
No votary of Mine can e'er be lost.) 


Come unto Me, all ye that are weary and heavy. 
laden and T will give you reat. Love God 
with all your heart... Whether we 

live unto the Lord; and whether we die, we di 
uno the Lord; wether, we ive thereto, or di 
We aro ihe. = then, You ure eating 
BRB pe oe sieve yon aro doina, in every 
thing be done to ihe glory of God. 1 


Yet karoshi, yad anbni, ya jubosti, 
Yat epee eontra fot usta Mad! 
‘arpanam. (6.) 


{Wat thoy dost, enting, or ving alms 
Do it ioc My tabe alle i to eJ 


Lio-tse, the great Teacher of China, says: 


Its the way of Tao not fo act from any personal 
motive, to conduct affairs without worrying about 
Tesults, to taste without being aware of the llavor, 
to account the small as great and the great as small 
to recompense injury with kindness. (Tao-te-Ching.) 
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KNOWLEDGE AND DEVOTION STERILE WITH- 
OUT Works. We have to bear in mind that 
the emotional enjoyment of sell-surrender and 
devotion to the Supreme, wholly legitimate a: 

not enough. The “freed” man has to 
slave for the “slaves” who are yet bound by 
the fetters of doubts and fears and worldly 
desires. Right knowledge and right devotion, 
wedded to one another, are both sterile if 
they give not birth to good works. Faith and 
reason without works are worse than useless. 

Works witness the faith. 


By their fruits shall they be judged. (8.) 
Sthanur-ayam bhdra-harah kil-abhad., 
Rays Vela f 


Achara- binam a punenti Vedak 
Yadyap-yadhitah saha sbadbhir-angaih ; 
Chhandimsy-énam mrtyu-kaló tyajanti 
Nidam shakustà iva iiia pakshah. (mri) 


yam pravartitam dirum n-nuvartayatt-ba 
Mispeipd iir modam, Partha !, 


(But block of wood, supporting a dead weight, 
[Eie ko mowa the Veda all by beat 

‘Aad yet knows not its sacred secret sense. 
e who knows that sd aiso docs good works 
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In keeping with that knowledge, he avoids 
E nding int ed aisolb bevea. 
‘The Vedas cannot help, however hard 
Tey have been studisd, and with all their six 
Subservient sciences, the man of vice, 
‘They leave him at the moment of his death, 
As fledglings leave a nest that has been fouled. 
This Wheel ot Lite that | have vet e whiri- 
‘who helps not to keep it cycling on, 
In the fixed ways of virtue, he does 
In duty, living sinful life in vain.) 


im chandaa ke bésbtar khwini, 
Gar mal dar to nt nadant 
Char-pay-6 bar-a ital 

Re meinga bowed na dinde mand. (5) 


(However great thy knowledge, if good deed 
Is not thine also, then thou knowest naught: 
But beast of burden thou, loaded with books, 
Lacking all wisdom, ignorant of truth.) 


Sayyad-ul-qaum kbadimeul-qaum. (H.) 
(The leader of the tribe—who serves it most.) 


Ba chen asoda kardan dilé 
Beh ae ali rakat ba bar mansile. (S.) 


il pa dast awae ke baijé-akbar ast 
Ka'ba yak dil behtar ast- 


guzar-dibé Jalile Akbar ast, 
ba bun-gahe Khalile azir ast, (S) 


(To bring joy to one heart by loving help 
better than a thousand litanies, 

To reach and clasp a human hear with leve 

This is the Greater Pilgrimage; the other, 
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To the stone Ka'ba, is the smaller one. 
Better far is one living human heart 
‘Than a whole thousand Ka'bas built of stone: 
Within the former lives the Life of God, 
‘The other's the dead work of Abra'm's hands.) 


he progeny Adam are all limbe 
‘but one body, since in origin 

‘And essence they are all identical. 

‘fone limb of the body suffer pain 

Can th’ others ever rest in painless ease ? 

le thou art careless of thy brother's pains 
‘The name of man thou oughtest nol lo wear.) 


Quit: D gim-e kbwésh Du dar mi barad ze 
"Wat jchad mi kunad ke bi tend gharg cà, (5) 
(A hermit broke his vow of hermit 

‘Kad joined a school of teachers, good and wise. 
Asked why he chose the latter's company 

Above that of the mon of practices 
fle mid: The hermits think to save their own 
Kag-lanket from the inundating waves, 

‘The teachers try to save the drowning men.) 
‘As-sayyo minni wa itmamo min Allah. (H) 
(Effort is mine, to grant success is God's 
‘Man should propose, God only ean dispose.) 
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farigat ba-juz kbidmaté-khalq 
eid tide o daa ni SS 
(None other Path to God is anywhere. 

Than the whole-hearted service of His werd. 
‘The rosary of beads, the prayer-mat 

‘The wrap of repre bera do ot make the Path) 


Prayaabo munayo loki swarth-aik-ant-odyama 


Darema bhagavan sarva-bhote-hité 
atah. 


Na Ed anirambban-naishkarmyam. 
‘purusho-shnuté, 

Na cha ‘éva_siddhim sam-adhi-gach- 
acim periad-ev sid ven 
Labhanló Brahma-pirvinam sarva-bhtta-hiló 
Tad. (0.) 


(Most anchorets strive only for themselves, 
‘And therelore fail; but those who truly know, 
Engage themselves in service of the world. 

Not by avoldanen of atv, 

Nor by renunciation either, may 
Piseiber of sal be ained cr os perietnes; 
Only by constant service of the world 
May the great peace of Brahma be attained.) 
Utama saha- teas, dvitiya dhyana dharana, 
Trivà pratima-poja, homa-vatra 

Vn Farina) 
(The natural state is best, the feel of self 
\t one with the Eternal Self of 


‘The labored contemplation of the One 
Jg next; lower, is fixing of the 
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an enon eae, 
epee 
Aee aii 


Karpany-óvadhikiras tö, m3 phaléshu kadi- 
Tesmáj asaka safatam käryam karma samd- 
Sau fyaktéoa bhunithih, ma grdhab kasya- 
Brihman: 

sama- 


(To do thy duty is thy only right ; 
Fear sm 
Bo ait ay work wi each 

"thy fortune 


But with dickes, posi to give up 

Behold all, great and small, samo-aightedly.) 

FOLLOW THE SPIRIT, NOT THE LETTER. 
Warnings against false interpretations of 
scripture-texts by selfish, interested, or 
ignorant persons desirous of increasing ritual- 
ism and formalism, are also given by all 
Teachers: 


Yam imam vacham pravadanty- 


Vedorvada-atah, Partha!, m-dnyad-aststi vā- 
dinah. (63 


(They lack all sense who prate perpetually 
‘About the Veda'g ritual and proclaim 
‘There is naught ‘else; they verily know naught.) 
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Tam-cva dhird vijtáys prajfám kurvita bràh- 


+, manah, 
‘Na-nudhyayed bahon shabJan, Vacho vigla- 
panam hi fat. (U.) 


(The One Truth which bestoweth wisdom seek, 
And think not many words, "lis waste of 
Speech.) 


Grasthán abhyusya médhávi jana. 


tatparah, 
Palalam iva dbAnyeArthi tyajód-tranibin sshi- 
sbatab. (V) 


(Study the link doubt, but look 
a hen the edt hy ae 
p" ound i, throw the words away 
As chaff when you have silted out the grain.) 


Gar ze seed ma'ritat sah shawi 
[rper rawi (S 


(It thou wouldst learn the secret of the True, 
Let, pass the word, the thought, the thought, 
pursue 


‘Actha-smarana{atparyan-a-rivante hi Iaksha- 


(Lot not grammarians seruti 
Too close the language of the wise ; 

The seers think more of the thought 
‘Than of the words in which "tis caught.) 


Purtnabhyam Védam sam-upa-brabayét, 
ibhéty abe bad Vélemim ayam orate 
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(Read Véda in the light of History, 
‘The Histry of the Universe and Man. 
‘The Veda fears the man who knows iol mich : 
~ He will deprive me of my rightful sense) 
' far Quran bar 1 nawa' Kbwant, 
or aunage Musalmaat. (5.) 
(lf thou interpeetest the Quran thas, 
(rou murderes the beauty of Islam) 
And we are told that the real source of all 
true knowledge is within our-Self. Only he 
who has found that source will be able to 
understand the scriptures rightly. Pratibha, 
divyardrshtiy  yopanjarfiinay intuition, ishrag, 
kashf, is recognised by all religions, as distin- 
ftuished from tarka, anumina, masltyat, in- 
tellectual argument and inference and rea- 
soning. 
jt ramz o Kanda na tame yaf Khuda rà 
hal Ai bin e Mie beh ac race (S) 


(In books and signs thou never wilt find God! 
Harat a 
Ho ollar weil bo anad bg ay roel 
Şad kijab sad warag dar nar ku 
Jas o dil ra anib Dildar kun. (8) 
(Give thousand-paged tomes unto the fire, 
Give life and heart o the Ove Heart's Desire.) 
Jo ilm-o-bikmat ki Wo hai dina, (o ilm-o- 
‘hikes ke ham baia majid, 
Hai apoe smi mes us sé eiyad jo bat wa'az 
iab mea tai (3) 
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(Since He hows al at and scienee, we too ean 
"fa the human heart is hidden more than all 
the Scriptures show.) 


Par beer bod fot Ul iad, 

ad Kou byte bad rà baz ib. 
Lauh-e Mahfaz ast dar má'nt dil 
Har che mi kbwatt shawad 2-0 hilt 


(Thy-sel the parent of all God-spell thou. 
AI scciptures thine own heart will give e 

Sacred Guarded Table! -thine own i 
Whate'er thou wishest, ask it will impart.) 


Known and unknown, is our own living heart.) 


Lauh-i-Mahfiz, the Guarded or Preserved 
Tablet, is the 42/23, memory, of God, in which 
all past, present, and future is eternally con- 
tained and preserved. The corresponding 
Samskrt word is Chitra-eupta, the Hidden and 
Preserved Picture or Akáshie Record. God 
as Yama, Antar-yaml, the Judge, the Inner 
Ruler, the As-Shakur and Al-Qabiz, the Giver 
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‘of rewards and punishments, the Al-Muhsiy, 
the Recorder, has for Recording Angel, Chitra- 
gupta, the Wonderful Picturer, Photographe 
and the Record is His own Memory, Hafzi, 
Lauh-i-Mahfiz, Smrti. One of the names of 
Brahma, the Aghi-kul, or Total Universal 
Mind, is Smrti, the Divine Memory. Human 
knowledge is only the successive manifestation 
of what is synchronously, successionlessly, 
ever-present in the Eternal Now of Omni 
science. Therefore the poet says we can 
know and invent only Because all art and 
science is already ever-present in our Self, and 
we borrow and bring to light infinitesimal 
portions of it in succession. 

The source of all true knowledge having been 
thus pointed out, the quintessence of the religion 
‘of Works, which is the inseparable consequence 
of the religion of Devotion and of Illumination, 
is stated thus: 


Ashrafulimdoi un-yamanak an-naso, wa ash- 
tacit! yaaa anon miso 
Wa yadeka. (2) 


[Noblest religion this—That others may 

Feel safe from thee; the loftiest Islam 

That all may feel safe from thy tongue and 
hands.) 
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, Yasmán n-odviisté loko, lokán-n-odvijaté cha 
E 


iSi amari Mar odeégirmokto yah sa cha 
Mé priyah. (G) i x 


(We causes po disquiet to the word 
ors wml prtarbed by the world, 
Whe has won Sal Fee bea cee 

Ot the element and dntrtances 
‘lations, fears, intolerance, 
— Yes, such an one is ever dear to Me!) 


Naméze zahidin qadd o sujad-ast, 
Namazó ashiqin tark-é-wojod ast. (5) 
2 formal prayer is—sitting ind down ; 
e] 
Ranma retta, 
sakbt! (5.) 


Qi icem Sat ey beart 
cuter KA ba Abra Sign 
‘Thou wes created by igh Gol qun mind) 


Na by-sm-mayaai iini na devà mich. 
Té punanfy-uru-kaléna darshanad.cva sd- 
havab. (4) 


(Sanctums are not made of waters, 
Nor gods of wood, mud, or stone 
Very long they take to cleanse ti 
‘Saintly heart is God's own throne.) 


Atta hi Alfáno natho, ko hi natho paro siya. 
Alana hi su-danténa nlbam labhali dul- 
m. 


(Boppka, Dhammapada.) 
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(The Self is the. 

Vi ele than Sa can bo tne Lord if sel. 

Who has encompassed and achieved him-Self, 

Hag gained That than which teres no higher 
min. 


Avia Mim madha manushin (anum 
Parum thivam sitnanto Mama bhata-Mabéah- 


warm. (6) 


(Men slight Me, hidden in the human frame, 
‘Thinking, benighted, that I must be far, 
Unwitting of Me as the Lord in ail.) 


kd Atman-dtmánam n-itmánam avasi- 
yd; 


dévatah sacvab, sarvam-Atmany-avas- 
"dam. (Grand M) 


(Uslit thy smaller sell by the Great Sel, 
d do not drag the High down to the low. 
Pb al the godas aii Vin the Sell) 


Ya nisha sarva-bhotandm (asyhm jager{i sam- 


Yam ira bhotani sù nisha pashyato 
manéh. A6) 


(That which is night for others, therein wake 
‘The careful; while that which is day for all 
Is night for him who sees the Inner world.) 


Har ke begar ast o dar khwabtar, 

Hast bolartah az kowabash bajar; 
Har ke dar Hows bedi beh, 
Hast fona ain osha beh. 

Mar zaban cà mushtari juz gosb nist. (S) 
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Who seems now awake i in deep drea 
+ Roa ho vio scene alo dath nig wake" 


Salsha dil talabé jam-i-Jam az mà mt kard, 
Un-che khud dasht ze béginah tamanna mi 
kard. (5) 


Qipa oars my heart for Jamshéd's wondrous 

ella otra a va 
Emm emn 

EUS 

omes = shréshthah — prininam 

be hu Brahma- 

Kyte bagi shu” kartárab, kartrsl 

Ne E ‘Asti kartavyam trishu lokéshu 

Nieren avaptavyam, varta-éva cha kar- 


Kasó mardé fa 
Kanad bà Kwang! kate gulam. (5) 


fiphen ei dr are bine ene vag 
Mongst them, they that live by intelligence; 
"Ment them, again, they who have seen the 


Highest are they who et sceodiagy. 
Naught have I left to do in all the worlds, 
Nor is there aught whic I have not attained, 
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All religions put us on our guard against 
deceiving ourselves into indolence or care- 
lessness or self-indulgence in vice, under cover 
of a false self-surrender to God and the pretence 
that whatever we do, even obviously immoral 
or evil, is done under impulsion from God, 
that we are helpless puppets, and * therefore’ 
cannot be held to punishment. In this“ there- 
fore’ is the great fallacy. The true ‘ therefore 
runs thus: Since you are helpless to avoid the 
doing of evil, therefore’ you will be helpless 
also to avoid the receiving of punishment. 
Causes and effects must be equated. 

‘Take no thought for the morrow (but) whatso- 


‘ever (duty) thy hand findeth to do, do it with 
all thy might. (8) 


um Qnin hed-déshé-(A)riuna! 
tishtbati, 
Bhramayan sarva-bhoténi yantr-Ararhüni mä- 


aya 
Mà karma-phala-hetur-bhar-ma të sango-stv- 
akarmani. (G.) T x: 


(rd its within the heart of every ap, 
"wirling all by His Magic, round and round, 
As if attachád to a vast machine ; 

‘Yet must not thos avoid a single duly, 
Only the wish for fruit must thou avoid. 


‘The Quran also has almost the same language, 
Qulab-ul-Kbalayag ft asabe ir-Rahman. (Q) 
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Yet the ordained duties must not be neglected. 
“AIL sayyo minni wal itmémo min Allah. (H.) 
Vose atre woo ime qe 
ba wuiod-e kbwesh ma 
pandas ke cla ba ea) 


(The ocean heaves in surges of its being, 
‘And the vast billows toss the straw about— 

‘he iram thinks itis sagging “with the 
Prakgtéh kriys-máoini guoaih karmiot sar- 


washah, 
Abam-kära-vimodh agma karta-bamn iti manyaté 


karse mà, 
ikri mà dar kär-e mà azare mà. (5) 
(Phe Moving Force is hid in the machi 
(et canst thou see Him working plain to view z 
‘Thou the machine and He the moving force. 

iding motive of my work, 


He 
My worry o'er my work is my disease) 


jair-gunaih. 
Niyatam kuru karma (vam, . . 


Samachara, 
Nimitia-máteam (bhotwa cha) . 
Pürushah (6. 
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(None can stay still a moment actionless; 
Nature dive all resistlossiy lo act; 
‘Thy fixed duty do unfailing 
But with detachment, knowing that thou art 
But instrument; and so shalt thou attain 
‘The One and Only Doer of all deeds.) 

Thus may we see that all religions are in 
‘essence exactly the same, and that that essence 
comes from God, and is intended in all to lead 
back to God by the same processes of Yoga or 
Sul (the seeds of which are sown in sandhy~ 
apdsami, namiz, prayer), and its accompani- 
ments of yama, niyama; àsana, prünzylma, 
pratyahtra, dhyüma, diiraa, samidhi, or 
La hzti-unna fs, ¢as/ty aidil, sikr, fikr, 
mujihida, ashghal, habsdam, muragiba, 
muktshifa, mushähida (hal, didzr, wajd, mut! 
yind), ie, vows, restraint of limbs and 
breath, abstraction of the mind from the 
senses, concentration, contemplation, rapt 
trance, ecstacy, beatific vision.’ All religions 
finally declare that He is all, Hama O-st, 
Sarvam kial-vidam Brahma, All is God, the 
Universe is I, from which it follows—in all 
gions, that since Man is in essence 


2 C'on and Zen are etpctivly, the mammen tor divine in 
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God, the service of fellow-men is the service 
of God. 


In as much as ye have done it unto the least of. 
these, ye have done it unto Me. (8) 


Yoon kéna prakiréoa yasya katy Api itolunah, 
Eo dum "mer Hunter or Dare 
sanam. (5) 


(Give joy to ny livina thing ye give 
Service and worship to the Life of God.) 

Gur tajalli khas kbwabt soralé insta bi bin, 
ZikeHaq ra ashkara, andaran unda bi bin. 


(Wesldstihoo behold God wholly manifest ? 
book at thy brother's kindly face awhile 

iy at its sweet best ? 
‘Thon ell forth on that brother's face smile!) 


Shakle-lasat men Khuda thd, mujhe malom 
na thas 
cain ‘del eet chi ta, mue malom na 


n ag emk oy nen en 


‘Toe ity o e periset meos mus preoned 

Behind the fleeting clouds--1 saw it not.) 

Srshtva purani vividhany-siay-Atma-shaktya, 
Tksin sarrpeashün khaga-damsha-mat- 


Sin. 
Tais-tait-atushta-hrdayo manuiam vighaya 
Boreae lar madam Apa Dovh 
(House after house did God make for Himself, 
Mineral: plant, insect, fish, reptile, and bird. 
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dob pul m: But yet was He mot 
A last be made Himself the form of Men, 
‘Wherein He ew Himself, (he Sel tall 
‘And then the Lord of All was satisfied) 
Gaubars jur Kbod-shingst ns dar babes 


(Like. whirlpools, round ourselves we whist 
Salt dile "lbs! only pearl 


ast, wa dil sadaf, wa Hag dar 0 dur. 

ra 

Zin babe bar ke dur badar ärad bahadar 
ss. (S) 


{hia body in the e ghe heart therein 
ind shell, the priceless pearl 

. IG Him Suis be woo cm dive doma deep 
‘And find that pearl—the hero true is he.) 


Tue ONE Way To Peace ON EARTH 
AND GooD WILL AMONG MEN. The 
realisation of the Self in all as the God 
in all, and the consequent service of all as the 
service of God, is the very essence of Religion, 
and the one purpose of Religion is to bind the 
hearts of human beings to each other and to 
God. 


Love God (thy Self with all thy heart and love 
thy neighbour as thy-Self (4) 
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But the laws of duality or polarity and 
of “eyelic swing between the two opposite 
tremes, inherently condition the manifesta- 
tion of the One in the Many, Æa in An-éka, 
Wahdat in Kasrat; Perversity becomes in- 
separable from Diversity, Egoism and Error 
become necessary to throw into relief 
Universalism and Truth, Sorrow Joy, Hate 
Love, proud Satan the meek Son of God, 
Ahrimàn Ahura-mazóà, Daityas Dévas, Titans 
Gods, Iblis Malbyak, Mara Buddha, Death 
Life. Therefore Religion also falls from its 
high estate, becomes utterly perverted away 
from the essentials into non-essentials and 
then gross and cruel superstitions, separa 
the hearts of men instead of uniting them, and 
instigates mutual torture and murder instead 
of peace on earth and good-will among men. 
lt does so, for a time, to rise again, by re- 
action, re-pentance, re-generation, re-forma- 
tion, to a higher station. Paradise is lost, in 
order that it may be regained with fuller and 
firmer appreciation. Adam falls into sin, 
asi, bandha, the prison-house of fleshl 
matter, the sin and fetters of limiting satanic 
egoism and pride, thudt, aliam-kira, in order 
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to rise again, through self-crucifixion, to salva- 
dion, majit, moksha, deliverance, restoration, 
solution and dis-sol-ution into the Ab-sol-ute 
God, ab-solv-ed from all limitations, Mana./- 
Lith, Brakma-nireiya, annihilation into God, 
limitless divine universalism and loving meek- 
nes 

Within the purview of available history, 
the medieval ages, in east and west alike, 
have been full of religious conflicts. The 
doings of the triple Inquisition have been 
particularly horrible. Europe has now, for 
freed itself from the entanglements, 
of Catholie-Protestant religious strife. But 
scarcely quite yet; and mostly nominally. 
The breaking away of the Irish Free State 
from Britain, only a decade ago, was largely 
due to the same religious conflict. And in 
the whole of Europe the evi has changed 
its form from communal to even worse politico- 
economic strife. The fires of hate burning 
underneath this are still the same as of old. 
The outer manifestation has taken on the 
shape of a conflict between excessively avari- 
cious, ruthless, and sensuous individualism 
masquerading as patriotic nationalism, on the 
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one hand ; and, on the other, a communism or 
socidlism which, wishing to share-and- 
share-alike, is truly spiritual and religious at 
bottom, but is so very sub-consciously, and 
is groping in the dark, and making many experi- 
ments and mistakes, because it is looking in 
the wrong direction and not finding the secret 
of true social organisation; because it does not 
that politics is rooted in economics, 
economics in ‘domestics,’ ‘domestics’ in 
psycho-physics, and that in metaphysics which, 
in its fullness, is nothing else than Spiritual 
Religion. 

But in India, the religious and the secular, 
the communal and the politico-economic, 
conflicts and problems continue to be insepar- 
ably interwoven. It is perhaps India’s destiny 
to provide one solution for both at once. Asia 
has given birth to all the great living religions. 
East and West, ancient and modern, have 
met here in a special way. The first All- 
Asia Education Conference has taken place 
in India. India is situated in the middle of 
Asia, stretching out one arm to embrace 
Buddhistic Burma, China, Japan, and another 
to embrace Islamic Persia, Turkey, Arabia, 


248 THE UNITY OF ALL RELIGIONS 


and bearing Buddhistic Thibet and Islamic 
Afghanistan and Turkestan on her ‘two 


Parsi population of the world, following the 
Zoroastrian faith, has had its home in the 
south-west of this country for nearly thirteen 
centuries. There is a very remarkable colony 
of Indian Jews also, numbering some thousands 
of souls, in the south. Tradition says that 
St. Thomas, one of the twelve apostles, came 
and planted the seed of Christianity on the 
south-east coast, shortly after the ascension of 
Christ ; and the Christian community of India 
numbers over six millions today. Hindus, 
Jainas, Sikhs, barring a comparative handful 
of emigrants, have no other home than India, 
which is Motherland to some seventy million 
‘Muslims also, besides being the birthplace 
of Buddhism and containing all the sacred 
places of that religion. Thus are all the living 
religions of the world gathered in this land. 
Therefore India’s mission may perhaps be 
to inaugurate a new Re-form, a Re-incarnation, 
of the Eternal Universal Religion in the shape 
‘of Scientific Religion—making Conscious- 
ness, Self-Consciousness, the Principle of 
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Seli-Consciousness, the common meeting- 
gro'nd, nay, the one loved and loving parent, 
of both Science and Religion, which can be 
nothing else than the two halves, or, better, 
only two aspects, of the same One Whole Truth. 

This is an elemental fact which bas to be 
taken to heart especially by Hindu: 
Muslims in India. Krshga bas sai 
paths lead to Me." Muhammad bas sa 
“There are as many roads to God as there 
are souls, 


Hakim Sonài says 
Roh ba a'gl o t 
Rah ei Past wa Pant, (3) 
Maulánà Rom paraphrases him: 
Roh ba a’ql ast o bà ilm ast yar, 
Roh ra ba Tazi o Turki che kar. (5.) 
By a slight further paraphrase, we may 
read: 
Persian or Turk or Arab are nol known, 

Nor Hinds, neither M: 1, to the soul; 
Windom sad virtuoos decd male the soul's 
Not racial names and not communal strife.) 

Religion should be worn as a winning smile, 
or as a beautiful ornament, out of the gladness 
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of one's own heart, to gladden the hearts of all 
others who behold it; not as a repelling 
frown, or as menacing weapons, out of fear 
and cruelty, and stimulating fear and cruelty 
all round. It should be worn principally in 
the heart as philanthropic love and piety, 
mot flaunted like signboards and labels, upon 
the face and forehead, in distinctive ways of 
wearing hair on head or lip or chin, or as 
differentiating paints or badges or clothes, for 
self-display and religion-advertisement, with 
purpose to emphasise separateness. Humanity, 
instniyaf, —manushya-2,—nay, divinity—is 
stamped by Nature, God's Nature, on the face 
of every human new-born infant nef any mark 
to show that it is Hindu or Muslim, Parsi, 
Christian, or Jew. Such distinctive marks 
are artificially created by men themselves 
afterwards. They may have had their uses in 
special times and places and circumstances. 
To continue to insist upon them today seems. 
to be but short-sightedness. 
Muhammad says: 
Kulla maudin yulado ala fitzat-ul-slam. (H.) 


(Yea, every child is born acknowledging, 
Making submission unto, the One God.) 
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Vyasa says: 
Brahmana ines erri eriiius hi sarvam Brähmam 
idam jagat (M.-bh. 
(Since Bahn has rested al this world, 
All beings are His children obviously.) 


Inn-Allaha khalaga Adama ala stratihi, 
Fa innahu ala saralibi. 
Khalag al insana ala sGrat-ir-Rahman. (0.) 


These three sentences of the Qurin are 
almost literal translations of the Biblical 
saying, 

God created man in His own image. (8) 

Jivo Beahm-siva n-aparah. (U.) 


(The individual soul is nothing else 
In essence than the Universal 


A nobly worded Tlie, in Hingu- 
stint verse, embodying some deep truths 
common {o all religions, has been addressed 
by a Musalman poet and lover of humanity, 
to all concerned, with special reference to the 
communal riots that have been breaking out 
every now and then between Hindus and 
Musalmans in India during the last few 
decades, and, latterly, much too frequently, 
because of special wholly artificial economico- 
political reasons. It should be given a place 
of honor here, as in every Indian School and 
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College. The chief remedy for communal 
strife is to teach the new generation ‘that 
all religions are one in essentials as the 
poem indicates in a few pregnant words 

Ya Ram kaho ya Rahim kaho, donon kt gharaz 


Allah se b 
Ya by ao sa. Préma Labo, matlab to Ust kt 


Yi. Dharma Kaho yä Din kaho, maqsod Ust kt 
ma lo moqstd Unt 
rici 


Ya = ik ho yä Yogi bo, mansha to dilé agh 
x loria bái bai, mürakh bands !, yah tér! khâm- 
Hai 2333 jar lo Ék Wahi, har mazhab ek ek 


Banwao Sbivala yä Masjid, bai ut waht, chona 
| mazdor wahi, mitti hai wahi, dara 


wahr 

Takbir ka jo kuchh matlab hai, nagas ka bht 
"manaha hai wal; 

Yah jinko namazain kahté bait, hai unke liyé 


waht. 

Ea) 36 kyà basil hai! Zi-fahm ho (um, 

Jo Bhat pe dauren dborrà kar wah bo saktéin- 
‘san nahin È 


iy ATH VAM iota pale DAR 

‘Kya Spas moa lar kar marna—ta‘lim 

EE 
E 
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Kya sach-much yah khaa-kbwartht 18 khaslat 
+s insan ki bai? 
Tum aisé buré a’mal pe apné kuchh to Kbuda 
56 sharm karo’ 
Palibar jo band rakkha (um nén, is dil ko zara to 
‘arm karo! 


bom 
EI-N Se aes as 
Te or Salik, both are pure Heart filled with 


God the One Root ; religions-—cach a shoot 
Shy wile gh, then ike the mindless rate) 


Build mosque or temple~stone, brick, lime—the 
same: 
Morkmen. and master-builder—all the same 
The a'a and tbe conch both call to Prayer, 
me i ‘or Poia as you please. 
Why will ye ih Has Paot God given you 


T 
Scarce c'en the animals are so purl 


Marder and rapine—is this meant by Faith 
‘The Quran—does it teach to loot and slay 
Or does the V6d command you to do this! 
Jo this the noblest conduct in a man! 


EDUCATION AND THE EDUCATIONIST. Such 
isa very brief, a very feeble and imperfect 
survey, in a few pages, of the vast subject 
‘of the Unity of Asiatic Thought, ie, the 
Essential Unity of All Religions. I have tried 
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to place before you only what seemed to be 
the core of the whole body of that thought. 
But this is an Education Conference. It is 
due that, before I close, I should say some- 
thing about the bearing of that core of thought 
on Education. Education is the seed and 
root, civilization is the flower and fruit. If 
the ‘cultivator sows good and wholesome seed, 
his community will reap sweet and whole- 
some fruit; if bitter, and poisonous, then 
bitter and poisonous. Our cultivator, our 
culture-maker, is the teacher. That he may 
cultivate well and wisely, he sbould be a 

Man of God,” Brahm: Maulavi, Divine, 
Rabbi. These characteristic words of four 
religions, all mean exactly the same, “ Man of 
God, Brahma, Maula, Deus, Rabb". He 
should be a missionary of God, and not a 
mercenary of the opposite of God. 

lf the educationist-brahmanas, the pri 
brahmanas, the scientist-brahmanas, the men 
of all the learned professions, whose clear 
duty it was, had brought up the younger 
generations along right and righteous lines, 
occasion would never have arisen for the 
World-War of 1914-'18. If, after it had arisen, 
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they had resolutely refused to surrender 
their souls and prostitute their learning, 
religion, science, law, to the Satan-driven 
militarist-éshattriyas and mammonist- vaishyas 
‘of those countries; if they had acted as true 
bhahmanas; if they had concerted together 
and risen as one man, in their might of 
Spirit and of Science, against those false 
Rshattriyas and false vaishyas; if they had 
proclaimed and led conscientious objection in 
all the belligerent countries"; then Satan 
would surely have been defeated, the tre- 
mendous mischief would have been nipped in 
the bud, and the earth saved from the vast, 
sordid, senseless butchery, agony, and des 
inating in the wholesale despirit- 
ualisation and demoralisation, by false educi 

ists and false education, of great nations, 
and entailing world-wide misery, pauperi 
tion, and yet further demoralisation.* 


she, errs Real, he ace pore is one 
ALLEM peat: ne int 
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High ethical quality, the fatherly heart, is 
far more needed in the educator, as also inthe 
legislator, the administrator, the head of every 
family, firm, business, industry, concern, 
department, institution, where many ure 
subordinate to one, than any amount of in- 
tellectual cleverness. A good heart will take 
itself and also others very far on the right 


swondertal undertening 


= 
Let us 
Saar tee 
LA Es 

Bes ber 
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road, even without the help of a very clever 
hetd. A clever head, not guided by a good 
heart, will mislead itself and others very 
soon into the pit. It is much more important 
that education should build up a strong and 
good character in the educand than impart 
Jots of information and develop mere intellect- 
ual talent. And this can be done much better 
by example than by precept; indeed only by 
example. The words of those who do not them- 
selves follow their own advice are not believed, 
because it is felt that they do not believe them 
themselves, The true educationist, bramana, 
maulaxt, is he who possesses both vidya 
and tapas, ilm and zold, knowledge and selt- 
denial. Wisdom is science plus philanthropy. 

Just as consoling, ennobling, all-uniting, 
spiritual religion has everywhere degenerated 
into selfish, deceiving, dividing priest-craft ; 
protective and promotive administration into 
grabbing and tyrannising statecraft; bene- 
volent adjudication into rapacious lawyercraft ; 
healing medication into avaricious leechcraft ; 
all-feeding-clothing-comforting trade and 
commerce into all-ruining ‘frenzied fevered 
finance,’ stock-jobbing, currency-juggling, 


256 THE UNITY OF ALL RELIGIONS 


utterly artificially forced inflating and deflat- 
ing of prices, ‘ combines,’ ‘ corners,’ * associa- 
tions’ and ‘ companies’ for wholesale swindl- 
ing, brazenly false * puffing’ and ‘booming,’ 
reckless pennywise pound-foolish gambling 
d speculation-craft; and  life-sweetening, 
Tife-creating, life-fostering conjugal domesticity 
into lust-craft ; so life-guiding education is 
showing tendencies to degenerate into seli- 
displaying, sell-seeking, mercenary, bureau- 
and, in schools, sometimes even cruel, 


pedas 
This evil transformation in all departments 
of life is due to the all-permeating viti 
tion of the whole spirit of the life of human 
ities by excess of egoism, appurtenant 
individualistic desire for high and fast living, 
indulgence of lusts, and the 
consequent hates. Modern Civi 
indeed become a veritable and most reckless 
" Rake’s Progress” in every department of 
life, individual, social, national, domestic, 
financial, economic, political. States have been 
and still are piling up national debts and arma- 
ments with an extravagant thriftlessness and 
utter disregard of consequences which would 
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be considered stark suicidal and homicidal 
madness in an individual. A more and more 
excessively large proportion of the available 
human energy and labor is being forced into 
‘occupations which produce and distribute, 
not the primal necessaries and comforts of life 
for all, but luxuries, things of sport, pastime, 
amusement (often obscene), and sensuous 
enjoyment for the few or even the many, 
and, finally, vast quantities of implements of 
by land, sea, and air, whose one insane 
object is the destruction of human life, labor, 
and property, while, admittedly, the only sane 
purpose of governments is the promotion of 
these same for general human welfare. Such 
is the vast waste, turmoil, agony, caused by 
the statesmen of to-day, who think themselves 
so clever and so practical.* 


s Paenicatrmr! OF the 
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And the educationist-scientist careless of 
his duty, does nothing to check it. Inst 


wapudial" Bet “by thei truita, shall they eed 
E K ee er 


he rest of ia pesci 
‘ery "practicat? statesmen sed plltians ofthe wet, in 
eem “el le,” Religion, Eaveaticn,” Dum 


EA i e watt 
dear er tha ache Wc ims ml 
eatrom of some ty Seir pounds 

e sdaon d dcl 


ave brought 


Wart. War, nd hava raised 
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he truckles to Satan and his agents, " Eat, 
drink, and be merry to-day—those few who 


poration af tag caps Lenten, Now Yor, Py 
ecd eirca exponents on koman iint and ult 


petal tal 
‘Sidr generation for the pengar eval strung te make 
ariut sed the enda ar vite n aif eer dai 
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can; tomorrow will take care of itself; why 
should the present generation stint itself for 
the sake of the next? Let us leave them 
debts instead of assets.” Such seem to be 
the current philosophy of life and the present 
moral atmosphere, which govern the politics, 
economics and domestics of this vast Rake’s 
Progress called Western Civilisation—or, at 
least, of that class in it which has power 
in its hands, the powers of the purse and 
of the sword. Signs of reaction are no doubt 
beginning to appear. In Russia at least a 
tremendous revolution has been effected. 
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Excess naturally defeats itself. But the 
reaétion seems likely to involve a worse 
Armageddon before it completes itself. And 
more. There is the danger that when it has 
successfully asserted itself, humanity may 
swing round from one extreme to another ; 
from autocratic and tyrannous despotism, 
through aristocratic feudalism and milit 
and plutocratic capitalism and mamme 
and misconceived and) mishandled socialism 
and communism, to mobocratic anarchism und 
the law of the jungle. Oobviotisly this is 
not desirable, And it is possible to avoid only 
if the educationist will do his duty resolutely, 
combining scientist and priest in himself, 
From the long-past instinctive group-life of 
primitive communities, through the present 
phase of intensely competitive and separative 
individualism, back to co-operative socialism 
on a higher level—not the unnatural, mechani 
cal and therefore necessarily unstable, socialism 
now being experimented with in the west, but 
natural one, based on psychological laws and 
facts, of social organization by temperamental 
vocation and equitable partition of the means of 
livelihood and of the prises of life—such seems 
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to bethe desirable course of human prog: 
With “ men of God” undertaking the work of 
‘education in the missionary spirit, the artificial, 
ineffective, or rather positively harmful, and 
very expensive current system of education, 
which inculcates wrong ideals and views and 
‘aims of life, swamps the end under the mean: 
suffocates the vital principles under loads of 
showy but essentially paltry details, and 
requires costly buildings, heavy salaries, great 
quantities of furniture and apparatas of many 
kinds, all atterly disproportionate to the re- 
sources of the people, and which, withal, 
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neglects nature and even artificialises so-called 
matüre-study—such education would be re- 
placed, then, by a more natural, useful, and 
comparatively inexpensive system, which 
would inculcate right ideals, and thereby 
change ihe whole moral and spiritual 
atmosphere ofall civilisation before long. 

A great modern educationist, Edouard 
Seguin, after a whole lifetime of work, came 
to the conclusion that " The common things of 
daily life have even greater educational value 
when the hands can use them . . . In 
such matters, the means end instruments are 
more easily remembered than the philosophy 
of their application ; whilst that philosophy is 
the very thing which is above all not to be 
forgotten” — This non-comprehension or for- 
getting of the philosophy, the principles, is the 
consequence either of self-seel or of in- 
tellectual incapacity, and leads to the pre- 
lence of catchwords and the degener- 
ations into the “ crafts " mentioned above. 

The same educationist says, again,’ that 
“The great agency for socialising all pupils is 

ipeum Ment and ber spes 10, 10, 


touk isas). 
Ti,» 208. 
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Jove. To develop their sense of affection, as 
were developed their senses of sight, of 
hearing and others, does not demand new 
instruments or new teachers, but the extension. 
of the same action upon their feelings. To 
make the child feel that he is loved, and to 
make him eager to Zve in his turn, is the end 
of our teaching as it has been its beginning 
+ +. For our pupils, science, literature, 
medicine, philosophy, each may do somethit 
but Jove alone can truly socialise them : thos 
who love them are their true rescuers”, 
‘Such love, together with certain psychological 
principles, constitutes the only basis of true 
socialism, And therefore the greatest educa- 
tionists are those greatest lovers of mankind, 
the Founders of the Religions which bind t 
hearts of human beings into One and thus 
give birth to new civilizations. 

Trost all to love, it is a God 

‘That knows the outlets of the sky. (EMERSON.) 

Civilization is justified of its name only 
when it is permeated by good-will, nay, loving 
sympathy, eager helpfulness, temperance, for- 
bearance, selflessness preponderating far over 
sensuousness, arrogance, hate, greed, jealousy, 
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selfishness. Only the former qualities of 
heatt can establish the longed-for millennium 
of true socialism, as distinguished from 
artificial and forced socialism, on the one 
hand, and, on the other, from the oppressive 
individualism, manifesting as heartless capita- 
lism and ruthless militarism, which the vast 
masses of men are now suffering from, because 
of the permeation of society by the latter evil 
qualities of heart.. This true socialism can be 
founded only upon the sense of the Oneness of 
all Life, which means the realization of the 
Supreme Self. To be able to help humanity 
to such civilization, the teacher should obvi- 
ously have realized in himself that Oneness, 
and assimilated all the body of right thought 
and right feeling which flows from it, and 
should diligently give education accordingly, 
leading the younger generation to the same 
realization. Then only will they be able to 
justly and truly socialise civilization, Such 
is the great significance and value of reli- 
gious education, or, let us say, spiritual 
instruction, since the word religion repels 
many, to-day, because of its associations of 
priestcraít. 
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The Scriptures spesk of the kingdom of 
heaven on earth. This kingdom is obviously 
a Self-government wherein the Higher Self 
reigns and legislates; and the Higher Self is 
in the souls which have realized their oneness 
with all other selves, and are therefore (lower-) 
self-denying and wise, philanthropic as well 
as experienced. In this simple fact is to be 
found the only key to all human problems. 
If the Higher Self brood over the family, the 
domestic life will be happy, for then joy will 
be duty and love will be law. If it govern the 
field of economics, the distribution of nece 

ries and comforts will be equitable, for there 
will be no accumulation of wealth for greedy 

Itish purposes, but only for the promotion of 
publie welfare, through proprietors who will 
regard themselves as trustees. If it regulate 
politics, none will be for the party and all will 
be for the State, because the administration 
of all affairs will be just, upright, benevolent, 
promotive and protective of all right interests, 
and therefore no parties will be needed or 
formed at all, on lines of conflicting reli- 
gious creeds or clashing economic interests. 
If it reign in shop, market-place, factory, 
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business-concern, police-station, army-organis: 
tion, law-court, town council, hospital, ship, 
railway train, wherever human beings have to 
deal with each other, there all duties will be 
discharged honestly, promptly, courteously, 
sympathetically, ministering to the happiness 
of all concerned. If it inspire legislation, the 
Jaws will be good and wise, far-sighted and 
beneficent to all sections of the people, of all 
temperaments and. vocations, and the just 
interests of all will be duly secured and pro- 
moted. If it guide education, all the affairs 
of the people will be righted through the 
rightly-edueated now generation, Wherever 
the Higher Self, as manifest in the wise, self- 
less, philanthropic man and woman, trusted 
and honored, select and elect, of the people, 
reigns—there is the kingdom of heaven, for 
there is the reign of righteousness. Most of 
all is it necessary that the Higher Self should 
reign in the Home of Education and the Hall 
of Legislation. To inculcate this noble mean- 
ing of Swa-raj, Self-government, i, the ràj 
of the higher Swa, government by the Higher 
Self, of the people, in the collective and the 
individual intelligence of mankind, to fill the 
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hearts of all, men and women, young and old, 
with this great truth, is the only way to 
achieve and to maintain true Self-government, 
and it is most effectively done in the Home 
of Education. 

Therefore the person to be entrusted with 
the very responsible task of education, should 
be a man of God, by apt temperament, and not 
by birth; he should be full of tapas, zohd, 
pietas, seli-denial, and vidy1, prajiana, irfan, 
gnosis, the higher knowledge. Himself having 
realized true spiritual equality, fraternity, and 
liberty, he will be able to give the education 
which will necessarily give rise to the civili- 
zation of true (and not false, artificial, forced, 
unstable) equality, fraternity, liberty, This 
is not the place to enter into the details there- 
of; they have been dealt with elsewhere. 
Briefly, the educationist must be a self- 
dependent, independent, yet humble-hearted 
and all-loving missionary, whose example 
and whose moral force, soul-force, may daunt 
and deter wrong-doers however high-placed, 
and whose very presence may sprea 
benevolence. He must not take any help, 
even honoraria, from the evil-minded. The 


MAMMON'S BLACK MAGIC 269 


scriptures utter strong warning against 
this 


Arti dash, n-artho dasas tu 
Tasyschlt. (oh) "ape 
Sarvi shauchānām arțha-shaucham 


XOrihé shuchisshi sa shuchiryna mrd-väri- 
duhn Gay ee 


is are gotten without taint of sin, 
He only is pare truly—not the man 
Who washes hands with earth and water oft.) 


Chon ghacaz amad hunar poshidah abu: 
Saa MAbs Ota ues dat dead, (5) 


reed comes forth then probity retires, 
Mica edie te bear — se) 


In terms of the Vedanta, Maya-Desire has 
two principal powers or functions; avarana, 
* veiling’ the eye of reason, ‘blinding’ it to all 
but the immediate object of the particular 
desire, shutting it to all sense of proportion 
and balance and the truth in the mean; 
"and vikhepa, ‘flinging,’ ‘ driving, “pushing” 
the whole soul in pursuit of the desired 
object, to the neglect of all duties. The 
counteracting, neutralising, opponents of these 
two forces are, respectively, the force of 
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vairdgya, * dispassionate desirelessness, “ dis- 
gust” with the world, mujanibat, born of serisi- 
tive experience of one’s own and, much more, 
of other's miseries; and abhy:sa, ' perseverent 
pursuit,’ mundzilat, of the Truth. 

Therefore let him diligently preserve hi 
disinterested benevolence, his dispassionate yet 
compassionate desirelessness, his perseverent 
gaze upon the Truth, at all costs, Tho 
economic bias A person 
cannot but side with, and wish well and give 
support to, what nourishes him, however evil 
it may be. The quality of the intellectual 
fruit is determined by the quality of the econo- 
mic root. Therefore : 

Yo rajtan prali-arhoati lubshasyrochehastra. 
savers yatimin. marukan éka-vimsha- 


Can dibad gazı ba dil abwal qarar, 
Sat diniad zilim ax marimctebe. (5) 


(The educationist who doth accept 
Money from evil, greedy, lawless, kings 
Can no more reprimand and chastise them, 
But must support them in their evil deeds, 
And must pass with them all through many 
(The judge who findeth room within his heart 
For bribes, no longer can discriminate 

‘The tyrant from the victim of his erime.) 


CHURCH AND STATE 2n 


By promotion of such evil-doing, he vitiates 
thé education of the whole younger generation 
and thereby ruins the whole civilization and 
the whole State. Let him do nothing which 
will lead insidiously to the selling of his in- 
dependence, his conscience, his soul, His res- 
ponsibility is the greatest in the whole of the 
body politic. He is in charge of the now 
He makes or mars the whole 


by the way in which he brings up the new 


tion, 
Eea fasad al-'lim, fasad al-dlam. (11.) 
Zallat alim, zallat al-alam. (Qu) 


Yad yad acharati shróshthas-tat- 
tad-cv.<taro janah. (G.) 


Te rE E on 
Kr esi ne 
will behave the others, copying him.) 

Knowledge is power. The educationist 
has knowledge. Therefore be has more 
power than the soldier who has only the 
sword. The priest is more powerful than 
the king. Priestcraft is more disastrous than 
kingeraft. Without its help, more or less, 
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direct or indirect, kingeraft is not possible. 
Church and State in alliance for human wel- 
Íare, can make a heaven of earth ; in alliance. 
for human enslavement and exploitation, they 
make a hell of it. And spiritual power can 
control and curb temporal power. 


Brahmana ju sva- dharmastham 
drshtva bibhyati cb-ótaré, 


N- tha kshattriy-adyas-tu, 
‘aetna od dani Ghüronit) 


(When &s/ gntranted with the sword, 
Behold the wiating 
From virtuous duty, then are they afraid, 


ot ben, deny 

p Ed 
A western poet has described such a person : 
And prophet-like the I iod 

Vistoien wirds and Bd. 
‘Haat shock pr m 
As if a storm passed by. 

Western history tells us that the Church, 
when manned by good and genuine priests, 
has often checked the tyranny of despots and 
saved the people from cruel oppression. On 
the other hand, when manned by devils in- 
carnate in human shape, like the Inguisitors, 
it has allied itself with tyrants and made the 
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earth groan, and the cry of agony of whole 
nations has risen to Heaven to bring down the 
avenging sword of God upon the heads of the 
tyrant priests and kings. In ancient Indian 
traditions rshis have directly punished and 
blasted wicked kings. 

Let the educationist rise then to the height 
of his mission. Let him not hanker after 
money and sense-enjoyments. The price of 
benevolent wisdom, of philanthropic learning, 
is not money, but loving honor, reverence. 
Are parents to be paid with cash for cherish- 
ing their children and making perpetual 
sacrifices for them ? 


Inna akrama-kum ind-Allaha atq-kum. (.) 
(Give highest place of reverence unto those 
'ho are God-fearing and God-loving men.) 
Let him be content with the barest neces- 
saries of life. Let him live in voluntary 
poverty. So the fire of his tapas, sohd, soul- 
force, will grow ever greater, brighter, 
mightier. All good men will love and revere 
him. All evil men will stand in awe of 
him and, seeing him, will gradually turn to 
good ways. Greedy sense-seekers will be 
E 


274 THE UNITY OF ALL RELIGIONS 


shamed into self-restraint, beholding him so 
reverend, so talented, so able to seize, “yet 
refraining. All will request him to make good 
and wise laws which others will execute 
under his guidance. Indeed, when men of 
God are abroad, men of law need be but few. 
Moral laws implanted in the heart make legal 
laws imposed from without unnecessary. Im- 
pulsion from within is far better, far more 
effective, than compulsion from without. As 
prevention is better than cure, so education is 
better than legislation. ‘Thus high is the value 
and the purpose of education. Thus high is the 
mission of the educatiomist. Only the man of 
Brahma, of Maulà, of Rabb, of God, (not by 
birth but by qualification), the man who has 
realized that the Great Self lives in all selves, 
should be entrusted with the high task of 
education. 

The people are happy who produce amidst 
themselves a fair number of such jrd/manas, 
 divines, rabbis, true educators of the 
people in the best and largest sense, by precept 
and by example, and not professional religion- 
mongers and sowersof hatreds and dissensions, 
‘or pedagogues and pedants and sowers of 
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false and vicious ideals and useless and mis- 
leading knowledge. Such a people will be 
sure to possess a justly socialized civilization, 
where the golden mean will reign, and which 
will give the greatest happiness to the greatest 
number, Realising that “ No man liveth unto 
himself . . . we are all parts of one 
another " (5), that“ Human beings (of different 
types and classes) are as head, arms, trunk, 
and legs unto one another," (/.), that “All 
creatures are members of the one family of 
God "(Q), that "The children of Adam are 
members and limbs of one another” (Sidi), 
they will reconcile Individualism and Socialism, 
(known to the ancient philosophers of Chin 
the principles of Yang Chu, each for him- 
self,” and Mih Teib, "loving all equally,"] 
in a rational Social Organisation. They will 
build the strongest and surest, nay the only, 
foundations for World-Peace on earth by and 
because of Good-IWill among men. Their 
“men of God" will be able to create 
such Good-Iill among men by establishing 
Peace between the Creeds, through the 
exposition of the Unity of them all in 
Essence. 
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Conctuston 
I will conclude with a very small but very 
beautiful story from Maulana Rom, illustrative 
of the Unity of As Thought, ie., of all 
Religions. It is a complement of the well- 
known Vedanta story of the six blind men 
feeling, with their hands, different parts of an 
elephant, and disputing about its nature, till 
enlightened by a man possessed of sight. 

One who caught the end of the tail, said it 
was a broom or brush. Another felt the 
trunk, and said it was a huge python. A third 
found an ear, and said it was a large win- 
nowing-fan. A fourth found the abdomen, 
and maintained it was a vast drum. A fifth 
stroked a leg, and asserted it ws thick 
column. A sixth grasped a tusk, and was 
sure it was a very large pestle. The seventh, 
the man of vision, explained to them what it 
was, a compound of all, and not a mechanical but 
a living compound, and owner and user of them. 
all. The Vedanta story is a parable of the 
synthesis, by metaphysic, of the different 
‘material sciences, each viewing one facet of 
the universe of matter. The Sofi story is a 
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parable of the identification, by the same 
 métapbysic, of all religions. 

Once upon a time, a Rimi, an Arab, a 
Persian and a Turk happened to become 
fellow-travellers on the road of Life. Walking 
made them hungry and thirsty for the nourish- 
‘ment that brings Strength and Peace. They did 
not know one another's mother-tongues, By 
signs they communicated, and brought out all 
the coins they had, to purchase food. What 
should they buy? The Arab called out nad ; 
the Turk said louder, Üzam; the Persian 
shouted Anglr; the Rüml roared, Astafi. 
Faces frowned ; eyes reddened ; fists clenched ; 
blows began. An itinerant Fruit-Vendor 
passed along. Such Vendors of Vital Nourish- 
nt generally know the few all-important 
life-preserving words of many tongues. They 
have to deal with many customers of many 
sorts. He rushed in between, and placed 
before them his basket full of the Fruit of Life. 
Fists unclenched, voices sweetened, eyes soften- 
ed, faces smiled. Each one found the Self- 
‘Same object of his Heart's Desire in that basket. 
Arabic Enab, Turkish Uzam, lràni Amgür, 
Romi Astafil, Pahlavi dai, Samskrt draksha, 
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English grape, all mean one and the same 
fruit, and very sweet fruit. 


taswat hai noma bi ka, 
Paget tp cla lo vito! 

Jolab-tsaft ke mau} món hai 
Ust ka jalwa habab mon 


it (8) 


(Only names differ, Beloved ! 
All forsooth are but the same. 

Both the ocean and the dew-drop 
But one living liquid frame!) 


Dear brothers and sisters! we have met 
here on the Road of Life, coming from 
far and near, and all are hungry and thirsty 
for the Bread and the Water of Life, which 
is Love born of the sense of the all-Per- 
vading Unity of the Supreme Spirit. I have 
begged from the abounding vineyards of the 
large-hearted and most generous and most 
charitable growers of the Fruit of Life, the 
great authors of the Sacred Scriptures, 
who brood anxiously and lovingly over 
mankind, as mothers over their little children, 
a little of their Fruit, that we may share it 
equally here, and when we wander out to 
other places or back to our respective homes, 
may bear its sweet taste in our mouths, and 
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carry its good seeds of Unity and Love for 
ting everywhere. 
So many patta tant iat ent eld, 
‘When ft the art of being kind, 
Ie all the sad world needs! 
And the one and only sure art of being kind 
is to bear diligently in mind the Great Truth 
of the Unity of ourself with the One Eternal, 
Infinite, Universal Self and with all selves. 
God is Love, Love is God, because God is the 
Universal Sel 
of this Uni 
i-Hagiqt. 
- 
Eire idiot nennt 
Ai ij sew) o nimoa ma 1 
Ai tu Affaton o falmaesi-ma(S.) 
Ved", Avesta aLQurio, lil 
Kara o Butibina o Riash-kad, 
Qaltri-man magai karda jamia chiz, 
iion sacr juz Ishq nai digar Kvada (5) 
(Ties thrive, O Love Divino! thy happy 
gele remedy of ali life's ills and a 
dote of pride and prudery, 
ce Scripture "al art thou to me!) 


‘Avesta, Bible, AL Quran, 

‘Brenda, Church and Ra'ba-Stone, 
[il thes ed more my heart Got soe eübaes 
Since my Religion now is Love alone 


Aum! Amit! Amen! 


is the Love Divine Bhakti, /shg- 


Printed y AK. Sitaram Shastri, atthe, Vaan Pro, 
dre Maden. 
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